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Introduction
This book aims to deepen our Congregational Directions from the
14th General Chapter of 2014. Aware of the destruction happening
to our common home, we SSpS feel called to a deeper commitment
to care for the wellbeing of creation and its future. This found
concrete expression in the Directions regarding Communion with
Creation:
We have grown in the awareness that all creation and life is
interconnected and reflects the love of the Triune God. The
Spirit has taught us to see that our mission to share “life in
fullness” encompasses not only all people, but all of creation.
We realise that Mother Earth has been violated and deprived
of her dignity. As she suffers, so does all life.
•

We evaluate our life style and our ministries through the
lens of integrity of creation.

•

Our decisions and plans reflect our commitment to justice
for creation.

•

We engage in ministries that protect and promote the life
and wellbeing of all creation.

One year later, on Pentecost - Pope Francis signed the Encyclical
Laudato Si’ - on care for our common home. It is the urgent
appeal of Pope Francis in the face of the pressing environmental
challenges to all persons living on our earth. It calls for a dialogue
on how we can protect our common home and how together we
can implement ways of sustainable and integrated development.
This requires a continuous “ecological conversion”. Pope Francis
connects with St. Francis of Assisi and his canticle when he speaks
about our Earth as “sister”.
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“This sister now cries out to us because of the harm we have
inflicted on her by our irresponsible use and abuse of the
goods with which God has endowed her. We have come to
see ourselves as her lords and masters, entitled to plunder
her at will. The violence present in our hearts, wounded by
sin, is also reflected in the symptoms of sickness evident in
the soil, in the water, in the air and in all forms of life. This is
why the earth herself, burdened and laid waste, is among the
most abandoned and maltreated of our poor; she “groans
in travail” (Rom 8:22). We have forgotten that we ourselves
are dust of the earth (cf. Gen2:7); our very bodies are made
up of her elements, we breathe her air and we receive life
and refreshment from her waters.” (Laudato Si’ 2)
Inspired by the encyclical we, as Congregational Leadership
Team, decided to focus on Communion with Creation in various
ways during the year 2015/2016. This book “Communion with
Creation-Toward Deeper Consciousness and Interconnectedness”
is one contribution. The articles were written mainly by our own
sisters. One was written by a biblical theologian and another by
the VIVAT International team. In this way, this book shows a
kaleidoscope of our Congregation and its wider circle. It shows
the depth, beauty and variety of different approaches, as well as the
resourcefulness of our sisters and friends.
Some articles are of a theological and/or philosophical nature.
Others come directly from the grass roots and give us an impression
of what is happening in different parts of our world. Readers are
invited to explore the materials in any order they choose, based on
personal interests.
We hope that the articles will inspire us as SSpS - individuals
and communities - and our mission partners. May they support
us in updating our theoretical background, encourage our own
ecological conversion and find expression in our life. Hopefully,
2

it will enhance our interconnectedness with all of creation and
enlarge our consciousness.
We would like to take this opportunity to thank all those who have
contributed through writing, translating, correcting and editing the
materials.
Rome, Feast of Sts. Peter and Paul
June 29, 2016
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Reflections on Father Arnold in the Light
of Laudato Si’
Sr. Mary John Kudiyiruppil SSpS
With the arrival of Laudato Sí’ the Church has given further impetus
to all her faithful to deepen reflection on care for our common
home. I would like to present some points for reflection based on
echoes of ecological themes in the life and correspondence of our
Founder. What attitudes and decisions of our Founder or Founding
Generation might provide us with further encouragement to adapt
a more conscientious life style which respects the harmony and
integrity of the world God entrusted us with?
Collecting thoughts from nature
The expression “Integrity of Creation” was practically unknown
to our Founding Generation for several reasons. Though the earth
has been the subject of wonder and awe from time immemorial
and discussion on the same is as old as human collective memory
can afford, integrity of creation as an academic discipline or as
a topic of theological conversation was practically unknown in
their times. Even today, it is a relative new - comer. Our founding
generation like the church and society of their times, did not
preoccupy themselves too much with concerns of ecology for the
following reasons.
First of all, they were battling with the overwhelming problems of
poverty, illiteracy, disease and unemployment to such an extent that
in the balancing act of human versus nature, the former weighed
far heavier. Human beings, created in the image and likeness of
God, were the highest and most noble form of creation and human
wellbeing and integrity ranked superior in the list of priorities.
The earth and all it contained were accepted with gratitude as an
4

enduring gift of God and something over which one did not have
to be anxious. Nature’s sustainability was something guaranteed
and taken for granted.
Secondly, back in the nineteenth century the environment did not
show the alarming rate of devastation which it witnesses today so
as to raise a warning signal. Its abundance, durability and ability to
provide for human and animal consumption and habitat were still
intact.
Thirdly, studies on environment and instruments for assessing the
harm had not developed, as they have today, to weigh accurately the
exact impact of human behaviour on the environment. If anything,
the early history, of the SSpS at least, indicates that the Founding
Generation particularly the two Co-foundresses were victims of
harsh and unfeeling nature which exploited their feeble makeup. The biting cold, the damp bunkers, the inadequate nutrition
and the demands of work eventually took away their lives rather
prematurely.
So then, what inspiration can we draw from our tradition with
regards to care for our common home and responsible use of
the resources of the earth? I think there is plenty. I would like to
point out a few. In attitude and actions they lived a life close to
nature. Respect, thrift, prudence, gratitude, appreciation, wonder
and sense of responsibility towards material things pervaded
their decisions and approaches. They lived in close proximity to
nature with their work in the garden, dependence on the produce
of the land and on the benevolence of nature and seasons. In the
retreat immediately before the first investiture of Mothers Maria,
Josepha and companions, Fr. Arnold gave a talk on collecting
thoughts from nature. Although not elaborate we can find a few
poetic verses by the Founder which extol the beauty of nature and
recognition of nature’s soothing and comforting effect. Fr. Arnold
won a prize in biology, was a great lover of natural sciences and
insisted on the value and reliability of empirical knowledge. He
5

was a vehement advocate of the beauty and place of natural and
empirical sciences and promoted genuine scientific achievements
in his people and in the fields of ethnography and linguistics. The
students of philosophy had to study all natural science subjects.
physics and botany interested him (La Forge) and the parable of
the sower fascinated him. Fr. Arnold considered nature the temple
of God and seemed to have repeated the refrain: How beautiful is
the world, how marvellous is God in all his works! His favourite
Psalm 104 extols God for the beauty and wonder of creation. He
rejoiced to have the sun shining in his room and on his face, and, it
is said, was unafraid during thunderstorms.
When buying land he tested the quality of the soil and water and
studied the strategic importance of the place in terms of transport,
access to provision and future prospects for development. In
construction he ensured the quality of the material used, the
possibility of the building for future expansion and development,
its overall look including aesthetic appeal. The beautiful and well
laid out gardens and grottos of Steyl bear witness to the importance
our Saints gave to nature. Gardens are for nourishment, prayer,
relaxation, enjoyment of beauty and for inspiration. Even the
cemeteries in Steyl reflect beauty and grandeur!
The Spirituality of money
One of the trends that Laudato Sí’ attacks is consumerism which
asks us to have more in order to be more, to feel more. The last
chapter of Laudato Sí’ presents the reader with simple, workable
and challenging questions with regards to consumption and use
of things. One of the points of affinity between our Founder and
the central message of Laudato Sí’ is about the conscientious,
responsible and productive use of material goods and a good
spirituality of money. More than anything, it is in this responsible,
faithful stewardship over the resources placed under his care that
6

Arnold stands out as a shining example. I would like to draw your
attention to a few examples from our Founder.
Arnold was by no means a lover of money but he also held that
“sermons alone cannot save the world”. On occasion he even
mentioned that a timely and generous donation did a far better job
than promise of long prayers. Himself frugal and austere, he was
no stranger to the business of generating money; financial liability
hardly stood in the way of fulfilling his dreams. An efficient fund
raiser, Arnold, managed to find generous donors, some of them
even anonymous, without spending sleepless nights. Availability
of necessary resources was, for him, a sign of God’s approval for
the project at hand - a moral boost and encouragement. He was a
conscientious money manager in buying, selling and building. One
of his sayings which would be very helpful for us to remember is
this: “when handling matters pertaining to large amounts such as
purchase of land or construction of building, it is better to ask too
many questions than too few” (Verbum Supplementum - 17, 5356). “Money is in the pockets of people” is one of the oft-quoted
sayings attributed to Arnold. He believed that when the time is ripe
and the cause is worth, money would come; and in his case, it did.
According to biographer Karl Müller, Arnold Janssen made sure
that every enterprise, be it printing press, farm or investment made
some profit for the mission or some religious cause worthy or
deserving, so that missions could eventually fend for themselves
(Analecta SVD - 76/2, 328). This implied careful use of temporal
goods such as saving the crops from frost and making special efforts
to harvest on time to avoid decay or waste. He held that budgets and
financial reports be simple and understandable indicating beyond
the numbers, the overall state of the finance. According to him,
these should not be presented in a way that goes beyond an average
head. Fr. Antony Hilger his secretary from 1905-1907 testifies:
“Arnold Janssen was habitually in an attitude of prayer. This is the
deep, lasting and ineradicable impression I gained during my long
7

association with him.” The habitual, prayerful disposition of the
Founder overflowed into all his decisions and activities including
administration of material goods at the service of mission.
For Arnold, the sacrifice attached to a gift was just as important
a blessing for mission work as the face value of the currency
(F. Bornemann, Remembering, 41). He was aware of the scandals of
holding large wooded property or forest land which could otherwise
be of help to the people in the vicinity. He compared building on
large debts to building a house of cards which came crashing down
any time. Embarking on building work with substandard materials
was for him like mushrooms that pop up in one night; it bothered
him. On the contrary a solid foundation was like “substantial trees
which take some time for their growth, but root so much the more
firmly and have some trunk” (Verbum Supplementum - 17, 57-78).
Any visitor to the three Steyl foundations today could vouch for
the thoroughness of his building work in the edifices which are
solid and useful. He saw to it that craftsmen and technicians were
professionally trained, encouraged missions to fend for themselves
in a way that is naturally and culturally suited to the place: a
coconut plantation in PNG, a farm to breed cattle, pigs and horses
in another place. It is said that he lived thriftily, but was never
mean or miserly so as to make life miserable or unhappy in the
house.
Arnold’s ability to harmonize, to find the interconnectedness of
things came from his habitual state of union with God. He could
be engrossed in prayer, yet his mind engaged in solving difficult
mathematical problems and revolving around physics and French areas one would hardly put together. He could harmonize spiritual
and temporal realms: he was as at home with surveys, maps,
numbers and statistics as he was with prayer and spiritual reading.
While the church and society of his days preferred to keep science
and religion apart, Fr. Arnold’s was one of those rare voices that
advocated the mutual dependence and usefulness of the two. Deep
8

contemplative spirit with tireless activity accounts for the secret of
his success. Thoroughness in all undertakings, and conscientious,
responsible stewardship over material goods may be considered
the two most prominent contributions of Arnold which resonate
well with the spirit of Laudato Sí’.
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SSpS and Ecology: Integrity of Creation
Sr. Joanna Kubisz SSpS
“The greatest concern of the ecumenical council is this: that the
sacred deposit of Christian doctrine be guarded and taught more
effectively.... The Lord has said: ‘Seek first the kingdom of God and
His justice.’ The word ‘first’ expresses the direction in which our
thoughts and energies must move”.
Opening Address of Pope John XXXIII
to the Second Vatican Council
October 11, 1962

On the general level of the Congregation, awareness of the
movement for ‘Justice and Peace’ had its beginnings at the 8th
General Chapter in 1978. The 8th General Chapter was the third to
take place in post Vatican II times. Reflecting the trend of many of
the documents of Vatican II, the focus of the Chapter’s ‘Justice and
Peace’ discussions was on Social Justice.
In her report to the 8th General Chapter M. Escolástica Ruhl said:
“After the Council, in response to the appeal of the Church,
our activity has expanded in new ways, and we have
undertaken new forms of pastoral and social work, especially
in poor areas, in parishes without priests, among immigrants,
alien labourers, and minority groups. In a measure still very
limited we have turned our attention to the mass media. In
all these activities the sisters try to promote justice and peace
according to the mind of the Church. Not seldom they live
with the searching, suffering people in very primitive and poor
conditions, yet with joy and the utmost love and devotion. It
should make us happy and grateful to hear figures like the
following from the statistics of 1 January, 1978:
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84,315		
children and youth in our schools
202,776		
patients cared for in our hospitals
36,769		
deliveries in our maternity clinics
about 2 million treatments in our dispensaries, etc.”
The interpretation of justice and peace in terms of social justice
prevailed in the question and answer session which followed the
presentation entitled “Justice and the Religious Life” given by
Fr. Robert Pung SVD, Administrator of the Pontifical Commission
on Justice and Peace at the Vatican. The sisters’ main concerns
were:
•

the extent of involvement of religious women in political
affairs

•

conflicts which arise when working with people with
different ideological stances

•

social justice issues, radical Gospel living, the presence of
the Church in the world of work, the work of Amnesty
International, family planning, the social teaching of the
Church

Environmental issues eluded the participants of the 9th General
Chapter of 1984 also. In her report M. Escolástica spoke of the
‘consumer society’ of the day as a cause of the decline in the number
of vocations to the Congregation. References to ‘the influence of
consumerism’ on our lifestyle’, ‘the hectic pace of life’, and ‘the
temptation to amass possessions and to live in prosperity and ease’
were seen in light of living out evangelical poverty, and not in view
of environmental issues.
At this Chapter, ‘Option for the Poor’ was discerned as a means
of being dynamic and relevant in the world of the day and a
“statement of our solidarity with the poor” was formulated, yet the
link between poverty and environment was not yet identified.
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1990
The breakthrough moment for the Congregation on the issue of
‘Integrity of Creation’ came at the 1990 General Chapter. Concerns
over ecological issues had been growing in the Church and in
society at large throughout the 1980s. With a deep sense of urgency,
the Pope’s World Day of Peace message of 1 January 1990, Peace
with God the Creator, Peace with all Creation, took up the ecology
theme. The message of deep respect for the integrity of creation
signalled the Catholic Church’s realization that the underlying
causes of the environmental crisis were “spiritual and moral,” thus
making it an issue of “faith.”
It was during our 10th General Chapter that same year that the link
between integrity of creation and our SSpS Mission was explicitly
made and concrete lifestyle changes were proposed. At this Chapter
water, fire and water well images spoke clearly to the capitulars of
the life-giving and prophetic dimensions of our mission as SSpS.
In particular, input given by SVD Coordinator of Justice and
Peace, Herman Wijtten, served as a catalyst that helped to situate
the issue of integrity of creation in the reflections and discussions
that followed. In his presentation entitled: Women Religious
in the Promotion of Justice, Peace and Integrity of Creation,
Fr. Wijtten called integrity of creation the most urgent justice issue
in the world at that time. He posed the following questions: Are the
sisters entering into the study of ecology? Are they assisting in the
conscientization processes, studying the interrelationship between
spirituality and nature?
During the subsequent group work and discussions, the suggestion
was made to include the words ‘attention to the integrity of creation’
to a revised description of our new image of mission. A further
proposal to include ‘integrity of creation’ as a sub - strategy under
justice and peace was made in the chapter session on strategies
12

and implications, and finally, a number of concrete and practical
suggestions revealing a new stance to integrity of creation arose
from the group work in the session treating Congregational
Implications of Missionary Presence. The suggestions were:
1. For the sisters to begin doing something themselves,
individually, about the integrity of creation. To accept the
responsibility that we also contribute to the destruction of
our environment and to adjust personal habits to stop doing
so, for example, not buying or using products wrapped in
non - recyclable materials.
2. For the sisters to conscientize themselves and the
communities/provinces. Namely, for the Arnold Janssen
Spirituality Centre in Steyl to formulate an expression of
concern for ecology out of the Congregation’s heritage,
showing that the strong ties between Creation/spirit/
spirituality and care for the world as essential to vocation
today.
3. To form some sort of network to communicate among the
sisters about both justice and peace and ecology issues;
for each province to have a contact person who receives
information from others and disburses it in her own
province; to network with the SVD and their program;
to work as continental groups; to cooperate more closely
with existing agencies in individual countries and diocese.
The Chapter mandated the Arnold Janssen Spirituality Centre in
Steyl to make reference to the service of the integrity of creation and
promotion of justice and peace as integral to our spirituality, and
in the finalized chapter statement on justice, peace, the integrity of
creation and the defense of human life the capitulars stated that if
the sisters “are to be true to our target groups in the world of today,
[they] are impelled to act in these matters”. On the generalate level
and in each province and region a coordinator/animator was to be
13

entrusted with the task of working in support of issues concerning
justice, peace, and the integrity of creation.
Thus, at the 10th General Chapter, in accordance with Constitution
112, Justice, Peace and Integrity of Creation came to be seen
as integral to our religious - missionary calling and concrete
recommendations for all levels of the Congregation were made.

1996
Our identity and role as prophetic women who are called to share
life and mission echoed in the theme of the 11th General Chapter.
With JPIC on the agenda as one of the major Chapter topics, various
aspects of promotion of life in all its forms, including reverence for
creation, fast came to the fore.
The continental reports presented to the Chapter observed greater
ecological/environmental awareness and advocacy through out
the continents. Asia - Pacific noted that the Assembly of the Asian
Meeting of Religious (AMOR) in India the following year was
to take up the issue of ecofeminism, with special stress on how
women religious can, as women, contribute to a holistic, integrated
spirituality in relation to the integrity of creation.
Following the report of the JPIC Congregational Coordinator to
the Chapter on the implications of 10th General Chapter mandate
for a JPIC Ministry, 21 of the 98 Chapter members opted to discuss
the topic of Integrity of Creation in the interest group meetings that
followed. As prophetic responses to the challenges of living out
integrity with creation they named the following points:
1. To realize that Trinitarian Spirituality is creationcentered spirituality. As women we are formed in the
depth of ourselves to foster life. Develop a feminine
world view that helps us promote and protect life in all
its forms.
14

2. To conscienticize by teaching respect for all forms of
life in all its creative expressions among the sisters and
in all their ministries.
3. To make use of creation respectfully and responsibly in
personal and communal lifestyles.
By the end of the 1996 Chapter seven specific areas of concern for us
as prophetic women had been identified. Alongside Inculturation,
Inter-Religious dialogue/Ecumenism, Global Communications
& Networking, dialogue of life embracing Justice and Peace,
Women’s Issues, Migrants and Ethnic groups, Integrity of Creation
was to be an area of focus:
“From our feminine spirituality flows a holistic view of life
and an attitude of reverence towards creation. This becomes
concretized in a simple life - style and a life - giving way of
dealing with our resources.”

2002
At the 12th General Chapter in 2002 the JPIC Congregational
Coordinator gave the following progress report:
“Consciousness on the urgency of the promotion of the integrity
of creation has increased but it varies from one country to
another. From the sharing I had with some Sisters, greater
effort and consciousness have been developed however among
our Sisters in Europe and those who are directly involved with
Indigenous people.”
Sincere efforts (on varying degree from province to province) are
being made on the following:
1. Ongoing environment consciousness raising
2. Sincere efforts to live a simple life - style - adopting the
“Spirituality of Sufficiency”
15

3. Patronizing environment - friendly products
4. Minimizing the use of plastics
5. Segregation of wastes
6. Recycling of materials
7. Campaign against mining, logging and other forms of
forest destruction
8. Using solar energy
9. Lobbying for national and worldwide environment
endeavors like the “Kyoto Protocol”
A clear declaration on our responsibility as SSpS for the
environment was made in the second of four main priorities set for
the subsequent six years 2002 - 2008. It came under the priority of
Commitment to Women:
“As prophetic women we need to give more emphasis to
caring for life, especially where it is threatened; in situations
of marginalization, exploitation and abuse of people,
particularly of women and children; and where there is
destruction and manipulation of nature”.

2008
The General Chapter of 2008, which produced the “Afire with
Christ Committed to Life” Chapter Document, was specifically
a “Chapter of Communal Discernment” for leadership and
congregational direction. New perceptions, challenges and
directions were woven into the fabric of the Congregational
Directions, revealing a new kind of self - awareness and thinking
around the interconnectedness of life. The capitulars perceived
that as women and learning witnesses, amongst other things we
are especially called to care for Mother Earth. Recognising our
vital relationship with God’s creation they stated:
16

“We are challenged to move:
•

From consumerism to conscientious use of resources

•

From exploitation to eco - responsibility

•

From inactive awareness to active involvement in
systemic change
Direction: We want our leadership team to help us as a
Congregation to journey in the direction of a personal
and communal commitment to care for Mother Earth,
taking conscious and concrete steps towards sustainable
development.”
The First SSpS International JPIC Seminar of 2012 under the title
“Choose Life!” emerged from the need to deepen the 13th General
Chapter - directions. It spoke of upholding the integrity of creation
not only as an integral part of JPIC, but as the greatest need of
the world of the day, in the face of climate change and the risks
presented by excessive exploitation of the planet. Insights from
new cosmology portrayed an unfolding universe of ‘diversity’ and
‘interconnectedness’, an ‘ensouled world’, ‘one community of
all existence’. In the final statement of the seminar, as the second
of five points, the 53 participants committed themselves to “care
for the Integrity of Creation”. They declared justice, peace and
integrity of creation core values of the Congregation.

So where are we now?
Let us let allow the direction to widen the circle of communion
with creation set at the last General Chapter of 2014 speak for
itself:
“We have grown in the awareness that all creation and life
are interconnected and reflect the love of the Triune God. The
Spirit has taught us to see that our mission to share “life in
fullness” encompasses not just all people, but all of creation.
17

We realise that Mother Earth has been violated and deprived
of her dignity. As she suffers, so does all life.
•

We evaluate our lifestyle and our ministries through
the lens of integrity of creation.

•

Our decisions and plans reflect our commitment to
justice for creation.

•

We engage in ministries that protect and promote the
life and wellbeing of all creation.”

May the Spirit inspire us to integrity that we may fully be who we
are created to be!
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From the Trinity Community
to the Communion of Creatures
Sr. Kreti Sanhueza Vidal SSpS

Introduction
The reflections we develop here are framed in the context of the
encyclical Laudato Si’ of Pope Francis. In this encyclical the Pope
calls for the whole human family to join together to protect the
“common home” that we all inhabit. This is a papal document that
was given both to ecclesial communities and to all governmental
authorities around the world to raise awareness, trusting that things
can change and that sustained and comprehensive development is
possible.
We, either because we are consecrated missionaries or because we
are citizens, are also invited to participate in this concern for the
rapid changes to our planet, the result of a more intensified pace of
life and work which might be called “rapidification” (LS 18). We
ask ourselves how we as SSpS engage in the care of the “common
home”? What sustains our participation so that it does not simply
have to do with action but is also an understanding, based on our
human condition and our faith that the important thing is to take
responsibility for our “common home”.
This paper will present a reflection of some theological elements
that can shed light on our missionary nature and service. Therefore,
we speak from our Trinitarian faith in the light of creation, as a gift
of a Trinitarian God and as our human and Christian responsibility.
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1. God, principle of communion, wants us to have a
“Common Home”
Why does God give us a “common home”?
Or, putting it another way,
Why does God make us live together in a “common home”?
Why does he not make us live in groups, on different planets?
Independently of whether or not scientists accept the need of a
Creator, our Christian faith declares that God is the Creator of
all that exists (cf. 1Cor 10:26); that He made the heavens and the
earth and that nothing that He has created is unimportant. Our faith
testifies, however, that not only is God the creator of all, it also
confesses that the created beings came into existence according to
the model embodied by the Creator. It is not by accident that we
have been created in the “image and likeness of God”. God molds
the creatures in such a way that they reveal Him to Himself both as
God and as Trinity. Hence we begin to turn our gaze to the One who
gives us the “home”: God; because we understand that He gives it
to us in the way He created us, ordered to Himself. It is God who
gives us the “common home” because He exists in community and
therefore from Him comes the sense of community in creation.
Considering what has been said, we must recognize that the best
way to approach the mystery of the Trinity is through the person
of Jesus Christ and what the New Testament tells us about Him.
According to the testimony of the New Testament which is not
concerned with defining the being of God metaphysically, Jesus
himself gives witness of the communion at work in the Trinity:
“Go, therefore, and make disciples of all nations baptizing them in
the name of the Father and of the Son and of the Holy Spirit” (Mt.
28:19). This mandate and baptismal formula is, from a grammatical
point of view, a statement of the harmonious coordination between
the persons of the Trinity. The conjunction “and” indicates a
relationship of parity between the persons named. The baptized
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are called to enter into a relationship with each of the divine
persons.1 Likewise the life of Jesus, especially the fact of his death
and resurrection, reveals the one, Triune God. Thus, according to
the gospel of John, once Jesus has been glorified he says to his
disciple that He will return to the Father from whom He has come
and together with the Father will send the Holy Spirit, the same
Spirit that came down on Him, who anointed him and strengthened
him for His mission.2 Thus, the mission belongs to the Father, the
Son and the Spirit: the three appear in the economy of salvation
with “personal” characteristics in the sense of active and operative
subjects.3
In the Creed, however, we profess that the Father is the Creator,
which does not deny that at the beginning of all, there was the
communion of the three divine Persons and not the solitude of one.4
In accordance with the development of Trinitarian theology that
the believing community has lived, we understand the revelation
of God in the person of Jesus as of the Father, the Son and the Holy
Spirit who coexist from all eternity and live in communion, so that
none of them is before or after, nor superior or inferior. Each of the
Persons surrounds the other two and the three interpenetrate each
other, and each lives in the other two.5 So the Father, the Son and
the Holy Spirit revolve around each other, each one returns to the
other; each of the divine Persons comes out of Himself and gives
Himself to the other two. The three Persons are different, “not in
order to be separate,” but to unite and to give themselves to each
other.6
1. Cf. Alexandre Ganozcy. La Triniddad creadora. Teologia de la Trinidad y sinergia. Salamanca:
Secretariado Trinitario, 2005,41.
2. Cf. Luis F. Ladaria. La Trinidad misterio de comunión. Salamanca: Secretariado Trinitario, 2002,
121.
3. Cf. Ladaria, La Trinidad, 122.
4. Cf. Leonardo Boff. A Santíssima Trindade é a melhor comunidade. Petrópolis: Editora Vozes,
2000, 23.
5. Cf. Boff, A Santíssima, 28.
6. Ibid, 29.
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As we approach the patristic period, St. Basil, one of the
Capadocian Fathers, explains the creative communion of God
based on the ontological coordination between the Father, the Son
and the Holy Spirit, thus showing a relational understanding of
the divine essence of God. A dynamic union (synapheia) exists
among the divine Persons that is expressed as an existence of
eternal accord.7 In his way of thinking, the unity of God that we
assert is not opposed to his multiplicity but the unity implies an
ontological whole - an existing being - in the manner of a dynamic
and reciprocal interpenetrating existence. Basil sees the Trinitarian
theology that develops expressed in John 14:10: “Do you not
believe that I am in the Father and the Father is in me? What I say
to you I do not speak of my own accord: it is the Father, living in
me, who is doing his works.”8
Certainly, this interpenetration of the Trinitarian Persons does
not mean that they live in a reciprocal relationship closed in on
themselves. Nothing is further from God than isolation and lack of
communication. It is proper to the Trinity is to be open community.
Communion in and from the Trinity is a communion that opens to
bring to life the other: the creation.9
In this sense, the whole Trinity is present in creation. The Father
manifests Himself as the beginning and the end; He generates, he
is the origin and the end of everything that can exist.10 The Father
creates through the Word. The Son, incarnated in Jesus, is the final
Word that is pronounced and is the definitive revelation of God.
Through His death and resurrection, the Word Incarnate of God
carries out the consummation of creation and the realization of
salvation in the world.11 The Holy Spirit is the One who gives life
and holiness to creation. Through Him creation reaches perfection.
7. Cf. Ganozcy, La Trinidad, 40.
8. Ibid, 46.
9. Cf. Boff. A Santíssima, 29.
10. Ibid, 125.
11. Cf. Juan Luis Ruiz de la Peña. Teología de la creación. Santander: Editorial Sal Terrae. 1987, 63.
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Given what has been said so far, we can say that since it is God, as
Trinity, who gives existence to the world and in it - in the worldgives existence to human beings, the world is - exists - in so far
as it receives its existence from God and in so far as it realizes
its existence as creature. Consequently the reason for its existence
does not reside in itself but resides in an other, in the Triune
God.12 Thus the world is a finite being, insufficient in itself, with a
precarious existence and subject to a relationship of dependence.
All this is ordered to God, as in God each of the Persons is ordered
to the other two, penetrating each other mutually. The purpose
of the world corresponds to the reason that moves God to create:
giving and offering oneself.

2. God creates as Trinity
According to the biblical account, the first thing mentioned is
the creation of everything by God. Nevertheless, the Trinitarian
understanding of this activity is only found in the New Testament,
although not always clearly and explicitly.
Both the gospels and the letters of Paul indicated that the initiative
in creation is attributed to the Father and that salvation is carried
out by Jesus Christ, the Son. Regarding the creative action of
the Spirit they keep silent. Already in the early tradition of the
Church, however, they began to contemplate the union of the Holy
Spirit with the Father and with the Son in regard to the creative
action of God. Thus, Athenagoras says that, “we affirm the God
through whose Word everything has been made and in whose
Spirit everything is maintained.” Justin, meanwhile, said that, “as
the Son is credited with mediating the creation of all things, the
‘goodness’ of them is attributed to the Spirit.” And Athanasius will
say that “the Father created all things through the Son and the Holy
Spirit.”13
12. Cf. Ruiz de la Peña, Teología, 116.
13. Cf. Luis F. Ladaria. El hombre en la creación. Madrid: Biblioteca de Autores Cristianos, 2012, 47.
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Returning to the biblical sense, and according to what the Book
of Genesis tells us in its early chapters, creation exists because
of the loving desire of God and it exists not only to be a world in
itself but as the creation of beings in relationship. It is possible
to see this on the basis of three dimensions of creation: first, that
the world arises as a created entity and an otherness is joined to
the creaturehood, the future of Another, therefore [it means] to
be something in relation to another; secondly, the human creation
is given as being in relationship: man and woman are called into
being in communion with otherness;14 and thirdly, the world
becomes what it is called to be, based on the relationship which
human beings made in the image of God establish with it.15
Moreover, the very concept of creation contains several meanings,
from the theological understanding; on the one side it denotes
God’s creative act, on the other it indicates the outcome of that
act, which is the created being itself, in a generic sense including
all creation, and finally, it points to the relationship of the created
beings with God.16 Therefore, there is a radical dependence of
the created being on its principle of creation which is God. Both
the world and human beings have been created by God and are
therefore His creatures. So creaturehood is an essential condition of
all that exists and the state in which we exist, and that creaturehood
determines the existence of the world and humanity throughout the
course of its history.17
In connection with the above, it should be noted that the Christian
theology of creation is a uniquely biblical cosmogony set out in
chapter 1 of Genesis. Before examining what this story tells us,
it is important to note that the first chapter of Genesis does not
seek to explain the ‘how’ of creation, it is not a treatise of natural
science nor is it unique in this type of literary narrative. It is a text
14. Cf. Gunton, Unidad, 245.
15. Ibid, 246.
16. Cf. Ladaria, El hombre, 49.
17. Ibid, 48.
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containing a religious reflection that builds a bridge between the
human need to understand the origin of all that exists and faith in
God.18
In the opening chapters of Genesis, we see that man shares the
condition of being a creature with the world in which he has been
placed. It is important, then, to consider the radical dependence
on God that is essential to man and, by implication, to the other
creatures, both in their differences and in their relationships.19
As we move forward in the theological - Trinitarian reflection of
creation, we will highlight the contribution that came up during
the transition from the middle ages to the modern age and which
acquires great relevance in our contemporary time. This is the
ontological - structural sense of describing the creative action of
the Trinity, which originated in the approach of the theologian and
philosopher Nicholas of Cusa.
In the context of the theology of creation, Nicholas of Cusa poses
that it is God who has arranged things from within himself: creatio
ex Deo; so that not only are men and women created in God’s image
and likeness, but all things in creation become themselves and
gain their identity from the model and exemplary cause which is
God.20 or this theologian and philosopher the relationship between
God, world and human beings - or man in a generic sense - is of
central importance. This relationship, seen from the viewpoint of
creatures, wants to know the Trinitarian structure of God from the
being of the “being - this - way” and from the “what” of being; this
makes it possible to think of God, the world and humankind as a
structured and multiple whole.21
In light of this, we are interested to discover the theological
elements that allow Cusa to explain “how” God creates. His main
18. Cf. Ruiz de la Peña, Teologia, 23.
19. Cf. Ladaria, El hombre, 3.
20. Cf. Ganozcy, La Trinidad, 131.
21. Ibid, 145.
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thesis is that things in the world possess a double link: that of
creatures of God and creatures among themselves; thus, “all things
are in all things, any one in any other thing.” With this statement
the theologian points out that creatures possess the actual creative
presence of God which makes them, as created things, to be present
in other created things and this is what enables them, to be and to
act as one in and with the others. Likewise, what Cusa proposes is
that there exists a perichoresis of God - world - humans beloved by
God himself, as Creator and this enables us to share in this creative
act, being co - creators in God.
In the theological premise of this thinking is the realization that
the world structure is given by a Trinitarian God. The Trinity has
an infinite fertility, from which the Father, the Son and the Holy
Spirit unfold their creativity through a synergistic conformation.22
Thus, the more united they are, the more effectively they act.23
This is what the theologian Cusa called co - creativity, which is
manifested by the cooperation of the three divine Persons.24 And
while the essential unity of the creatures is not possible in same
way as divine communion, in another way it is from the fabric of
correlation, where coexistence, cooperation, synthesis and synergy
form part of the essence of a world that has been created in a state
of becoming.25 That is, with respect to the symphony and synergy,
we try to understand the world created as the bearer of a creaturely
co - essence - like a family, a society, a community, that enables it
to develop relationships based on its own existential essence and
not accidentally.26
To recap, we can say that all creation is made up of beings in
relationship. Starting with the human community, the NT indicates
the centrality of communion. Thus, John insists that relationships
22. Ibid, 148.
23. Ibid, 149.
24. Ibid, 153.
25. Ibid, 158.
26. Ibid, 209.
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within the Christian community must be analogous to the
relationship of the Father and of the Son. Paul proposes the analogy
of the body and its members as a theology of being-in-relationship,
so when he speaks of being in Christ he urges relationality, to be
communion.27 With regard to other creatures, the fact that Christ is
acknowledged as the mediator of creation shows a belief accepted
by the early Christian community. The eighth chapter of the Letter
to the Romans points to a way of community with the created order
as a whole, so that the human community is not without context,
it is set in the midst of a world that is relevant and everything is
called to be, that is, has the vocation to become.28

3. Final reflection - and God said:
it is not good to “be alone”
Having arrived at this point we want to highlight some aspects
of our topic that permit us to continue reflecting as SSpS and
that motivate our participation in the call of Pope Francis to join
with the human family to search for a sustainable and integral
development of creation. (LS 13)
In our Congregation we have a Trinitarian spirituality, and therefore,
from within our identity as consecrated women, we have a humantheological element of our missionary commitment with creation.
We have said during this writing that the sense of community in
creation emerges from the Triune God. Thus for us, community
acquires multiple meanings of directionality: one, that we base our
community life on the communion of the Trinity; another, that we
relate to one another based on unity in diversity; then, that we are
united to God and to each other by the Spirit of God in a new way;
finally, we find ourselves called to manifest fraternal love based in
the One Triune God, the model and fullness of every community.
27. Cf. Colin E. Gunton. Unidad, Trinidad y pluralidad. Dios, la creación y la cultura de la
modernidad. Salamanca: Ediciones Sígueme, 2005, 247.
28. Cf. Gunton, Unidad, 248.
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We can ask ourselves: how can we express this new way of being
linked, in the context of the pope’s encyclical today (Const. 301)?
We want to propose a response, taking some aspects that we have
presented in the paper above. The encyclical calls us to be aware
that alongside the overwhelming supply of media and digital
products “a deep and melancholic dissatisfaction with interpersonal
relations, or a harmful sense of isolation, can also arise” (LS 47).
From our Christian understanding, we declare that the Divine
Persons are distinct, not in order to be separate, but to come
together and to give themselves to each other. We know that given
the diversity, among others things, we can assume two positions;
in the one, we want to cancel the diversity so as not to complicate
our existence together, and so we opt for uniformity; in the other
option, we exalt the differences so much that we leave aside the
requirement for transparency and the need for dialogue and for
consensus building. In this case, it would be easier to ‘leave each
one as they are’ and so we would not find it so necessary that we
turn to each other. Nevertheless, our Trinitarian spirituality invites
us to develop a self-understanding of community so that in our
personal, cultural and generational diversity we not only grow and
are advanced in our humanity ourselves, but also society is blessed
because of our efforts to give ourselves to each other as opposed to
an individualistic and isolated way of life.
A second aspect to consider is related to being open. In the
encyclical the common destination of goods is highlighted.
To assume that the earth “is essentially a shared inheritance” is
a requirement for believers and a matter of fidelity to God (LS
93), as Triune God. What does it mean for us to be open? If we
think about it with regard to the Trinity, being open arises from a
reality that is horizontal, extended, which neither experiences nor
puts pressure on anyone or anything, because one does not keep
anything for oneself nor fear losing anything. So the opposite of
being open is to be closed. Being closed, we relate with inward
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rigidity, not allowing things to flow. We understand the Trinity as
open, divine reality, because we believe that from there comes the
life force, the dynamic, which makes possible the expansion of
being in the existence of things, of creation. How do we cooperate
so that human life, as well as that of other creatures, can flow?
Another aspect which we want to draw attention to is the sense
of creaturely relationship. Alluding to the story of Genesis, Pope
Francis says that these stories “suggest that human life is grounded
in three fundamental and closely intertwined relationships: with
God, with our neighbour and with the earth itself” (LS 66). We
noted in our reflection on the relationship of the Trinity in creation,
that the world exists as the creation of beings in relationship and
that relationship is not among absolute beings but among creaturely
beings. It is proper to a creature to be dependent on an Other, who,
as Christians, we recognize as God the Creator of humans and
of the other existing beings. Certainly to talk about dependence
on God in theological language, it means from the starting point
that nobody and nothing gives being to themselves, and it means
to accept and believe that our call to existence was given to us
by the Triune God. So, it is far from God’s will to understand
dependency as preventing the development, the unfolding of the
lives of others, whether of human life or of the other creatures in
the world, because this prevention results in death. How can we
understand and develop our relationship with and dependence on
other creatures in the world?
One last thing to highlight has to do with the sense of connectedness
that exists in creation. We were talking about a double bind:
creatures with God and creatures together. In Laudato Si’ we are
told that the creatures of this world cannot be considered goods
free of ownership, without a Creator from whom we have received
our existence.
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This truth can give us the conviction that all beings in the universe
are linked by unseen bonds and together form a kind of universal
family (LS 89) in which we are called to live in a communion of
respect, love and humility. What role do relationships play in our
identity as SSpS? If we speak from the viewpoint of theology, of
the link between created things, it is because we understand it as a
reflection of the relationships in the Triune God. The relationships
in the Trinity, as we said, are relations of reciprocity, of unity
and communion of will. They are relationships that occur from
the identity of each person and enable an operational Trinitarian
communion of God. Hence the awareness that we have currently, as
Christians, that we exist and we develop not from the predominance
of human interests over the value and respect for other creatures,
but from the similarity, parity and affinity.
Finally, we close these reflections by saying that we welcome
the invitation of Pope Francis when in the sixth chapter of the
Encyclical he proposes that we “develop a different lifestyle”.
We, as SSpS have opted for a missionary consecrated life, and we
want to make ourselves aware that we cannot limit ourselves to
the vows and missionary activity only. Today, and in the context
of the encyclical, opting for a different lifestyle implies for
SSpS internalizing and strengthening the identity and in practice
relationships of parity and creative synergy, promoting the good
and care for our “common home”.
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Creation and the Vow of Poverty
Sr. Lizy Thomas Moothedan SSpS

Introduction
Ever since the dawn of humanity, Nature has been very caring
towards us, tending us like a mother nursing a child. And in return
it has never asked for anything. The ecosystem with its biodiversity
helps the human race to survive in this world by providing it with
food, fresh water, timber, fibers, medicines, etc. On the other
side the world population, which is more than 7.3 billion now, is
growing rapidly and its ever increasing demands are putting extra
pressure on the market for more production. Humanity, which
goes on inventing novel things, has created a globe in which the
technology connects lives in unbelievable ways.
However, everyone knows that we depend not only on technology
but also on nature. When we expand the process of industrialization
indiscriminately, without consideration for the ecosystem, the entire
equilibrium is put in jeopardy. As a result, when the technology
advances, nature feels its repercussions and we witness frequent
floods, drought, tidal surges, storms, river erosion, changes in the
rainfall patterns, melting of glaciers, rise in sea level, etc. All these
adversely affect agriculture, food security, energy, water resources
and health. It is in the midst of these predicaments that this paper
tries to reflect on the link between creation and the religious vow
of poverty.

Ecological damage and its impact on people
Governments promote mega power projects which evict large
sections of population without proper rehabilitation. The poor are
made to pay for mega schemes from which they do not benefit. The
dams built or being built on River Narmada in Madhya Pradesh
31

(India) offer a most fitting illustration of this fact. The total number
of small, medium and big dams built or planned to be built on
the Narmada touches an astounding figure of 3165. It is estimated
that the entire project would submerge more than 150 villages and
displace more than 85,000 families, which means half a million
people. The most affected are the poor indigenous people and the
state governments involved would in no way be able to rehabilitate
them properly.
Another case is the notorious Bhopal Gas Tragedy in Madhya
Pradesh which is considered as the world’s largest industrial
disaster and occurred in the night from 2-3 December 1984. Some
40 tons of the poisonous methyl isocyanate gas (and some other
toxic gases) leaked from a pesticide plant of Union Carbide in
Bhopal killing 5300 people and injuring more than 500,000. (Over
the years, the death toll has increased to more than 15000). The
survivors and the children born in the successive years are still
suffering from various incurable diseases and no regular support is
provided to them by the state or national government.
It is reported that the virgin forests of Indonesia are disappearing
at a very high rate because of oil palm monoculture; about 74
million hectares of forest, which is twice the size of Germany’s
surface, have been cut, burned or degraded (News Letter, Comboni
JPIC Network, Vol.3. No.12 - News). Indonesia is not the only
country that is affected: oil palm mono-plantations have expanded
to South America, Africa, Malaysia and Papua New Guinea,
sweeping away forests and rainforests, and with them their rightful
inhabitants. According to the World Health Organization (WHO)
report of 2014, thirteen of the top twenty most polluted cities in
the world are in India. New Delhi, the capital of India, is among
the most highly polluted cities of the world; the annual average
of PM 2.5 is 153 micrograms per cubic metre of air, which is six
times the WHO’s recommended maximum. The world’s richest
10% produce 50% of CO2.
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Experts say the world’s poorest, regardless of the country they
are living in, are often the least prepared in terms of coping with
the effects of climate change; women, especially in rural areas,
are the most vulnerable to pulmonary ailments (Times Global, 3
December 2015). Another grim consequence of the ecological
damage and its effect on the climatic conditions mentioned above
is the forced migration of the poor people on a large scale from
their villages to big cities, where they end up in squalid camps
without any guarantee to their basic human needs. Economic
migration that is voluntary and leading to improved and more
dignified living conditions is welcome. But we must be concerned
that the climate change and its adverse impact on agriculture force
people to migrate without dignity.
The findings of a survey on migrant labourers conducted in 2014
at two mission stations in the Indian Central Province, from where
people migrate to urban areas, are quite significant here. It may
be mentioned that none of the 72 respondents covered by the
survey had any chance of education. The study revealed that all
of them were involved in hard labour in different urban areas and
44% of them felt that the employer did not treat them with respect.
They also faced difficulties due to lack of clean drinking water,
food, shelter and other basic facilities. They were not able to live
dignified lives and were far from the “fullness of life” promised
in the Gospel. They had lost their basic identity as forest dwellers.
Such forced migration and displacement affect women and children
the most - both socio - culturally and in economic terms. Children
are compelled to drop out from the schools and women find it very
hard to survive.
In Laudato Sí’ Pope Francis points to some who “instead of
resolving the problems of the poor and thinking of how the world
can be different, … can only propose a reduction in the birth
rate.” Quoting from the Compendium of the Social Doctrine of
the Church, the pope continues: “while it is true that an unequal
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distribution of the population and of available resources creates
obstacles to development and a sustainable use of the environment,
it must nonetheless be recognized that demographic growth is fully
compatible with an integral and shared development” (CSDC,
483). The pope goes further:
To blame population growth instead of extreme and selective
consumerism on the part of some, is one way of refusing to face the
issues. It is an attempt to legitimize the present model of distribution,
where a minority believes that it has the right to consume in a way
which can never be universalized, since the planet could not even
contain the waste products of such consumption (LS, 50).
Through Laudato Sí’, Pope Francis makes the voice of poorer
nations heard among leaders of developed countries. He asks for
responsible action to address the issues of climate change.

Hope - stories from the secular world
Today in the corporate sector individuals and groups are coming
forward to support the deprived groups. Recently I came across
a few such names. The first name is of Azim Premji, Wipro’s
Chairperson of India. The Wipro (Western India Palm Refined Oils
Limited) is a global information technology leader, a consulting
and outsourcing company serving clients in more than 175
cities across six continents. Azim Premji has been ranked fourth
amongst the world’s top twenty most generous people to support
the 60 million children of India who are out of school, in order to
build leaders for the education. According to a study by Wealth-X
and Business Insider, he is topped by Microsoft’s Bill Gates
followed by Berkshire Hathaway CEO Warren Buffett and Soros
Fund Management founder George Soros (Hindustan Times, 30
November 2015).
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Another noble soul who recently hit the news is Mark Zuckerberg,
the CEO of Facebook. A week after the birth of their daughter
Max, Mark and his wife Priscilla Chan wrote a letter to her and
pledged to donate 99% of his shares in Facebook to humanity, for
advancing human potential and promoting equality. These parents
feel a great responsibility to leave the world a better place for Max
and for all children (The Times of India, 3 December 2015).
The UN Summit on climate change (COP21) held in Paris in
December 2015 has adopted some decisive measures to alleviate
the damage - pollution, global warming and climate change - that
is being done to the planet. The leaders of more than 190 countries
have resolved to significantly reduce the CO2 emissions in the
coming years. Climate change is the result of global warming that
came from prosperity and progress of an industrial age powered
by fossil fuels. ‘The world’s two largest emitters of greenhouse
gases - China and the US - have resolved to do more on climate
change. The developing countries are demanding a comprehensive,
equitable and durable agreement, underscoring the needs of the
less privileged’ (The Hindustan Times, 01 December 2015). The
developing countries have said that the developed countries have
been the major polluters over the years; they should assume a
greater role in fighting global warming. They have also asserted
that the developed nations should provide them easy access to
cleaner technologies, climate finance and the right to carbon space.

Creation and the vow of poverty
“The earth provides enough to satisfy every one’s needs, but not
greed,” said Mahatma Gandhi. If the affluent sections of society
as well as the religious who have vowed poverty are able to
translate this statement of Mahatma Gandhi into reality, it will be
a very appropriate gesture in our world, where about 795 million
people of the 7.3 billion, or one in nine, are suffering from chronic
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undernourishment. It is difficult to speak about religious poverty
against the background of billions of people struggling for their
very existence.
In the ordinary language poverty stands for substandard economic
conditions which obstruct the proper development of human life.
This is forced poverty. Forced poverty deprives people of basic
needs, dignity and opportunities to be fully alive. It is caused by
oppression, ignorance and indifference. The poor themselves have
risen in protest against their oppression and to claim their rights.
Various labour unions, organizations and movements from local to
global levels are engaged in organized efforts to claim and protect
the rights of workers. But evangelical poverty is different. It is
voluntary poverty. Basic to it is the attitude of non-attachment to
material things and inner freedom towards possessions and all
forms of social power.
The Bible speaks of the poor with great importance especially on
how we are to care for ‘the least of these’. In Matthew’s parable
of the Last Judgment, Jesus says, “in so far as you did this to one
of these, you did it to me” (25:40). In Mark, Jesus praises the poor
widow who put her last two copper coins into the temple treasury
(Mk 12:41-43). Gospel poverty promotes right relationships and
moves us to care for one another. Living the counsel of poverty
with global awareness makes a religious reflect discerningly and
differentiate between need and desire. It does not allow us to
exploit others for money or personal gain. It opens our ears to the
cries of our brothers and sisters in distress.
Unfortunately, wasting of money and resources is rampant even in
religious houses. Sometimes we purchase certain consumables and
discard them a few months or years later without ever using them.
Even edible items are stocked in our communities for some time
and when they become unusable we simply throw them out. “Today
many religious congregations in India are raising up unnecessary
buildings at a time when many church buildings in the West have
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become tourist places. Jesus’ presence is not in a building, but in
reaching out to the poor. When the religious congregations are
busy with expanding and multiplying institutions, it is good to ask:
Are these institutions useful to the people or will they estrange the
religious from the people?” (From Reinventing Religious Life by
Fr. Jacob CMI)
We religious are extravagant when spending money for useless
purposes. At the same time we are not generous enough to give
just wages to the employees who have been working with us
for years. We, who have taken the vow of poverty, like to spend
big money on irrelevant buildings rather than on developing our
human resources! Such things happen because we religious do not
experience the pain of earning; our lifestyle is such that we only
need to spend. But if I am an earning member in a family, surely I
will manage the finance and purchases with diligent care. In such
circumstances, how can we assess the value and importance of the
counsel of poverty? The Canadian Religious Conference makes a
point when they say, “We realise that the environmental question
is a question mostly of justice and an appeal for a new spirituality.
We hear the urgent call for personal and communal conversion
to justice, peace and stewardship. We challenge ourselves and
one another to a new covenant with all of creation so that God’s
dream for the earth may be accomplished” (Cited in Divine Word
Missionaries, Manual for Promoters of Justice, Peace, Integrity of
Creation, 3.1.1.4).
The vow calls for and leads to respect and care for God’s creation and
solidarity with the poor. To vow poverty in a religious community
does not mean embracing the wrongs of material poverty from
which so many people suffer. The vow does not isolate us from the
world’s suffering. In fact it becomes a call to be connected to the
poor and their suffering. The vow of poverty must remind us that
we are interconnected with the entire universe which gives rise
to solidarity, sharing and service in favour of the poor. In today’s
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world where consumerism has become very much a part of our
lifestyle and greed is destroying our planet, the vow of poverty
becomes a countercultural witness.

Conclusion
The human beings and nature are closely knitted together and the
relationship between the two is amazing but we have neglected
this relationship for our own purpose. In the materialistic
pursuits of today we are gradually forgetting this relationship and
indiscriminately exploiting nature. The secular world has begun
to address the issues more seriously. We religious must also make
our contribution to the healing of the planet. By the grace of God,
we too can make a difference. United efforts of all can convert this
planet to a better place to live for us and all life forms. Our Vow
of Poverty must help us and others to move closer to the fullness
of life as desired and envisioned by our Founding Generations and
also as mentioned in the Constitution of SSpS. They shared their
legacy with their aficionados. The Missionary Charism we have
inherited from them inspires us to commit ourselves to ensuring
the essential needs of our sisters and brothers so that they may live
lives of peace and joy. Let us find innovative methods to live the
vow of poverty with all its personal and social implications. Today
it necessarily involves a strong commitment to a countercultural
ecological lifestyle. Such a lifestyle is characterized by simplicity
and sharing and is opposed to the current consumeristic values.
It also calls for networking with likeminded groups which are
committed to caring for the environment.
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Creation and Holy Spirit, according
to Pope Francis’ Encyclical Letter
Laudato Si’
Sr. Annuntiata Anneliese Meis SSpS
If we try to be clear on the relationship between Creation and Holy
Spirit in Pope Francis’ encyclical Laudato Si’ (LS), it is because
the truth is that there is nothing more mysterious than the creative
act; its conception in the mind of the author; and the radiant form
reflected in matter by the Spirit (LS 236)1 as “beauty” (LS 103).2 It
is thus that an inter - relationship emerges between matter and the
spirit (LS 98), a relationship in similarity with great dissimilarity,
with the Spirit of God, in such a way that there is a glimpse of the
Infinite Spirit in the finite spirit in the measure that “That One”
anticipates this one.3 Such a mysterious “creativity” is opened
up in our reading LS from the pre-understanding of “Servants of
the Holy Spirit” - and “for our Sisters”4 - through the individual,
communitarian and socio - political - multiple expressions in their
most fascinating aspects.5 At the same time, we are also exposed
to the danger of stretching papal thinking. The challenge is to
purify our bias in light of the theological resources of Scripture,
Thomas Aquinas and Bonaventure that Pope Francis weaves for
1. Cf. LS 131. Use of the term “creator” is notably frequent in LS but almost always refers to God
LS 12; 62; 64; 65; 66; 72; 73; 74; 75; 77; 83; 93; 96; 99; 130; 225; 236; 244; 246) except twice,
to man LS 112; 131), whereas “creation” connotes the created reality LS 6; 8; 10;12; 14; 35; 64;
65; 66; 76; 92; 99; 100; 117; 124; 128; 129; 130; 132; 155; 225; 227; 236; 237; 240; 241; 246).
Meanwhile, the “mysterious,” emerges as “mystery” in its “hidden manner” LS 99) as an historical
revelation in the biblical sense of the “mystery of Christ” LS 99), of the “incarnation” 236) of the
“Trinity” LS 240), “joyful mystery” LS 12), “network of relations” LS 20) and “mystery of the
universe” LS 243).
2. Cf. LS 11;12; 34; 45; 53; 79; 97; 119; 150; 205; 215; 235; 238; 241; 243 y 246.
3. LS 235, Cf. STEIN, Edith, Potenz und Akt. Studien zu einer Philosophie des Seins, Herder,
Freiburg-Basel- Wien 1998) 73; Cf MEIS, A., The finite spirit anticipated by the Infinite Spirit in the
work of Edith Stein.Scripta Theologica. 2015; 47): 9-40.
4. ALTENHOFEN, M., Spanish Letter, Roma 2015, 1.
5. Cf. LS 102; 108; 127; 129; 131; 148; 152; 177; 179; 191; 211; 220.

39

a profound insight into the “Mystery of the Universe”, “one” in
a multiple display LS 76-83). The philosophical insight, in turn,
will help us understand “being - in - relation” as the cornerstone
of the LS - axis, and which leads us to discover, through the
“role of the Holy Spirit,” relationality as the foundation of that
intercultural and intergenerational “communion” that our last
General Chapter urges us to realize.6 We will try to enter into the
theological depth of this relationality through the 246 numbers
of LS, structured in six chapters and crowned by the Prayer for
Our Earth and the Christian Prayer in union with Creation.

1. The distinction between nature and creation
and the creative spirit
When the Pope explains the “Mystery of the Universe”, he makes
an important distinction between “nature” and “creation” (LS 76),
illumined by modern philosophy; which, however, reaches its limit,
for only the creative act is capable of making “the leap of spirit
into matter”7 and of crossing the gulf between being and not being.
Here, philosophy faces a closed door: creation remains Mystery
to knowledge and must be taught by faith. The simply spiritual
and real calls into existence its extreme opposite, the non-spiritual
and potential. Matter represents “the extreme of the potential.”8
But such potential is driven to “fullness” through the “leap” of the
spirit (LS 103).
In fact, “creation” has a broader meaning than “nature”, for it has
to do with God’s loving plan in which every creature has its own
value and significance (LS 76). In fact, “nature is understood as a
system which can be studied, understood and controlled, whereas
creation can only be understood as a gift from the outstretched
hand of the Father of all, and as a reality illuminated by the love
6. 14th GENERAL CHAPTER SSPS: CONGREGATIONAL DIRECTIONS, Steyl 2014.
7. Cf. LS 103; 210.
8 . Cf. STEIN, E., AP 314 /PA 73.
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which calls us together into a universal communion.” It is then
the dimension of the “gift” of “creation” as “reality illuminated
by love” which “calls us to a universal communion” - a basic
summons of our spirituality.9
Even though LS bases this “joyful mystery” on Old Testament
texts from WIS and deepens it significantly with a contribution
from Basil’s Hexameron, as Servants we are questioned in great
depth by those NT passages such as Col 1: 15-20, and above all
by St. John’s Prologue - a text so appreciated in our spiritualitybecause “the Son, his reflection, through whom all things were
created, united himself to this earth when he was formed in the
womb of Mary” (LS 238). Such a cristicode origin creation allows
appreciation, especially of John 1:3-4 when speaking of “the being
of things in the Word, which precedes in its being itself”10 and
which makes them “alive and equally effective”.11 Hence the Word
of God is not only the ultimate source of creation, but also the
fount of subsistent “Life,”12 so that the created spirit is more real
and authentic to the measure that it is understood in God.
This “Life” of “being itself” from God gives the “life-giving
Spirit” (LS 88) according to his “infinite inventiveness, proper to
the divine mind” (LS 79) in that God is Life. In fact, the Infinite
Spirit is Life as it dwells “in our hearts to inspire us to do good”
(LS 246), being divine goodness,13 that is to say, it is God when
This Being communicates Itself. Hence, “man does not create
9 . For an understanding of our “spirituality”, a term strikingly frequent in LS 75; 111; 125; 216; 222;
225; 231; 235; 237; 240), cf. STEGMAIER, O., Mother Maria Helena) Stollenwerk as Cofoundress
1852-1900), in MULTIFARIAM. Tribute to Professors Anneliese Meis, Antonio Bentué y Sergio
Silva, edited by Samuel FERNÁNDEZ, Juan NOEMI & Rodrigo POLANCO, Anales 1, Suplement
to Teología y Vida, Santiago 2010, 407-438.
10 . Cf. Jn 1, 4. “In Greek, the term life, without an aricle, cannot be the subject of the verb to be,
therefore does not unite the words “what has come into being” to the preceding sentence. Jerusalem
Bible.
11 . STEIN, E., AP 319/PA 77.
12 . Arnold Janssen also explains it thus.Cf. ROHNER, A., Die Vortragstätigkeit P. Arnold Janssens.
Zweiter Teil: Ansprachen und Predigten. Roma 1976, 669.
13 . THOMÁS AQUINAS, Super Rm Cap I lectio 6Rm 1, 20):of the divinity, the person of the Holy
Spirit, to whom goodness is attributed.
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himself. He is spirit and will, but also nature” (LS 6) through
which creation’s “exciting and dramatic story” is developed. (in
the original Laudato Si’ hombre is man in singular).

2. Creation, “the excitement and drama of human
history”, and the Holy Spirit
If the Pope insists that “Jewish - Christian thought de - mythologized
nature”, it evokes, not only the freedom of human beings in not
submitting naively to the world, but the decisive participation
in the “excitement and drama of human history” (LS 79). For,
through this story the finite spirit transforms nature’s constituent
time into a historical event (LS 225) - a truth clarified by the Pope’s
“lengthy reflection which has been both joyful and troubling” (LS
246). Indeed, “while continuing to admire nature’s grandeur and
immensity, it no longer saw nature as divine” (LS 78). With this
the Pope evokes “our commitment” with nature in the sense that “a
rediscovery of nature can never be at the cost of the freedom and
responsibility of human beings who, as part of the world, have the
duty to cultivate their abilities in order to protect it and develop its
potential” (LS 78).
However, Francis warns that there is no doubt that the Creator
“gave us important capabilities, but not unlimited,” for “a fragile
world entrusted by God to human care, challenges us to devise
intelligent ways of directing, developing and limiting our power”
(LS 78). It is true that “in this universe, shaped by open and
intercommunicating systems, we can discern countless forms
of relationship and participation” (LS 79), but “this leads us to
think of the whole as open to God’s transcendence, within which
it develops” (LS 79). Hence, “faith allows us to interpret the
meaning and the mysterious beauty of what is unfolding. Human
liberty can make a wise contribution towards a positive evolution
but also adding new ills, new causes of suffering and setbacks”
(LS 78). Here emerges a natural ambiguity in our relationship with
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creation, which as Servants ought to awaken and challenge us in
our multiple environmental efforts and move us to a discernment
of spirits, in “breathing in the Spirit”, as Mother Josepha’s precious
legacy.14
Indeed, the Pope insists: “This is what makes for the excitement
and drama of human history, in which freedom, growth, salvation
and love can blossom, or lead towards decadence and mutual
destruction.” Therefore, “the work of the Church seeks not only
to remind everyone of the duty to care for nature, but at the same
time” above all protect mankind from self - destruction” (LS 79).
However, despite this danger of self - destruction, “God, who
wishes to work with us and who counts on our cooperation, can
also bring good out of the evil we have done, because the “Holy
Spirit ... knows how to loosen the knots of human affairs, including
the most complex and inscrutable” (LS 80). Then, the Holy Spirit is
the “protagonist” who comes to our aid in distressing times, in the
measure that we allow the Holy Spirit to act. This truth leads us to
clarify the legitimate autonomy for what is created, as anticipated
by the Holy Spirit.

3. The Holy Spirit and the legitimate autonomy
of creation as anticipated by the Holy Spirit
Indeed, “The Spirit of God has filled the universe with possibilities
and therefore, from the very heart of things, something new can
always emerge” (LS 80). This means in terms of Thomas, an
excellent teacher of autonomy, and repeatedly evoked by the Pope
in key moments in his argument that “nature is nothing other than
a certain kind of art, namely God’s art, impressed upon things,
whereby those things are moved to a determinate end” (LS 80).
14 . Cf. STEGMEIER, O., Remembering Mother Josepha Hendrina Stenmanns Co-foundress of the
Mission Congregation of the Servants of the Holy Spirit, Rome 2003, 30. ... the exhortation included
in her spiritual testament, that the breath of a Servant of the Holy Spirit should be a fervent “Come,
Holy Spirit”.
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But “the shipbuilder,” the Holy Spirit as “divine goodness” gives
life to matter, as “goodness” beyond being. This means that “finite
beings are not subsistent” but are an image of divine goodness,”15
having a “relative” autonomy; that is,“in relation” with “Being
Itself” - Ipsum esse - God. God, a truth that challenges us in a
special way in our quest as Servants to resemble the Spirit Goodness (LS 86).
While God is beyond being in regards goodness and wants to
communicate himself through multiplicity (LS 86), a blessed
guarantee of “the divinity of the Spirit,” his “proper way of
being”,16 it is clear, however, that God in “some way sought to
limit himself in such a way that many of the things we think of as
evils, dangers or sources of suffering, are in reality part of the pains
of childbirth which he uses to draw us into the act of cooperation
with the Creator” (LS 80). Indeed, God this is in the original
text) “is intimately present to each being, without impinging on
the autonomy of his creature, and this gives rise to the rightful
autonomy of earthly affairs. His divine presence, which ensures
the subsistence and growth of each being, ‘continues the work of
creation’”(LS 80).
As Servants we are certainly known for collaborating with the
“creative action” of the Holy Spirit. This means that our initiatives
depend on our limited and finite spirit, in opening and becoming
ourselves in the dynamism of the maturation of our efforts, in the
measure that we are united with each other in the Spirit. Our spirit,
therefore, has its being in itself when subsisting as “someone”
unique and ineffable before the Creator,17 insofar as it is “its own
cause - causa sui” - formula used by Thomas and with which we
frequently identify ourselves in our concrete actions, although
Aquinas qualifies this formula with “parting from the Lord” - causa
sui domino.18 Such a nuance allows us to undoubtedly understand
15. THOMAS AQUIN, De veritate, q.22, 2.
16. THOM,AS AQUINAS, Super Rm Cap I lectio 6.
17. THOMAS AQUINAS, STh Iª q. 38 a. 1 co.
18. THOMAS AQUINAS,STh I-II [33410] Iª-IIae q. 1 a. 1 co.
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that the constituent of relationality in our being Servants is achieved
“from the Lord,” the Holy Spirit, but to the measure that we exist
in one another, in the - in - mysterious existence that LS helps
to understand, from our personal - identity - relationship with the
“other” through the capacity to dialogue, as reigning in creation
“in the ways of the Holy Spirit”.

4. Creation, personal identity and the capacity
to dialogue in the manner of the Holy Spirit
No doubt “human beings, even if we postulate a process of
evolution, also possess a uniqueness which cannot be fully
explained by the evolution of other open systems. Each of us has
his or her own personal identity and is capable of entering into
dialogue with others and with God himself” (LS 81), through the
“not yet discovered capacities” which are “signs of a uniqueness
which transcends the spheres of physics and biology”( LS 81). In
the creative act, the reality of each one of us is not solely a “given”
being is a gift),but a novelty in that it is an “itself”, just as Thomas
questions in Augustine’s words: “What is more yours than you
yourself?”.19
Indeed, the “sheer novelty involved in the emergence of a personal
being within a material universe presupposes a direct action of
God and a particular call to life and to relationship on the part of
a “Thou” who addresses himself to another “thou” - according to
biblical accounts of creation invite us to see each human being as a
subject who can never be reduced to the status of an object” (LS 81)
- so that ”others will then no longer be seen as strangers, but as part
of a “we” which all of us are working to create” (LS 151). Such a
“we” is constituent of our being Servants through our communion
in intercultural diversity since the origins of our founding.20
19. STh Iª q. 38 a. 1 ad 1.
20. Cf. MEIS, A., TILLMANN, A., Aspekte einer südamerikanischen Trinitätstheologie. Das
Geheimnis der Dreifaltigkeit im Leben von Mutter Maria Elena Stollenwerk SSpS, GRIN Verlag
2015, 35 pages.
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It challenges “the evil we have done” (LS 80) in confusing “our” sin
with the sin of the “other”, and shapes “those impenetrable knots” that
only the Spirit can penetrate and loosen for “our own good” (LS 80).
Such a unique being - in - relation, gained or frustrated, certainly
goes back to the Holy Spirit’s way of being, “infinite bond of
love” between the Father and the Son and as such “is intimately
present at the very heart of the universe, inspiring and bringing
new pathways” (LS 238). Thanks to this Spirit, the world is guided
“towards the Father’s love and accompanies creation as it groans
in travail” (LS 246). Indeed, “in every living creature, and calls us
to enter into relationship with him” (LS 88). This is concretized
in our fellowship as Servants, in the same way that - according
to Bonaventure - St. Francis used to give all creatures the sweet
name of “sisters” (LS 11 beauty of), no matter how despicable they
seemed.
To be “sister” among ourselves and with creation, encourages us
to develop the “ecological virtues” (LS 66) in us, thanks to the
presence of the Spirit in creation. But “we do not forget that there
is also an infinite distance; that the things of this world do not
have the fullness of God. Otherwise, neither would we do good
to creatures, because we would not recognize their own true place
and we would end up by unduly requiring what their smallness
cannot give us” (LS 233). In fact, the “universe unfolds in God,
who fills it completely. Hence, there is a mystical meaning to be
found in a leaf, in a mountain trail, in a dewdrop, in a poor person’s
face” (LS 233). But this means, according to Bonaventure, that:
“Contemplation deepens the more we feel the working of God’s
grace within the heart, and the better we learn to encounter God
in creatures outside ourselves (233)…so that at the heart of the
universe we can find an ongoing number of relationships that
secretly intertwine - and which require attention due to our service
as Servants of the Holy Spirit in the midst of creation.
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5. Our being “Servants of the Holy Spirit”
as a service in the midst of creation
There is no doubt that, given the challenges of LS, we could fall into
the temptation of having to “do more”. However, the Pope insists,
more beyond “doing” - on “contemplating”. That is, we ought to
count on the beauty of the art of God in creation as “work of his
love” and expressed in “beauty” as “truth” through “goodness”.
This requires intensifying our service21 through that mysticism of
“being” Servants - present in the origins of Steyl - which embodies
the “ideal of harmony, justice, fraternity and peace as proposed by
Jesus,” in contrast “to the powers of his own age” (LS 82). In fact,
the “server” (Mt 20: 25-26) favors “human creativity,” esteems
it, since “it is impossible to suppress it”, just as “an artist cannot
be stopped from using his or her creativity, neither should those
who possess particular gifts for the advancement of science and
technology be prevented from using their God - given talents for
the service of others” (LS 131). Then, to encourage this service
is our ongoing task, within - among ourselves, the Servants - as
much as towards the outside, in persons to whom we direct our
missionary work.
If in fact, the “ultimate destiny of the universe is the fullness of God,
which has already been attained by the risen Christ, the measure of
the maturity of all things” (LS 83), then our best way of “rejecting
every tyrannical and irresponsible domination of human beings
over other creatures” (LS 83) is to proceed as humble servants,
allowing the Lord to act through us. For the “ultimate purpose of
other creatures is not to be found in us. Rather, all creatures are
moving forward with us and through us towards a common point
of arrival, which is God, in that transcendent fullness where the
risen Christ embraces and illumines all things (LS 83). In fact,
we are called “to lead all creatures back to their Creator” because
21. LS 25; 29; 33; 34; 45; 46; 101; 104; 108; 112; 129; 141; 150; 153; 154; 171; 189; 223; 242.
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human beings are “endowed with intelligence and love, and drawn
by the fullness of Christ” (LS 83). This means that we must find
more artistic expressions - painting and music expressing our
missionary ideal, but above all enlivening the weave of admirable
human relationships, fostered by the Servants, always encouraging
that silent praise, that echoes through so many people who frequent
our houses.
The Pope stresses what catechism teaches that “God wills the
interdependence of creatures. The sun and the moon, the cedar and
the little flower, the eagle and the sparrow: the spectacle of their
countless diversities and inequalities tells us that no creature is
self-sufficient. Creatures exist only in dependence on each other,
to complete each other, in the service of each other” (LS 86), then,
we must eradicate “self - sufficiency” from our midst for “mutually
serving each other”, making ourselves “slaves - according to the
Greek text - of one another through love” Gal 5: 13, and witnessing
“being free for which Christ freed us” - Gal 5:1.

To conclude
We can appreciate how LS, in the relationship of Creation and the
Holy Spirit, places us in a situation of limits between nature and
creation, the physical material and the possibility of “spiritualizing
it”, private and public, through an exciting and dramatic history,
linked to the Holy Spirit, being He in his “own way”; that is,
hypostatic, a love between the Father and the Son. Such a situation
“between” opposite realities is engendered in us, in likeness with
great dissimilarity, in the mode proper to the Holy Spirit:
1. Our indescribable, unique, and personal vocation as Servants,
received from God - Love, gives us the identity and autonomy
proper to all that is created; that is, “relative” to the Creatorautonomy that raises us above all creatures through our
freedom, urges us to take total responsibility for each of
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these creatures and creation, to guide them towards their own
fulfillment to be “themselves” parting from the Other. For this
paradoxical way of being, not only do we have permission to
do so, but we must do so, in compliance with the call to an
unfolding fullness through the evolution of our incalculable
potentiality.
2. The uniqueness of being our individual selves does not lock
us up in ourselves, but impels us “in the ways of the Holy
Spirit” to concretize the mysterious link in our individuality,
so highlighted at the congregational level, and our belonging
to a community of Sisters - the common project, embodied
with new vigor at the 14th General Chapter of 2014. We carry
this out by continually transcending borders toward others of
different faces and unknown histories. Such transcendence
articulates the drama of our situation in a world marked by
violence, inequality and despair over the prevailing paradigms
of power and oppression. But this situation also allows us to
take hold of that communion in diversity to which we are called
through service in the ways of Jesus; that is, kenotic, humble
and powerless - opposed to “powerful” worldly models - , but
fruitful in one common witness as Servants of the Holy Spirit.
3. If, finally, in the face of challenges and the gigantic task in
relating in this manner to creation, we are assailed by the
question: How is this possible? We certainly need to trust the
answer Jesus usually gives to his disciples and which Mary,
the first Handmaid of the Holy Spirit, also received: “the
Holy Spirit will come upon you and overshadow you” - Luke
1:35. Indeed, it is the Holy Spirit who makes the impossible
possible, also in us, if we put ourselves at the Holy Spirit’s
disposal, letting the Spirit make us fertile like Mary.
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What kind of World do we want
to leave to those who come after us?
Sr. Monika Steinberger SSpS
Consecrated men and women live in exciting times: we are
becoming smaller without great recognition but consecrated life
has power if we allow it to be guided by the Holy Spirit. We need
a profound conversion in order to be coherent with the prophetic
ways of the Gospel.
Our time is marked by the cry of the earth which is inflicted and
violated by our irresponsible use and abuse of goods.1 As prophets
of this time religious men and women are urged to ask “What
kind of world do we want to leave to those who come after us, to
children who are now growing up?”.2 This question is at the heart
of Pope Francis’ encyclical letter Laudato Sí’. “This question does
not have to do with the environment alone and in isolation.” It
leads us to ask ourselves about the meaning of existence and its
values at the basis of social life: “What is the purpose of our life in
this world? What is the goal of our work and all our efforts? What
need does the earth have of us?” “Unless we struggle with these
deeper issues - says the Pope - I do not believe that our concern for
ecology will produce significant results.”3
Our vows of chastity, poverty and obedience give shape, form and
expression to our way of living and loving, our way of doing and
being in mission. It is good to take time to reflect on how the vows
we promised influence our life, our loves, our longings, our desires,
our choices, our sacrifices in order to answer questions about the
meaning of existence and its values at the basis of social life.
1. See Pope Francis, Laudato Sí’, 2.
2. Ibíd, 160.
3. Ibid, 160.
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The vow of poverty
The society around us lives in a commodity economy where goods
are seen as objectives of ownership and the primary economic
activity is acquisition. Social status and power grow in a person
who owns more. As a consequence people save against possible
future needs, display their possessions, compete for goods and
desire more than they actually need. This behaviour leads to greed,
hoarding and hiding of goods, arrogant consumption and conflicts.
And while some are hoarding goods, others are deprived from the
essentials they need to survive.
In contrast the vow of poverty calls us to strive to adopt a nonpossessive way of owning. Religious are called to live in a gift
economy4 where material goods are regarded as gifts from God,
from nature, family, community and therefore as that which we, in
turn, can give to others. Therefore the primary economic activity
is keeping goods in circulation, contributing to the well - being
of the community through one’s work, the use of one’s talents,
the sharing of one’s material possessions. We owe everything we
have and everything we are to the creation out of which we have
evolved. “The earth is essentially a shared inheritance, whose fruits
are meant to benefit everyone […] since God created the world for
everyone. Hence every ecological approach needs to incorporate a
social perspective which takes into account the fundamental rights
of the poor and the underprivileged.”5
The Pope’s encyclical Laudato Sí’ moves us from ecology of things
to ecology of people as our relationship to nature is inseparable
from relationships with peace, justice and preservation of creation.
As air, water and soil can be polluted so can the human organism be
polluted by drugs, alcohol, junk food… We need to wake up human
4. Schneiders, S., Buying the field, New Jersey 2013.
5. Laudato Sí’, 93.
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beings from destroying themselves and we need to recognize our
proper position in relation to the world and power.
This has practical consequences as we need to commit ourselves
to a lifestyle, counter to our current consumer values, which is
marked by simplicity.
The vow of poverty is not just the capacity for material detachment
but a spirituality of attachment. It cherishes the sacredness in the
most simple of things. Therefore it is closely related to the word
“sustenance”6 which reminds us that everything in life is a gift
given for nourishment entrusted to our care. Our vocation to
mutual sustainability is about learning afresh what it means to be
at home where we really belong and to be at home creatively with
all those others with whom we share the earth as home.

The vow of obedience
Every creature is a word of God.7 God our creator spoke and all
came into being and each received its own inner dimension from
God. Therefore every part of creation, every atom is a revelation
of the ultimate mystery and has an inner dimension. It expresses
the universe in a unique way that is different from every other
atom, star or galaxy. Because of its God - given interiority every
creature has the right to fullness of life and to develop according
to its potential. This means every creature has the right to be free
from violence, misuse and cruelty caused by humans.
This challenges religious men and women of today to denounce
the abuse done to our environment and to announce through
their life-style and personal witness the possibility of restoring
the ecological balance. Religious have the responsibility to
defend nature and its natural resources because nature is the
6. O’Murchu, D., Poverty, Celibacy and Obedience a radical option for life, New York 1999.
7. Master Eckhart.
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house of everybody and has to be the house of everybody, and
therefore cannot remain an infertile barren desert for the coming
generations. We cannot only think of our welfare of the present
but need to look forward to the welfare of the future generations,
preparing a wonderful and harmonious home for them to live in.
Consecrated men and women find themselves before situations
that call for community discernment. Discernment is only possible
if we deeply listen or with other words if we are obedient. We need
to be obedient to the original intention of our Creator, so that life
can continue, obedient to the cosmic order and cosmic laws. We
need to be obedient to Mother Earth and all she can give instead of
taking what we want. It urges us to go out of ourselves and focus
on Jesus and His word. Without returning to what is essential we
won’t be able to listen deeply and to attune to the promptings of
the Holy Spirit.

The vow of chastity
In addition we need prophetic vitality in community. We hear the
call to build situations that are more human and caring. When the
Holy Spirit is central it urges us to take care of creation. Caring has
a broader meaning than working for its preservation. God who is
Trinity invites us to communion with creation.
Communities cannot be enclosed in themselves. To be is to be
in relationship. Even the very first particles at the beginning of
the cosmos were related and bonded. Nothing stands on its own.
Nothing exists without the rest of the universe. Human beings are
no exceptions. We are bonded with the rest of the universe in terms
of material, energy, genetics ... and therefore called to relate to the
rest of creation as God does by loving this earth just as God loves it.
Chastity opens our heart for universal love. It is built on death
of oneself, as to love means to give one’s life for others. Christ
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died for us out of love and if the Church is the visible sign of
Christ then relational life is its pilot light. “Everything is related,
and we human beings are united as brothers and sisters on a
wonderful pilgrimage, woven together by the love God has for
each of hiscreatures and which also unites us in fond affection
with brother sun, sister moon, brother river and mother earth.”8
We live our vows indeed in an exciting time but we do not need to
fear. “God, who calls us to generous commitment and to give him
our all, offers us the light and the strength needed to continue on
our way. In the heart of this world, the Lord of life, who loves us
so much, is always present. He does not abandon us, he does not
leave us alone, for he has united himself definitively to our earth,
and his love constantly impels us to find new ways forward.”9

8. Laudato Sí’ , 92.
9. Ibid, 245.
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Creation and Community Life
Sr. Jaisa Antony Chakkummootil SSpS

Introduction
The concept of creation and community life becomes more
relevant in the post - modern era where people are forced to live
their lives under the impact of Globalization, Modernization, and
Commercialization, leading them to ‘a throw away culture’1 and
to ‘the culture of death’. In the past, the problems caused by these
were rather invisible in society, but today it affects society at large
and is easily noted in every sphere of human life - familial, social,
economic, spiritual, cultural, interpersonal and environmental. His
Holiness Pope Francis has rightly pointed this out when he wrote
“our planet is a homeland and … humanity is one people living
in a common home. An interdependent world not only makes us
more conscious of the negative effects of certain lifestyles and
models of production and consumption which affect us all; more
importantly, it motivates us to ensure that solutions are proposed
from a global perspective and not simply to defend the interests of
a few countries.”2

The scriptural concept of creation and community life
Creation is bringing something out of nothing.3 As Christians we
believe that God created everything. We read the creation story at
the beginning of Genesis. However, we should not be surprised
to encounter theories other than the simple story of creation
(cataloguing day by day activities of God in a time frame of six
days to create the entire universe). Assuming that God, who is
1. Pope Francis Encyclical Laudato Sí’ No.22.
2. Ibid, No.164.
3. Gen.1:1
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the fullness of perfection and goodness has created the universe,
the question remains as to why there is a lack of goodness and
perfection in the world.
The concept of ‘creation out of nothing’ is very much rooted in the
Bible. We have similar ideas expressed in books other than Gen.
1:3. For instance, “He stretches out the north over the void, and
hangs the earth upon nothing.”4 In the New Testament, especially
in the letters of St. Paul we find references to this effect. It is stated:
“In the presence of God In whom he believed, who gives life to
the dead and calls into existence the things that do not exist.”5
Similarly, in Romans we read “For from him and through him and
to him are all things.”6
Creation and community life is very much rooted in the Bible. It
indicates the aspect of ‘common home’. “So God created man in
his own image… male and female he created them”. “And God
blessed them, and God said to them, ‘Be fruitful and multiply, and
fill the earth and subdue it; and have dominion over the fish of
the sea and over the birds of the air and over every living thing
that moves upon the earth.’ And God said, ‘Behold, I have given
you every plant yielding seed which is upon the face of all the
earth, and every tree with seed in its fruit; you shall have them for
fruit*.”7

Creation and community life: a christian theological
purview
The idea of creation out of nothing has been the universal consensus
of the early Fathers including Justin Martyr, Theophilus of Antioch,
Irenaeus, Tertullian, and Origen.8 In his book Confessions, St.
4. Job 26:7:RSV
5. Rom 4:17:RSV
6. Rom 11:36
7. Gen 1:28-29: RSV
8. Francis P Xavier” Creation in Evolution” in Omega VIII 2009)121.
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Augustine expressed a well - developed doctrine of creation out
of nothing when he wrote: “You, O Lord … made something in
the Beginning, which is of yourself, in your Wisdom, which is
born of your own substance, and you created this something out
of nothing… From nothing you created heaven and earth.”9 The
doctrine of creation out of nothing implies the possibility of matter
existing with God from all eternity.
The papacy of John Paul II was perhaps the Golden age of family.
We cannot but, thank Pope John Paul II for the contributions
towards a theology of the family. His famous document Familiaris
Consortio manifests clear theological perceptions. A close reading
of the document shows a fourfold theological foundation - The
biblical foundation, anthropological foundation, sacramental
foundation and the ecclesiological foundation - for the family. In
this document, he spells out the four major roles of family. They are
namely; forming community of persons, serving life, participating
in the development of society and serving in the life and mission
of the Church.10

Family, the basic cell of society/community
A close look at the Bible reminds us that the Christian institution
of the family takes its origin in God the creator (Gen. 1:27-28)
but it was distorted by the sin of Adam and Eve. God redeemed
and sanctified marital and family life. Thus family life originated
from the creative plan of God, the Father, was elevated by the
redemptive act of God, the Son and was blessed by the Holy Spirit.
The family is a community of persons - of husband and wife, of
parents and children. The community is the backbone of the family.
This community is formed when people share and care together.
9. M.W Worthing, God, Creation and Contemporary Physics; Fortress,1996;73.
10. Cfr. SCARIA. KANNIAKONIL, VECHOOR DOMINIC AND CHERANTHURUTHY ANTO
Ed) “The pastoral Challenges of Marriage and Family – Resones from India” , Oriental Institute of
Religious studies, Vadavathoor, Kottayam, 2015, 37.
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It is in a family that they establish a special communion with the
other members of the family. When the family meal is accompanied
by thanksgiving and praise for the graces received every day in
life, they also grow in communion with the Lord. As the meal is
the unselfish labour of the parents, the table fellowship becomes
the Eucharist and extension of the altar of the Lord. The grace said
at the beginning expresses its significance and reminds every one
of the importance of having a family meal in an atmosphere of
love.
The four general tasks of the family which are well emphasised by
Pope John Paul II in Familiaris Consortio are:
1. The members of the family should strive to live with fidelity
and to intensify the Union into which they have entered.
2. The family is called to serve life, because life and love are
always linked as they are in God.
3. The family should participate in the development of society.
4. It should have a role in the life and mission of the Church.
“The fundamental task of the family is to serve life, to actualize,
in history, the original blessing of the creator - that is transmitting
by procreation the divine image from person to person”. It means
that God has created the family and made it a partner in subsequent
creations. Family, therefore, is the co - partner in creation of human
beings and in all subsequent creativity. Marriage and family are the
natural place par excellence where human life begins, develops
and is accepted, and is, therefore, the first place for its personal
development and socialization. By living in unity and self - giving
love, christian families reflect God, the most Holy Trinity. It was
in a family that the son of God took the flesh in our world, through
the power of the Holy Spirit. By being in a human family, by
the power of the Holy Spirit the son of God chose it as the first
community, consecrated by his love.
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St. Paul was concerned about the family life of Christians. In
his letter to the Ephesians, he writes: “Wives, be subject to your
husbands, as to the Lord. Husbands, love your wives as Christ
loved the Church and gave himself up for her.”11 He calls on the
Christian family to live a life in the Lord. “Be subject to one another
out of reverence for Christ.”12 The reverence to Christ is the reason
behind family life. He goes on to speak to children “Children, obey
your parents in the Lord, for this is right. Fathers, do not provoke
your children to anger, but bring them up in the discipline and
instruction of the Lord.”13

Creation, community life and ecology
Since the family is the basic cell of community, every person has
a co responsibility to take care of the entire creation. But what
is happening is the opposite. The press and electronic media are
daily flooded with the news of the uncouth pattern of life, resulting
in atrocities to human beings, animals and nature and even the
flora and fauna. A threadbare analysis of these will reveal the fact
that the affected element is the family and the most vulnerable are
infants, girls, women, youth and the elderly. The worst affected are
nature and the environment with the accumulation of all sorts of
waste, the threats of war, terrorism, communal and ethnic fights,
besides ecological imbalances and pollution that are the cause of
disastrous global warming.
“The unbridled use of human freedom to bolster the egos of some
individuals who wield power and position and the collective ego
of some nations disregard the warnings of the scientist, thinkers
and theologians about the impending disaster that would visit the
planets sooner than later. If we do not change our attitude or have
an ‘eco - conversion’ as Pope Francis says, we are failing in our
11. Eph 5:22,25: RSV
12. Eph 5:21
13. Eph 6:1,4
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divine vocation to be the images of God who are commissioned to
be the stewards of the entire creation which manifests the image of
God in its own unique way.”14
The recent encyclical of Pope Francis, Laudato Sí’ challenges the
whole of humanity to examine and see the gravity of the serious
crime perpetuated against mother earth. The serious cry that comes
out of the heart of the earth is not only from the poor and the
marginalized but from the ravaged mother earth, due to exploitation
and irresponsible use of its resources. The present ecological crises
with disastrous consequences threatening the life of the present
generation and making the earth inhospitable and even life threatening for the future generation is a serious concern. The Pope
is making a clarion call in his encyclical Laudato Sí’ to all humans
of goodwill, to all nations and international organizations to find
ways and means not to continue the process of self- destruction
of the human family and the devastation of the entire ecosystem
that sustains life on earth.15 Speaking about pollution and climate
change, Pope Francis in Laudato Sí’ speaks about the garbage,
“Each year hundreds of tons of waste are generated, much of it
non - biodegradable, highly toxic and radioactive, from homes and
businesses, from construction and demolition sights, from clinical,
electronic and industrial sources.”16
The Eco - crisis is also an ego - crisis according to Jacob Parappally.
Both are faced by the failure of humans to recognize who they are
and what they are called to become. Human beings pamper the false
ego by acquiring material goods and possessions … Greed breeds
irreverence for the grace - filled world… The domination of some
who exploit the many creates inequality, hunger, discrimination,
dehumanization and fragmentation of society.17
14. Jacob Parappally. Editorial; in Journal of Indian Theology; Vol VIII, No.2, May–August, 2015.
15. Ibid.p.4.
16. Pope Francis Encyclical Laudoto Si’ No.21.
17. Jacob Parappally,Editorial; in Journal of Indian Theology; Vol.VIII, No.2,May_ August,2005.
P. 4.
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Creation and community life - a means to bring about
eco - conversion
Repeated words of Pope Francis while addressing the consecrated
persons are a clarion call not only for the religious but for all of
us: “I also expect from you what I had asked all the members of
the Church: to come out of yourself and go forth to the existential
peripheries. ‘Go into all the world’; these were the last words which
Jesus spoke to his followers and which he continues to address
to us (cf. Mk 16:15). A whole world awaits us: men and women
who have lost all hope, families in difficulty, abandoned children,
young people without a future, the elderly, sick and abandoned,
those who are rich in the world’s goods but impoverished within,
men and women looking for a purpose in life, thirsting for the
divine…”18 He added further “Don’t be closed in on yourself,
don’t be stifled by petty squabbles, don’t remain a hostage to
your own problems”.19 The time is set because we have already
entered into the Holy Year of Mercy which will be celebrated from
8th Dec. 2015 until 20th Nov. 2016. The motto of the Holy Year,
“Merciful like the Father”, serves as an invitation to follow the
merciful example of the heavenly father who asks us not to judge
or condemn but to forgive and to give love and forgiveness without
measure. Pope Francis announced the “Holy Year as a way for
the Church” to make more evident its mission to be a witness of
mercy. “Therefore, the Holy Year of Mercy will be an opportunity
to encourage the Christians to meet people real needs with concrete
assistance to experience a true pilgrimage on foot and to send
missionaries of mercy throughout the world, to forgive even the
most serious of sins”. In a world often torn apart by continuous war
and violence, forgiveness, reconciliation and dialogue are, as Pope
Francis says, keys to establish peace, unity and solidarity among
people and nations. It is true of our religious communities too.
18. Pope Francis. Apostolic Letter; Witnesses of Joy; No.4
19. Ibid. p.25.
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Rediscovering our charism in the spirit of creation
and community
From their inception in India, the SSpS were for many years
involved in education, health and pastoral ministries. But in the
recent years, after much reflection and study, we placed a focus on
social ministry where we could do much, especially for the poor
and the marginalized. Many an attempt was made in this regard
in the different entities of our congregation in India. A forum for
Justice Peace and Integrity of Creation (JPIC) was created in
all 4 Provinces in India in the 90s, with the understanding that
JPIC permeates all aspects of our life and mission. Efforts are
being made by SSpS in India to create awareness regarding the
need for ecological education in our schools, formation groups,
communities and the target groups whom we serve.
The 13th General Chapter gives clear directions for caring for the
integrity of creation. Following the Chapter directions, awareness
regarding creating ecological balance became one of the objectives
of most of the communities. In addition the Central Indian Province
registered an organization named Uday Social Development
Society at Bhopal, M.P. to coordinate social development activities
of the province under one umbrella. In response to the priorities of
the 12th General Chapter, the Province had also initiated a project
(VISHWAS) in the year 2003 for the care and support of people
living with HIV, which is an embodiment of compassion and love for
the discriminated of society. Simultaneously, a few more boarding
houses for the poor and marginalized children were started and the
old ones revitalized. A department of social media is also active
in the Province which produces documentaries on social issues
to educate the masses. Then again, a ‘Child Focused Community
Development Programme’ was started in Goeka, in the Diocese of
Udaipur, Rajasthan. This programme is a means to reach out to the
‘Periphery’, as has been stated by Pope Francis. The Project reaches
62

out to about 7000 Bhil Tribal population living in 8 villages in the
Banswara district of Rajasthan, who are the marginalized of the
locality. It empowers the women and children with self help groups
and children’s parliaments respectively; it promotes soil and water
conservation by building farm bunds and land levelling; deepening
of the existing wells and repairing of check dams to tap better water
sources; new techniques are introduced for farming with high
yielding seeds; it advocates afforestation and animal husbandry
with very many on - going training programs for the local farmers;
such as training the community in natural resource management
and renewable energy resources, for example promotion of solar
lanterns and energy saving stoves and vermin compost. We also
network with likeminded organizations, for instance Krshi Vigyan
Kendra (Farm Science Centre) for training farmers in sustainable
farming methods and crop demonstration.
Besides these, various awareness programmes are conducted to
prevent child marriages and female foeticide. Street plays are staged
in the villages on organic farming, horticulture and plantation of
forest species. The village community is being educated in the
impact of climate change, adaptation and mitigation measures. The
eco-clubs of children take up rallies through the villages to create
awareness about reducing the use of plastic, and urging farmers
to plant trees to combat the rising temperature. Unfortunately the
last monsoon season passed by without sufficient rain and many
farmers did not cultivate maze their staple food due to lack of water.
Thus the farmers are experiencing the effects of climate change
and global warming even in these remote villages of Rajasthan.
This is a witness that the people of the locality look forward to
from every professed religious and ordained priest and perhaps
from every baptized person, to continue the mission of Christ in a
secular and pluralistic world, as the Pope exhorts every man of good
will. This has an encompassing effect, according to D. Alphonse
when he says: “the ordination to ministerial priesthood does not
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mean an initiation into super ministry but an auxiliary ministry
visa- a vis the ministry of all the baptized. The specific function
of the ordinary ministry is the coordination of the ministries of the
community…but the coordinators who work in collaboration with
other members by evoking, actualizing, sustaining, supporting,
energising the ministries of the community.”20
However, India being a pluralistic nation, which has the hallmark
of the history of accommodating anybody with any faith and
religion, has of late borne the brunt of national shame in disrupted
communal harmony by subtle use of communal and religious
sentiments, evoked for the narrow political gains and communal
disharmony among the otherwise peace loving people. Therefore,
George M. Soars - Praphu has this to say “In India today, the
priest must be a community builder, whose concerns reach beyond
the minuscule Christian community to which he belongs. He is
called to represent, that is, to make present here and now, the one
priesthood of Jesus … a priesthood of self - giving into and in
history which reconciles all things to the Father and leads human
and cosmic history to fulfilment.”21

Conclusion
The Holy Year of Mercy is, in short, a call to personal conversion,
fraternal communion and concrete exercise of charity towards
the most needy and afflicted. Surely the Holy Year of Mercy will
give added impetus to experience and express the mercy of God in
different and concrete ways. This means that our mission must go
beyond the mere search for personal sanctification. The Encyclical
of Pope Francis, - Loudato Sí’ invites us to do everything possible
to protect our environment and care for our common home. In
20. Alphonse D,” Presbyter as Coordinator of Ministries” in the Church in India in the Emerging
Third Millennium, ed. Thomas Bangalore: NBCLC, 2005)336.
21. George M. Soares - Prabhu, “Christian Priesthood in India today: A Biblical reflection, “in
A Biblical theology for India: Collected Writings of George M. Soares – Prabhu,ed.,Scaria
Kuthirakkattel, Pune: Jnana – Deepa Vidyapeeth Theology Series,1999),238.
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his words “The urgent challenge to protect our common home
includes a concern to bring the whole human family together to
seek a sustainable and integral development, for we know that
things can change. The creator does not abandon us; he never
forsakes his loving plan or repents for having created us. Humanity
still has the ability to work together in building our common home.
Here I want to recognize, encourage and thank all those striving in
countless ways to guarantee the protection of the home we share.
Particular appreciation is owed to those who tirelessly seek to
resolve the tragic effects of environmental degradation on the lives
of the world’s poorest.” The eco - crisis is also an ego - crisis.
Both are caused by the failure of humans to recognize who they
are and what they are called to become. Pope Francis says that the
cry of the earth is also the cry of the poor and the discriminated,
the worst victims of the ecological problems like climate - change,
destruction and depletion of bio - diversity, pollution of air, water,
soil etc. are the poor. The earth which is “the common home” for
every living creature is being destroyed by a few humans who
seem to be blind to the disastrous consequences of their attitude
and actions. Our failure to change our attitude or to have an ‘ecoconversion’ as Pope Francis says, means we are failing in our
divine vocation to be the images of God who are commissioned to
be the stewards of the entire creation.
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The Work of His Hands
Sr. Anna Damas SSpS

Theology of creation
Warning: This is a scholarly article. In it I explore the philosophical
foundations of theology of creation. I then advocate that
theology of creation must seek the ongoing dialogue with natural
sciences. Lastly, I present process philosophy and, based on it,
process theology as a concept that accommodates the insights of
contemporary natural sciences. Those who may find this difficult
to read are advised to go right to the last part titled “Process
Theology”.
Sometimes, I will use “she” instead of “he” for God because I
believe that a varied and richer use of language can help us to
richer experience and imagination of God.
And God showed me a little thing, in the palm of my hand,
round like a ball no bigger than a hazelnut.
I gazed at it, puzzling at what it might be.
And God said to me, “It is all of creation.”
I was amazed that it could last and did not suddenly disintegrate
and fall into nothingness, for it was so tiny.
And again God spoke to me,
“It lasts, both now and forever, because I cherish it.”
And I understood that everything has its being owing
to God’s care and love.
Julian of Norwich, Showings
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Human quest
Ever since humans came into being with their unique feature of selfconsciousness, they have reflected on their place in this world. In
the framework of their experiences of self and world, their culture
and religion, they have looked for orientation and have formulatedsometimes in an assertive, sometimes in a tentative way - answers
to the quest (ion): Who are we? Where do we come from? Where
are we going?” By the same token one can say that culture and
religion are in themselves an attempt at an answer to this quest.
Self - consciousness is a feature and ability that distinguishes
humans from other animals. It even permits us to say: it distinguishes
us from animals. We are a kind apart - and we know it. Our being
conscious of ourselves makes us say “I/we” over against “others”
and “the world”. We are in the world, we are part of the world, and
yet we can, in our mind and experience, place ourselves beside the
world and reflect upon it. The same is true for nature. We humans
are nature through and through, and yet we have created cultures
and civilizations that allow us a certain independence and even
domination in our interaction with nature.

Christian theology of creation
Theology of creation is the religious reflection on “Who are
we? Where do we come from? Where are we going?” Theology
of creation searches for answers as to the origin of all that is, its
being and becoming, its essence and meaning, and its final destiny.
Theology of creation reflects on the place and role of human beings
as part of creation and their responsibility towards creation.
Theology of Creation in Sacred Scripture is certainly not limited
to the creation story in Genesis. All books of the Bible contain
stories, experiences and reflections on nature, on the origin of
events, and on the world’s future in the face of God. This is, for
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instance, a prominent train of thought in Wisdom literature. In the
New Testament, St. Paul draws on the same philosophical and
theological tradition when he reflects on Christ and humankind at
the horizon of God’s salvific plan (see for example Romans 1: 20
Nature reveals God as Creator; cf. Wisdom 13: 1-9. Romans 8: 1922 Creation in “labour pain” revealing that it is a work in progress
towards its final destiny in God). The letter to the Colossians
quotes a hymn on the Cosmic Christ who is the head of creation
(Colossians 1:15-20). These brief remarks may suffice here since
there is more on theology of creation in Scripture in other articles
of this book.
Christian theology of creation has been further developed and
enriched over the centuries. The Christian faith community has
been asking new questions and formulated new answers according
to changing worldviews and new philosophical, theological and
scientific insights. Even so, some commonalities or constants can
be found throughout the centuries:
•

God brought the world into being out of nothing (creation ex
nihilo). All matter and all there is has its origin in God.

•

Creation is solely and completely God’s work. As such it
is dependent on God for its very existence. God created the
world out of his free will and as expression and object of his
love.

•

Creation is an ongoing process. God sustains creation every
moment of its existence and development. Without God’s
continuous support and “yes” to every being it would fade
away into nothingness (creatio continua).

•

As “the work of his hands” (Psalm 19:1) creation reflects
something of its Creator; it reveals, to some extent, who God
is. To deeply understand creation can therefore help to read
the mind of God, as it were.
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The challenge by natural sciences
The insight that nature reveals something of God explains the
century - old liaison between theology and natural sciences.
Numerous theologians were and are also scientists. Arnold Janssen
too was a priest educated in natural sciences. Even until today the
Vatican runs its own astronomic observatory. Whereas in a medieval
scenario natural sciences were regarded as a subordinate discipline
to theology, they have emancipated, developed their own theories
and methodologies and are in our times seen as independent and
even essentially different from theology. Many scientists therefore
feel no need to engage in dialogue with theology - or even consider
it detrimental to their scientific objectivity. Theology, however,
can never give up dialogue with science. To understand our
world is to better understand God. Thus, new developments and
findings in natural sciences do not only challenge and change our
understanding of nature but also of God.
Theology has indeed been challenged greatly by new scientific
discoveries and theories. With Copernicus and Galilei the earth
lost its centre place in the universe; with Darwin humankind was
stripped of its singularity and found to be a species evolved from
animal species. Thus, God was stripped of his role as creator
understood as craftsman fashioning each creature. Cosmology and
evolutionary biology have changed the world from “the work of
his hands” into a work in progress - a process that is billions of
years old, self - creative and autonomous and does not need a god
to explain it. Science is able to present models and theories how
life in all its forms emerged from matter in a completely natural
way, without divine intervention. There are even scientific models
for what could have preceded the Big Bang, and how the universe
could have “created itself” out of nothingness. The human mind
arises from the human brain, the most complex system to be found
in nature. Complex though it may be, the human brain can be
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described in terms of electrical signals passing between neurons,
and that means: it can be explained in terms of matter.
Whether strictly materialistic scientific models and explanations
of our world and ourselves are the best and most satisfying is a
different question. But the point is: they are possible. Scientifically
spoken, God is not necessary to explain the world. The “god
of gaps”, always invoked when no scientific explanation was
available, has become redundant.
The evolutionary worldview calls into question a concept of God
who, “in the beginning”, fixed a firm and lasting order from which
all norms and ethics can be deduced. In an evolving world there
is no lasting order; “panta rei” - everything flows. Humankind too
with its stage of consciousness, mind and morality is a work in
progress with uncertain destiny.
All this has challenged Christian theology to reformulate theology
of creation in new theories, concepts and language that are in
accordance with the advance of modern day science. In my view
this challenge is a great blessing, inviting us to “sing a new song”
(Psalms 96; 98; 149) and to discover a God who is more exciting
and mysterious than we ever imagined. In some Christian circles,
however, this challenge is considered a threat, and has provoked
theological reaction that tries to salvage the traditional understanding
of God as craftsman-creator. Examples are creationism and
Intelligent Design theory. Both have been disqualified by the
scientific community as pseudo-scientific fundamentalist theology.
Other Christians simply dodge the challenge (and thus miss a great
opportunity!) by holding that science and faith are two different
things, not to be mixed.
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Process philosophy
Throughout Christian history there have always been theologians
and Christian thinkers who have engaged in dialogue with science
and tried to design theological and philosophical models that
are in accordance with and inspired by new scientific findings.
Among them the Jesuit and palaeontologist Teilhard de Chardin
is well known for his synthesis of evolution and Christian faith
in God’s ongoing creation of the world until its final fulfilment
(“Omega Point”). More recently a number of theologians have
proposed models that can be grouped as “process theology”. They
base their ideas mainly on the “process philosophy” developed
by Alfred North Whitehead (1861-1947) and Charles Hartshorne
(1897-2000). Process philosophy sees the world as ever changing,
ever evolving and radically interconnected on all levels. There are
no lasting and isolated entities, be it atoms, primitive organisms
or human beings. Becoming is more fundamental than being.
Everything is interrelated, influencing and bringing forth each
other (“web of life”). Even though every entity (an atom, a cell, a
plant, a person) is influenced by and connected to the whole, it has
its own being or inner life (“interiority”). Outward influences do
not entirely condition the entity, but the entity has a certain freedom
how to react and respond to these influences. This view of a certain
creative “freedom” even of matter corresponds to the findings of
modern science. Quantum physics has shown that particles are best
described as energy potentials that actualize themselves this or that
undetermined and unpredictable way (quantum indeterminacy, a
phenomenon sometimes dubbed “Schroedinger’s cat”). Chaos
theory points to the unpredictability of complex systems, and
evolutionary biology has found that life as such and species do not
only develop gradually and predictably, but sometimes also produce
novel features in seemingly erratic or spontaneous ways. Because
every entity has its own way to respond to outward influences and
integrate them into itself, it has individuality. It is self - creative
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because it brings forth its own individuality and keeps becoming
and changing in an ongoing process towards an open future.
Process philosophy avoids the classical dualism and sharp divide
between matter and spirit, body and mind. It concedes interiority,
the ability to experience itself and self - creativeness to all that
exists. Therefore there is no “mindless matter”, unfeeling plants
or animals without individuality. However, there are levels and a
hierarchy of entities. The more complex an entity, the higher its
ability to experience itself, respond and create. The human mind
has certainly the highest developed ability for experience and
creativity.
God is present to the world in three ways. Firstly, God is the origin
of fundamental order of all creation. Secondly, God is the incentive
for evolution of creation: he invites and entices all entities into
actualizing their best potentials (without determining or overruling
the entity’s freedom). Thirdly, God too is a centre of experience.
All that happens in the world affects God in his inner life. He is
influenced by the world and responds to it in ever changing ways.
In this way, God too is part of the creative process of becoming. He
evolves together with his evolving creation.

Process theology
Every theology of creation must answer some fundamental
questions: Who is God in/for/towards/in difference of creation?
Why is the world the way it is? Could it be different? Nature is both
beautiful and cruel. Animals feeding on each other, an earthquake
destroying lives, a meteorite wiping out whole species, the cancer
growing in our bones - all this is nature too. How is this God’s
creation? If God is almighty and absolutely good, why is there so
much evil and suffering?
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Process theology agrees with Christian theological tradition that
God is the origin of creation. She willed it into being out of love.
And as it is with genuine love, it needs a partner, a beloved that is
different from the lover; otherwise it would only be self-love. But
God is all in all in herself. That is why she has to make space for
her creation to be different from herself, to be apart from herself.
So God withdraws and contracts herself, as it were, in a continuous
act of voluntary self - limitation. This is necessary in order for
creation to be at all; without this act of self - limitation there
would be nothing but God. This thought of God’s voluntary self
- contraction is beautifully expressed in the Kabbalah, a Jewish
mystical tradition, where it is called “tsimtsum”. Christian theology
speaks of God’s “kenosis” in Jesus Christ: God has stripped
herself of her purely divine nature and has made herself small and
vulnerable, vulnerable even unto death. By thus limiting herself and
her absolute power over creation, God was able to endow creation
with freedom. Creation has been given the freedom to evolve and
experiment in a self-creative process that started with the Big
Bang (or maybe even before it). Creation was given the freedom
to respond or not respond to God’s wooing and invitation to ever
greater life and goodness. Process theology is wary of the image
of God as almighty sovereign who is in full control of everything
that happens in the world. Rather, it sees God as a parent parenting
her child, or Wisdom guiding her beloved. God does not lord over
creation; this would leave no room for freedom and love.
God lovingly accompanies creation in its evolution towards
an open future. God is the gentle power, not overwhelming but
persuading and enticing matter into evolving into ever higher forms
of organisations. Eventually, God’s courting elicited humankind
from more primitive life forms on earth. From matter, God elicited
human mind and consciousness - a highly developed being that
can be more open and responsive to God’s loving interaction with
the world than any other creature.
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From the beginning, God has been calling forth creation to develop
and evolve. Thus God stands at the beginning of creation. But even
more so, God is creation’s future horizon. God’s loving wooing
of creation has produced ever novel features of life. And so, God
is the promise that there is purpose and direction in evolution.
Process theology links the God of the Covenant to the evolution of
the cosmos and of life. The biblical motif of the covenant reminds
us that God stays faithfully to her creation, whatever turns events
might take. God has in mind “a future with hope” (Jeremiah
29:11), a future of evolution that is ever new and not confined to
past patterns (Isaiah 43: 8-19).
However, if we take creation’s freedom seriously, it means that
the future of this world and humankind are open and not somehow
predestined by God. Christian hope is that God’s persuasive power
of love will overcome all evil, sin and death in creation. But there is
the real possibility that creation shuts itself off from God’s enticing
love. Jesus hints at it in his parable of the royal wedding: The
guests are invited but refuse to turn up; and although the king feels
hurt and humiliated, he cannot change the guests’ decision (Luke
14: 16-24). Our freedom and the responsibility that goes with it
makes the present ecological crisis all the more real and pressing.
It might be deceptive to hope that God will somehow rescue us
out of the deadly spiral of destruction that humankind has set in
motion. There is the real possibility that nature’s experiment with
homo sapiens will fail, and that another billion years of evolution
might be needed to produce a being with a higher developed mind
than ours. Jesus Christ’s suffering and death show us that God has
limited her power so much that the power of humans to inflict
suffering and even put to death is very real.
The universe is an adventure - as much for us as for God. Because
God is deeply involved and in love with her creation, she is deeply
affected by it. Twists and turns in the evolutionary process, suffering
and joy of creatures: all this has an effect on God. In this way God
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is also subject to changing experiences. Because our experiences,
joys and sufferings become part of God’s experience, we may hope
that they have a place in God, and that “God can make sense out
of it all”. Nothing is lost in God. Even the tiniest event in creation
becomes part of God’s everlasting experience and thus receives its
meaning and purpose.
God’s future is bound to the world’s future because “God so loved
the world that he sent his only son” (John 3: 16). And this is the
source of our hope: even if creation abuses its freedom to turn
away from God, God will always be God. Her love will never stop
begging creation to turn back to the way that leads to life in fullness.
This might happen in times and ways that our limited human mind
cannot imagine now. It is the promise of Resurrection. Cosmic and
biological evolution appears to be a cycle of death of old structures
and species and the birth of novel forms and organizations of life.
Over the course of billions of years one can observe an upward
spiral of complexity and intricacy of life. There is a promise ahead,
it seems - the God of life who lures her creation into more and
more life despite, and sometimes through, destruction. God makes
sure that the wedding feast takes place - be it though with different
guests than those originally invited.
Every kind of thing will be all right.
God desires us to understand that not only does he concern himself
with great and noble things, but equally with small and simple
things. We too should realize that the smallest thing will not be
forgotten.
Now, there are many acts committed that to us seem so evil and so
harmful that we despair on any good resulting from them. While
we are in sorrow and mourning concerning these, we cannot relax
in God’s exalted and wondrous wisdom. For our reason is now so
blinded, weak and ignorant that we cannot see the Trinity’s strength
and goodness. So God tells us: You will yourself behold that all
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will be well. It is as though he were telling us: Take it now in faith
and trust, and in the end you will see truly, in all fullness and joy.
The Trinity will accomplish an action on the last day. What it will
be and how it will be accomplished, no creature lower than Christ
knows. And so shall it remain veiled until the act is accomplished.
Julian of Norwich, Showings
For further reading:
This article relies heavily on:
Ian G. Barbour, Religion and Science. Historical and Contemporary Issues
1997)
For a theological answer to materialism in Neo-Darwinian science of evolution
see:
John F. Haught, God after Darwin. A Theology of Evolution 2008)
Both books are scholarly and require some familiarity with philosophicaltheological terms and contemporary natural sciences.
For easier reading and very relevant for our SSpS spirituality!) take:
Denis Edwards, The God of Evolution. A Trinitarian Theology 1999)
Denis Edwards, Breath of Life. A Theology of the Creator Spirit 2004)
For quick and concise information on process philosophy in the Internet:
Plato.stanford.edu>entries>process-philosophy
Iep.utm.edu>processphilosphy
On Youtube:
Process Philosophy Explained
The Process Metaphysics of Alfred North Whitehead
Thoughts on “tsimtsum”: m.chabad.org
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“In the Beginning…” (Gen 1: 1-3)
Bernadeta Jojko

Introduction
In his encyclical letter Laudato Sí’ Pope Francis has accentuated
the fact that our faith in one God who is Trinitarian communion
suggests that the Trinity has left its mark on all creation.1 Continuing
on the path marked out for us by the Pope, this current article is
particularly dedicated to the life - giving activity of the Father, in
communion and intimate relationship with the Son, and with the
Holy Spirit.
The words to which I will make reference are written in the first
three verses of the Book of Genesis which make veiled allusion
to the Trinity in the act of creation. At the same time, these verses
are closely connected with the most essential mystery of our faith,
namely, that Christianity in its essence consists in faith in one God,
who is Trinitarian Life - giving Love: the Father “Creator of Heaven
and Earth” and his Son “through whom all things were made” and
his Spirit Creator “the Lord and Giver of life”. I wish to present
this communion and cohesive activity of the Triune God, visible
in creation, as narrated “in the beginning”. The life - giving Triune
God is the God oriented towards the other, namely, towards men
and women created in his own image and likeness to give them the
entire creation, as their most astonishing “common home”.
From the above introduction come some concise questions: Who
is the Creator? How can we perceive the act of creating as the
unified activity of the One and Triune God? What do the Scriptures
reveal about the presence of God imprinted in the whole created
world? In fact, the answers to these questions are not easy.
1. FRANCIS, Laudato Si’, 239.
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We can respond only by turning to the Scriptures which gradually
reveal the presence of the Triune God visible in creation. Thus, the
first answer we already find in the hymn to God the Creator, which
opens the Book of Genesis and discloses to us “the beginning” of
creation which is, at the same time, the “beginning” of friendship
between God and his people.

1. Origin of creation
The creation of the universe has become an accepted scientific
fact. Today, by making appropriate measurements, every scientist
can see clear and unequivocal evidence supporting the view that
creation from nothing indeed occurred. This event is no longer just
the terminology used by theologians or biblical scholars; it has
entered into all meaningful discussions and studies of cosmology
and all the lexicons of science. At the same time, in the words
of some of the world’s leading cosmologists, the creation of the
universe is “outside the scope of presently known laws of physics
and remains unexplained.”2 In contrast, the Book of (Genesis 1:13) does give the explanation for what caused the creation of the
universe; this explanation is as follows:
In the beginning God created the heavens and the earth. The
earth was without form, and void; and darkness was on the
face of the deep. And the Spirit of God was hovering over the
face of the waters. Then God said…
How should we understand these words? The fundamental fact
that this account reveals to us is that the world has its origin and its
permanence in God’s eternal and life-giving project with which he
continues to sustain creation and the whole universe.

2. M.S. SMITH, The Priestly Vision of Genesis 1, Minneapolis 2010, 245.
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2. In the beginning
The essential question for the biblical writer is not an abstract
issue whether God exists, but who God is and how God reveals
himself. The very first word in the Scripture “berē’šīt” (“in the
beginning”), refers to his initial act of creating. It does not allude
to “the beginning” of the existence of God who lives in the eternal
present, before and beyond time, in “pre - temporality”. He, the
Creator of the universe, is the only beginning of all that exists.
Therefore, the words which follow: “God created the heavens
and the earth” describe him as the one whose existence cannot be
separated from his life - giving activity. He is the Father who gives
the beginning to “the heavens and earth” and whose act of creation
unfolds his omnipotence and his love.
The story of creation continues to describe “the heavens and the
earth” in need of everything. It is said that the earth “was without
form and was void”, i.e., formless and lifeless, with various
and vast spaces covered in darkness. God has chosen, from the
beginning, the way of gradual growth and of patience; he has
imprinted “expectation” on all his works, and humility or littleness
as the beginning of splendour and beauty. The totality of what
exists (expressed in the words “heavens and earth”) depends on
him and waits for his life - giving Breath and creative Word.

3. From chaos to cosmos
When are the heavens and the earth formed and when do they
receive light? When does life grow on the mountains and hills?
When are the abyss and emptiness filled with existence, harmony
and beauty? When does all darkness flee and leave the place to
light?
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As the first response to these questions we read, “the Spirit of
God was hovering over the face of the waters”. On this earth
that appears “in the beginning”, above the raging and impetuous
waters, hovers the Spirit of God (rûah ‘elōhîm).3 He is always
on the move; he remains aloof from the darkness; he is not lost
in the void and deserted space, he is present in this inchoate
state as he hovers above the face of the waters. This Spirit of
God in motion - present with his peaceful movement, like the
wings of an eagle - is the Creator Spirit. He is the life-giving
power who exists with God “before creation”; he is the divine
energy and creativity that, then, gives life to the entire universe.
Subsequently, “in the beginning” of the creative and patient act
of God - Creator, it emerges that he chooses to give life through
His Word. Ten times we read in the text the concise phrases which
emphasize the effective command of God through his creative
Word: “God said”4, “and it was so”. These expressions demonstrate
the astonishing power of the Word of God through whom the entire
creation is made beautiful, good, steeped in wisdom and love. Life
springs forth in the “heavens and the earth”, because all things
obey the divine Word who creates gradually and continuously.
This Logos of God and this Spirit of God are at the origin of all
the beauty of the world and are the main “instruments” of God’s
power. Thus, the biblical concept of creating includes not only the
calling of the universe into existence, but also the presence of the
Spirit and the Word of God through whom life is communicated
to all beings that God creates “in the beginning”. This is what
the Psalmist sings: “by the Word of God the heavens were made,

3. Translators have recognised that the expression rûah ‘elōhîm (Spirit of God) can variously be
translated; not only as the Breath of God or Spirit of God but also as wind of God or strong wind.
The later view is however an open question, since all the other references to Elohim in the creation
story clearly refer to God. If the author had intended otherwise here, he would have indicated it
using an expression: rûah se‘ārâ (strong wind).
4. Gen 1, 3.6.9.11.14.20.24.26.28.29
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and all their host by the Breath of his mouth” (Ps 33:6).5 Therefore,
the Creator, who acts by his Spirit and by his creative Word, brings
meaningful existence out of chaos which is formless, lifeless,
disorderly and filled with darkness and emptiness. “The heavens
and the earth” are created by the Word and the Spirit of God who
transform created reality in all its diversity into cosmos,6 beauty,
and life: heat and cold, oceans and dry land, the brightness of the
day and the mystery of night with the myriads of stars in movement.

4. Creator Spirit and creative Word of God
In a poetic context, the presence of the Spirit in creation is also
described by Job: “By his Spirit he adorned the heavens” (Job
26:13) and the psalmist reinforces this concept by stating that the
Spirit is the very creative power of God: “You send forth your
Spirit and they are created; and you renew the face of the earth” (Ps
104:30). Hence, God’s vital and life - giving Spirit is not limited to
the initial moment of creation, but keeps all creation in existence
and gives it life by continuously renewing it. This awareness often
resounds in the Church and in our personal invocation to the Holy
Spirit in the words of the ancient liturgical hymn Veni, Creator
Spiritus that we know by heart: “Creator Spirit come, visit our
minds, fill with your grace the hearts that you have created”. The
Holy Spirit is indeed the great “Artist of the Universe” and, at
the same time, the mysterious life - giving Breath of God and the
Creator of every human being.
The astonishing power of the Word of God in the creation of “the
heavens and the earth” is strictly linked to the Gospel of John.
Right at the outset of the Prologue the Word is presented “in the
5. These life-giving activities of God through His Spirit and His Word, were familiar to Israel:
through both His Spirit and His Word, God acts; both have divine origin because both come from
the mouth of the Lord. The Word of God is powerful and creates life; it cannot be separated from the
life-giving Spirit of the Lord in the realization of God’s work.
6. It comes from the Greek verb kosme,w kosmeō which means to decorate, to give harmony, order,
beauty.
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beginning” Jn 1:1), paralleling the Old Testament “berē’šīt” (Gen
1:1). Here however, it does not allude to the beginning of the act
of creation but to the state without beginning. Indeed, the Word
of God exists before and beyond time. Moreover, this life-giving
Word of the Creator who brings order, instils harmony and bestows
beauty, is his beloved Son Jesus: “All things were made through
him, and without him nothing was made that was made. In him
was life, and the life was the light of men” (Jn 1:3-4). Thus, the
narrative of the first creation includes the presence of the Word
who is God’s self - communication to all that he creates “in the
beginning”. This order and this extraordinary harmonious beauty,
according to Augustine of Hippo, have been created and could
only be created by the Word of God, inexpressibly beautiful and
“the Beauty of all beauty”7:
Think of the wonderful architecture of the world, think of the things
which were made through the Word, and then you will understand
the greatness of the Word. Consider the sky and the earth: who can
ever describe the magnificence of the sky? What words are capable
to express the fruitfulness of the earth? How can we explain the
wonderful changing of the seasons, the life - force of seeds? […]
So, from this work that is the world, you consider the greatness of
the Word, through whom all things were made.8

These words demonstrate the prominence of the Word of God
through whom the entire creation, the earth, the abyss and the
waters are formed in a harmonious beauty, rich in forms and
species, steeped in wisdom and love. Moreover, the same creative
Word of God, “in the fullness of time”, by the power of the Holy
Spirit, “was made flesh” and came to live among us (Jn 1:14).
The Catechism of the Catholic Church teaches, in this regard, that
the world in which we live is the work of God the Father who

7. Conf. 3,6,10.
8. AUGUSTINE, Commentary on the Gospel of St. John, 1, 9.13.
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created everything in communion with his Eternal Word and the
Spirit Creator:
“In the beginning was the Word [...] and the Word was God. [...]
All things were made through him and without him nothing was
made” (Jn 1:1-3). The New Testament reveals that God created
everything by the eternal Word, his beloved Son. “For by him
were all things created, in heaven and on earth [...]. All things were
created through him and for him. He is before all things and in
him all hold together” (Col 1:16-17). The Church’s faith likewise
confesses the creative action of the Holy Spirit, who is the “giver
of life” (Jn 6:63), “the Creator Spirit” (Veni, Creator Spiritus), the
“source of every good.”9

For Pope Francis, too, this communion of the Triune God is seen
through meditation on the wonders of the entire creation. Indeed,
everyone is invited to find the Trinity not only in the interior of
one’s heart but also in the universe outside us, because:
•

The Father is the ultimate source of everything, the loving
and self - communicating foundation of all that exists. The
Son, his reflection, through whom all things were created,
united himself to this earth when he was formed in the womb
of Mary. The Spirit, infinite bond of love, is intimately present
at the very heart of the universe, inspiring and bringing new
pathways. The world was created by the three Persons acting
as a single divine principle, but each one of them performed
this common work in accordance with his own personal
property. Consequently, ‘when we contemplate with wonder
the universe in all its grandeur and beauty, we must praise the
whole Trinity’.10

•

This communion of the Triune God, visible in the astonishing
beauty of creation, is held up as a model and as an animating
source of our Trinitarian spirituality. For Pope Francis, then,

9. CCC 291.
10. FRANCIS, Laudato Sí’, 238.
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such spirituality does not mean turning away from the world
but recognizing the mystical communion of the Triune God
which can be found in everything in the universe. In response
to this, we are challenged to open up our hearts to the Triune
God and come to him in contemplation. We are called to
praise him for the diversity of his handiwork in which he
delights; indeed “he rejoices in all his works” (Ps 104:31).

5. From chaos to cosmos in human life
In our above reflections on the hymn to God the Creator, which
discloses “the beginning” of creation (Gen 1:1-3), we have seen
the communion of the Triune God in the act of creating all living
things and in transforming chaos into cosmos, darkness into light,
disorder into order, confusion into harmony, a vacuum into life, an
inchoate state into splendour and beauty. Some concrete questions
arise from these biblical reflections: Can we perceive the act of
creating as an on - going and life - giving activity of the Triune
God? What does this Biblical text reveals to us today? Does it
respond to the deep loneliness, confusion and emptiness of life
experienced by so many people nowadays? How can one find the
Trinity who is personally involved in the on - going process of
giving and sustaining life?
Before giving a response to those questions, we must perceive the
fact, that the creative action of the Triune God is not limited to the
initial instant of creation. This means that he is constantly present
and operates in the universe. All things are ultimately dependent
on his faithful upholding of creation moment by moment,
for without him they would not exist.11 Today, therefore, the chaos,
11. As scientists prove, the laws of nature can be documented with numbers. They can be measured and computed
in the language of mathematics. Our sun is a million times larger than the earth. Yet it is only one star in 100 billion
stars that make up the Milky Way Galaxy. Each star is different in terms of size, lifetime, colour and temperature.
In addition to that the Milky Way Galaxy is only one galaxy in the 100 billion galaxies in the Universe. Indeed, the
best explanation for the countless stars and galaxies is not the unproved theory of the Big-Bang, but the unchanged
Word of God; he gives the explanation for the creative act of God, Creator of all things, who “calls each star by
name” (Ps 147:4).

84

void, and darkness are no longer external, because outside there is
the perfect cosmos12: the stars move in accord, the whole universe
is rhythmic and harmonious. Now, chaos, darkness, and emptiness
exist within the heart of the individual person who often, because
of pain, fear, or haste, does not want to look inward. Sometimes,
in our life there are
difficult moments, various kinds of sufferings that come from our
own frailty or are caused by everyday circumstances.
Such interior darkness and emptiness of heart, such a formless
and lifeless inner reality, are the spiritual state in which a person
may lose a sense of religious practices, or may experience interior
dryness, thereby allowing an increase of temptations and a lack
of strength to overcome them. This “inner chaos” that affects the
human heart with anguish and suffering is like “the earth without
form and void” and like “the abyss covered with darkness”.
However, as described “in the beginning” of creation, so also
today God - Creator chooses to act and give life through His Spirit
and his Word.
The same Spirit of God who hovered over the face of the waters is
present constantly and hovers peacefully over this dark, empty, and
painful reality of the human heart. His presence is the life-giving,
creative Breath of God who transforms every chaotic situation into
a good end. He is, therefore, the one who is always present to recreate and renew the face of the earth, the “face” of the human
state, the “face” of the innermost reality of the human being. The
Holy Spirit lives within the human heart, even in those that are
the loneliest, the most anxious and the most deserted. He breathes
on the reality of darkness and chaos, so that the various difficult
situations may become the great mosaic of the wonderful life giving project of the Father.

12. It was said above (footnote 6), that the Greek verb kosme,w kosmeō means to decorate, to give
harmony, order, beauty.
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The creative Word of God, through whom the whole universe was
made, acts also today in a gradual, patient and continuous way. He
is the life - giving Logos who gave shape to the first creation giving
full and harmonious life. Now, he creates within the human heart
new impulses of love, inner beauty, and the splendour of his own
image - the perfect image of the Father. He continues to animate
us, so that we may have life in fullness (Jn 10:10) and find in the
depths of our heart, the gifts of light, order, harmony and beauty
that we have received as the fruits of his death and resurrection.
The Triune God, therefore, is not absent in the human inchoate,
void, formless and lifeless interior state; the Spirit of God
“hovers” to create new expressions of love, to move people, who
are modelled by his breath. By creating new life, the Spirit leads to
a generous and fresh faith, to a new mission and tasks of love, to a
new look at the crucified Jesus who in the darkness of the suffering
and death on the cross becomes the Light, the Resurrection and the
Life for the world and for every individual person.

Conclusion
I want to conclude here that the creation “in the beginning”, in all
its richness and variety, is the visible sign of the communion of the
Triune God. The Father who is “the Creator of heaven and earth”
in unity with “his life - giving Spirit” and with “his Word that gives
life” creates the universe and all living beings.
Christian life is, then, life lived in the presence of the Triune God:
of the Father who continue to infuse life; of the Incarnate Word
of God who is the Life and the only Way to the Father; of the
Holy Spirit Creator who inspires, teaches, renews and leads to the
fullness of life impossible to achieve only by human power. The
Spirit, in fact, is the effective presence, always at work in us, who
helps to give a response of faith, hope and love.
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I hope, therefore, that this article may also be of help in responding
to the profound desires in each of us: to discover anew the God who
is present in the world which is “full of his wonderful deeds” and
who makes our hearts his own dwelling place. Faith in the Triune
God, who creates the astonishing beauty of the Universe and yet
desires to live in the littleness of the human heart, is essential in
our mission: “to make known his deeds among all the peoples” (Ps
105:1) and to be responsible “stewards” of the earth which is given
to us as “our common home”.
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Interconnection between Life and
Creation: Resources and Challenges
Sr. Adriana Carla Milmanda SSpS
The XIV General Chapter of the Missionary Congregation of the
Servants of the Holy Spirit recognized and stated that “we have
grown in understanding that all creation and life is interconnected
and reflects the love of the Triune God.” This growth, explicitly
addressed by the Congregational Directions of that Chapter,
developed from the revelation of the Spirit who made us see that
our mission “covers not only all people, but also all of creation”.
Thus, in the re - sizing of the scope of our mission, we, the SSpS
have listened to the Ruah of God inviting us to discover new depths
of God’s love and new ways of engaging in mission according to
the dynamic interconnection between life and creation.
How do we discover the interconnectedness between life and
creation? What are some of the concrete implications of a
mission that opens itself to embrace the whole creation? What
are the challenges and opportunities presented to us with this new
understanding of mission for our intercultural and international
lifestyle? In light of Pope Francis’ encyclical “about caring for the
common home” (Laudato Si’, hereafter LS) I will share in this
short essay some personal reflections that could help us deepen
the bold statements of our Congregational Directions and their
challenges.

“Everything is connected”
The encyclical Laudato Si’ strongly presents the importance of
understanding the intimate connection between life and creation.
The care for creation needs to be addressed, Pope Francis challenges
us within a network of multiple and complex interconnections:
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...everything is interconnected... genuine care for our own
lives and our relationships with nature is inseparable from
fraternity, justice and faithfulness to others. . . (LS 70)
Everything is related, and we human beings are united as
brothers and sisters on a wonderful pilgrimage, woven
together by the love God has for each of his creatures and
which also unites us in fond affection with brother sun, sister
moon, brother river and mother earth. (LS 92)
Since everything is closely related, and today’s problems call
for a vision capable of taking into account every aspect of the
global crisis, I suggest that we now consider some elements
of an integral ecology, one which clearly respects its human
and social dimensions. (LS 137)
The care for life, the relationship with nature, the experience of
fraternity and the search for a just world are intertwined in such a
way that one dimension cannot be neglected without prejudicing
the others. At the same time, the precariousness of any one
of them is a sign of a false development of the others. Hence,
the Communion with Creation, to which we are called by our
Congregational Directions, challenges us to go far beyond what
care of the environment could imply. Let us go over the dimensions
that are interconnected with an integral understanding of ecology
as developed in the fourth chapter of Laudato Si’.

An integral ecology
The intimate relationship between environmental, economic and
social ecologies - Pope Francis challenges us - “entails reflection
and debate about the conditions required for the life and survival
of society, and the honesty needed to question certain models of
development, production and consumption” (LS 138). On the other
hand, cultural ecology challenges us to defend and promote the
diversity of cultures, creating spaces of dialogue and a leading role
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of the different social partners within their own identity. We read
in Laudato Si’ that “the disappearance of a culture can be just as
serious, or even more serious, than the disappearance of a species
of plant or animal. The imposition of a dominant lifestyle linked to
a single form of production can be just as harmful as the altering
of ecosystems” (LS 145). The ecology of daily life confronts us
with issues such as overcrowding in big cities which can lead to
antisocial and violent behavior, lack of housing, lack of care and
quality of common places and public transport, abandonment and
neglect of rural populations and lack of access to public services.
While human ecology emphasizes the importance of taking care of
our own body and appreciation of our sexuality, the challenge is
to face all kinds of exploitation and domination. Thus, an integral
ecology challenges us at the same time to commit ourselves to
more just and equitable relations and to take responsibility for the
world that we are leaving to future generations (cf. LS 147 -. 160).
Thus understood: the commitment with creation is a simultaneous
call to a commitment with all the interwoven dimensions that
make up the life of our world: culture, economy, national and
international politics, technology and the daily, multifaceted
challenges of life: personal, communal and social. Creation and
life, care of the environment and political decisions, justice and
social inclusion and economic interests, freedom and the common
good… are all interconnected, forming a complex network which
at times can be confusing, overwhelming and even paralyzing.
Although to varying degrees, we are all responsible, or at least
silent accomplices, or even beneficiaries, of the environmental
ravages of mega - mining, of the slave labor of trafficked people
that lowers the cost of what we buy, of institutionalized violence
against women, of the humanitarian crisis experienced by millions
of refugees, of the exclusion of other millions of the poor; the list
could go on for pages and pages.
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However, this same interconnection assures us of something that
our faith discovered many centuries before globalization. The
smallest gesture of love, justice and mercy that we carry out in
one corner of the planet also has a universal reach. Everything
is related and is part of the communion with creation: from the
defense of the Amazon to the cultivation of the green, recreational
spaces in mega - cities, from the option for the poor to the care for
our own body, from the promotion of women to the commitment
to economic solidarity, from the care of the sick to the struggle for
quality education for all. The field of mission today is as broad as
the universe but as complex as its interconnections.
At the same time, the amplitude and levels of interconnection that
we discover in our mission challenge us not only personally but
also as communities. The response that the world is awaiting today
is not so much for each of these commitments in their isolated
value but rather in our capacity, as societies and communities of
faith, to communicate as a network. Pope Francis reminds us:
Social problems must be addressed by community networks
and not simply by the sum of individual good deeds. This
task ‘will make such tremendous demands of man that he
could never achieve it by individual initiative or even by the
united effort of men bred in an individualistic way. The work
of dominating the world calls for a union of skills and a unity
of achievement that can only grow from quite a different
attitude’. The ecological conversion needed to bring about
lasting change is also a community conversion. (LS 219)

A path of personal and community conversion
The understanding of mission that the Church has arrived at is a
humble path of conversion. This path of conversion starts in what is
personal but is called to attain community and global dimensions.
Hence, the understanding of the intimate developmental connection
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of creation and the different dimensions of social and human life
challenge us to review our life and community responses. Given
the crisis in which our world finds itself, Pope Francis reminds
us that this call to community conversion is urgent and needs to
be radical, concrete and sustained over time. As intercultural and
international communities, I propose that we discover in this call a
special opportunity and a special responsibility.
We have a special responsibility
•

because the cultural diversity of our communities and
experiences open up ways of mutual enrichment and put us
in touch with realities and knowledge to which most people
do not have access;

•

because we are an international network with 125 years
of experience in an interconnected world which today is
discovering that no one person, group or culture alone will
find the urgently needed response to the present crisis;

•

because we have a spiritual treasure and a legacy of experience
at our disposal that we can use as tools to help us become true
intercultural, inclusive and just communities.

We have a special opportunity
•

because the world, the Church and religious life are going
through a change in these times. It is time to double the stakes
for a radical following of Jesus, open to the paths of the Spirit
so as to carry forward the communal, social and cultural
conversion demanded by life and creation;

•

because we are formed in a range of disciplines and the
possibilities for continuing our formation and of networking
among ourselves and with others increase constantly,
maximizing the sum of efforts great and small;

•

because the crisis is so severe that we are required to return to
the essential: to follow Jesus and to announce the Good News
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of the fullness of life in and from the poor, the refugees, the
displaced, the excluded, women, the little ones of yesterday
and today.
Community conversion, to which we are called, invites us to
examine ourselves profoundly and to place our intercultural and
international life at the service of an understanding of mission
that is open to the multiple interconnections intertwined in life
and creation. The cultural diversity of our communities brings
the world, with its richness and misery, to our daily lives. We are
challenged to teach, within the heart of our own communities, new
ways of relating at the global level that are inclusive, that value
and respect each and every one and every creature in creation. To
do this we cannot shrink from a commitment that encompasses
the social, economic, environmental and physical aspects, as well
as the diverse aspects of everyday life. Today we realize that no
one person or group or culture alone can adequately respond to
the current crisis of such dimensions.
However, it often happens in our communities that without selfcriticism we replicate the relations of economic power, cultural
imposition, competition, individualism, consumerism and violence
found in the rest of the world. We had the courage to recognize
this at our XIII General Chapter. However, the pressure of these
anti-values is getting stronger and our resources and ad - intra
convictions appear to be weak. Disappointment, frustration, lack
of in - depth dialogue, resignation…often win.
Despite the innate difficulties, our intercultural and international
life calls us again and again to confront our lifestyles, to relativize
our values, and to question our habits and views. This is a task for
all, not just for those who are not in their own cultural context.
Intercultural life is a hallmark of our Congregation and today, to
a greater or lesser extent, we are all increasingly exposed to it.
In a world where cultures are increasingly interconnected, our
missionary responses need to come from the combination of
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diverse views, knowledge and practices in dialogue with each
context and situation.
The teachings of integral ecology, where we discover more and
more the interdependence of all creation, including human beings,
invite us to assume in a new way our own responsibility in this
cosmic web where nothing and no one can be excluded. In the
challenge of our choice of an intercultural lifestyle, we can
also find an opportunity to discover new ways together. A deep
understanding of the interconnectedness of life and creation,
confronted with the daily practice of our communities, challenges
us to find new ways of relating that can build a less violent, more
inclusive, more just and united world. Everything is related.
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Our Creator’s Style of Leadership
Sr. Carol Welp SSpS
Creation sings of the glory of God and proclaims God’s amazing
handiwork. (Ps. 19:1-4) As human persons, we were called into
what Laurie J. Braaten calls a “cosmic sanctuary” to join the choir
of creation that had been singing God’s praises for more than 10
billion years before our arrival. All of creation shares a common
origin, is related and has a wonderfully rich history of change and
diversity. Leaders can learn a lot by reflecting on the beauty of the
universe and the Creator’s dynamic, participative way of sharing
power in love.
In the Pope’s speech to the World Meeting of Families, he said,
“Before creating the world God loved, because God is love. And
there is so much love between Father, Son and Holy Spirit; it was
just overflowing. This love was so big it had to be poured out of
Him and so God created the world.”
In great love and generosity God has planted a vibrant potentiality
and creativity into all of creation. Living things and environmental
forces shape and transform each other. All living creatures are able
to multiply and form new structures and organisms. Already St.
Augustine spoke about how God endowed the universe with “seedlike” principles that would give rise to the marvelous diversity of
nature. Yes, our Creator shares his own creative powers of love,
beauty and life with creation so that it could evolve freely from
within itself. Surely this is a more marvelous handiwork than one
that requires constant outside control. God, our Creator, shares
God’s fruitfulness, love and fullness of being with the “Cosmic
Sanctuary” of the universe. The Creator invites creation into a
process of on - going transformation. And to human beings God
bestowed the capability to affect local and global systems unlike
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any other creature. We, who are made in God’s own image, are
invited to have “dominion” over creation. (Gen.1:28)
What does it mean to share in God’s “dominion” over creation?
Certainly, as stewards of creation, humankind is given an authority,
a special share or participation in God’s own creative authority.
God’s dominion though is not one of control from the outside,
but a benevolence and love that serves the interest of all creatures
inviting them toward fullness of life from inside themselves. As
stewards of creation, we are to be persons as John Wesley has
said, “From whom the blessings of God flow to all creatures. “The
essence then of God’s and our leadership style needs to be love.
Love, flowing from God to us and through us, shows itself as a
sharing of authority, participative leadership.
Participating as co-creators with the Creator, we share also in
God’s admiration, appreciation, and inner satisfaction of creation.
“And God saw all that was made and indeed it was very good!”
(Genesis 1: 30) In this gratitude, we know that Creation is good.
We participate in God’s delight in our “cosmic sanctuary” and in
God’s yearning for it to become all that it was created to be. It is so
important that we love our Sisters and all God’s creatures otherwise
we compare them and judge them. This is not God’s way! They are
simply good, and they are called to continual transformation from
within. God’s Spirit is always blowing new life into us and our
world. We join God in the work of caring for and transforming
ourselves, and our world. The flow of God’s benevolent sustenance
of creation pulls us into the bigger world to care for the suffering
and to foster peace and justice. We know this is not our initiative
as individuals or as a Congregation, but it is simply an allowing
of God’s creative love and power to flow through us. Our role as
leaders is to encourage our sisters to bring their best selves, with
all the creativity within them, to their share in this magnificent
enterprise of the Creator Spirit.
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If I reflect on the hugeness, the relationality and the ongoing, dynamic
movement of our universe, I am awed into utter amazement and I
realize anew that Oscar Romero said it so well, “We accomplish
in our lifetime only a tiny fraction of the magnificent enterprise
that is God’s work…. But we want to do something and we want
to do it very well.” We go step by step, appreciative of what the
generations before us have bequeathed us and yearning within us
to make our world better for future generations. We do so with
great trust that our Creator goes with us guiding us with wisdom
and truth from within. We are in the flow of life and love and those
in leadership have the humble responsibility to keep that stream
flowing. As Pope Francis reminds us, “We are part of the universe,
linked by unseen bonds and forming a kind of universal family.
This sublime communion fills us with a sacred, affectionate and
humble respect.” (Laudato Si’)
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Ecofeminism
Sr. Martina González Garcia SSpS
In this article we present a reading of ecofeminist thinking in broad
lines and emphasize a critique of the dominant cultural model
which fragments the relations between human beings, men and
women, and with nature, giving rise to a hierarchy. We indicate the
possibility of a new paradigm which awakens the need for change,
in order to finally introduce spirituality as a path and an answer to
the new heaven and the new earth that we are called to bring about.

Ecofeminism: what we are talking about
The term “ecofeminism” was invented by the French author
Françoise d’Eaubonne in 1974. Based on the feminist critique of
human relations, ecofeminism aims to show the interdependence
of the oppression of women and the domination of nature and
the consequent degradation of the environment. The ecological
perspective brings us to the view that we are not separate from the
rest of nature but rather that we are part of it, fully related to the
natural world.
The conception of the world that denies the integration of the
human being in the natural world leads to the domination of the
environment and of women. Awareness of the thread that unites
one being to another is lost. As a result the relationship between
human beings themselves is also disturbed. This gives rise to what
we call patriarchy as the way of organizing human society based
on the idea of the superiority of men over women.
Ecofeminism means that the struggle for liberation and the fight
for women’s rights is tied to the struggle for the preservation of
the natural resources that sustain life, because the questions of
domination are interconnected. Thinkers and activists in this
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cause have dedicated themselves to observing this phenomenon
in order to understand how the subordination of women and the
degradation of ecosystems comes about. Briefly, we gather some
of the reflections of this way of thinking that principally look at the
way the relationships of power are formed in some areas of life,
but which affect all of human reality.

A fragmented and hierarchical vision of the cosmos
We come up against the concept of a human being whose mind
and spirit are capable of controlling nature as opposed to the
rest of humanity who are considered to have an inferior mind,
to be less spiritual, and closer to nature. This concept creates a
hierarchical order that pervades the culture and makes it appear
normal and legitimate that those considered inferior should be
dependent upon those considered superior. Here we see the history,
not yet overcome, of the subordination of women to men, as well
as indigenous peoples and blacks in relation to whites and of the
poor in relation to the rich. Matter has an inferior place in this
hierarchical scale which permeates all of life.
This same phenomenon can be observed in the idea that we
conceive of a being who is superior to all others. Especially in
the dominant western culture, human beings envisage a divinity in
their own image and likeness, where the masculine, rather than the
feminine and the spiritual rather than the material is closer to the
divine. As we pointed out before, this vision of the cosmos leads to
a pyramidal understanding of the world in which the deity appears
in the upper part of the pyramid as the source of all power that flows
down upon the man and from him to the woman, while the earth, in
the lower part, is subject to all. This idea forms the relationships in
society and in institutions that value beings in accordance with the
position they occupy in this chain of relationships.
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Throughout history this order has been presented as legitimate and
thus etched in the bodies and minds of human beings. Given our
limited human condition that is formed by this way of looking at
the world, the “truth” about life and relationships seems natural
and therefore is accepted, supported, reverenced and served.
The characteristics described above can still be seen in our present
secular and religious cultures. They impact our self - understanding
and what is considered the acceptable way to think and behave.
Now we have to face the effects of the devaluing of “bodies”, not
only of women, of children and of indigenous peoples but also the
body of the earth.

The survival of the fittest
The interpretation of the subjugation of women and of nature is
allied to the concept of the ‘survival of the fittest”. A violent system
imposes order. Just a glance at the different scenarios of domination
in history and at so many scenes that oppress our spirits today is
sufficient to make us aware of this reality.
The might of the fittest controls humanity, the distribution of riches
and the destruction of the environment. Today it takes the form of a
complex industrial - military capitalism obsessed with competition
and the maximization of money. It is based on the idea that available
resources are unlimited and on the exploitation of these resources
to their limit, searching for scientific, technological solutions to
carry out the dream of economic growth.
Feminists, who struggle for the integrity of life, denounce the
form of consumer capitalism that we have today, believing it to
lead to increasing impoverishment when it destroys ecosystems
in order to develop projects, urbanization and monocultures These
ecosystems sustain the lives of populations who thereby lose their
source of sustenance, become slaves and a surplus mass, often
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blamed for the crises in society and the social benefits allocated
to them.
Again, the women, the children, the indigenous peoples, the poor
and the lands they occupy are the principal victims. In all of these
groups, the poor women pay the highest price because the climate
change affects the lives of their families. When there are problems
with water and with land and when illnesses and violence increase,
women who are caring for their families are the first to feel the
effects in themselves.
It might seem that science applied to technology would finally
lead to the realization of dreams that seem impossible, as well as
simplifying the lives of women. But we find ourselves with the
destruction of the environment, the outbreak of hunger, war, fear
of one another, retreat into condominiums, growing militarism,
fear of losing liberty itself despite all that we dream of. We begin
to give up rights in exchange for security. A growing wave of
violence seems to distance us from one another and leads to the
blindness of “save yourself”.

Looking to a new paradigm
There is a wisdom in each one of us that allows us to look beyond
all this. It is like a power of resistance and hope that we can sense.
We know that the spiritual is alive in us only when spirit and
matter, mind and body are part of a living organism. None of these
aspects has priority over the other because they only exist together
as a living whole. This understanding of life leads us to reconstruct
relationships in all dimensions of life as an alternative to face the
fear and insecurity that we live today.
In this step we understand that women, as well as the earth, are
sources of life, not simply instruments to be appropriated for selfinterest or use. There is an awakening that tells us that to stain
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the earth is to soil ourselves. And that the salvation of the planet,
agriculture and biodiversity is found in the cooperation between
men and women, free and conscious, in the care of the different
aspects of Life and of the ‘common house’ that sustains us. It is
necessary that this new paradigm permeate culture and society
together.
In this sense, ecofeminism contributes to a new culture and puts life at
the center of social, political, economic and religious organization.
Like Laudato Si’, it promotes hope, peace and security and calls
us to awareness, to an integral ecology capable of gaining the
love, gratitude, communion, spirituality, compassion and gratitude
of all of whom we are a part. In this commitment we know how
the women can be activists and struggle in social movements and
environments, in economic solidarity, in socio-pastoral work and
popular organizations that fight for life and dignity.

Road to conversion
Living out new relationships between man and woman and with
nature obliges us to change in order to shed the light of conscience
on and strengthen in ourselves the vision that every organism has
a value in itself and that this value is important in relation to the
whole and is an expression of the gratitude and love of God. We
are called to be aware of the gift of so many beings that enable us
to live. For example, how many creatures are basic to our survival,
are part of our daily food, necessary for the cleanliness of the air
and of the water. We must see and express ourselves as part of the
community of the earth and cultivate a relationship of respect, care
and gratitude for all creation.
All of this asks of us a deep ecological conversion in order to change
our lifestyle and accept our ethical and political responsibility to
transform the relationships on which human life and all life on earth
depend. It is a conversion to resist the influences of consumerism,
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to live the humility of our interdependence and to sensitivity in the
responsible and grateful use of things.
We must allow ourselves to be questioned by the cries of the
devastated land, of the hungry children, of the peoples banished
from their lands. We need to assume an attitude of responsibility
and solidarity, attentive to the Word incarnated in these specific
situations. We need to allow ourselves to be affected by the pain
of the people who suffer the consequences of the environmental
crisis; that is a fundamental part of the road to healing which leads
to change in ways of life that prevent us from looking for the road
to transformation.

Contemplation as a road to unity
This transformation requires an encounter with the divine mystery
that dwells in us and dwells in all beings. The treasure is hidden in
each one of us and in our relationships. The witness of the mystics,
as Laudato Si’’ points out, shows us that the road of prayer and
contemplation leads to a deeper level of consciousness which
integrates us and connects us with the life around us. Seeking
our support in God, we can be open to a new relationship with all
creatures and transcend the divisions.
This process occurs in the power of Love that gives energy,
healing and fullness to each one in him/herself and to each one in
relationship. It leads us to the recognition that as created beings we
exist for and with each other, and in the interchange of energies
we mutually keep ourselves alive. In the witness of mysticism,
in Christ, all creatures are attracted toward the peace of the new
community of creation.
Our commitment as Christians and Servants of the Holy Spirit
invites us to this “banquet of life”, inserted in the net of creation. It
invites us to love what God loves in us and to love as God loves and
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in this love to transform and transcend ourselves in the mission,
beginning with those who suffer most.
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Ecofeminism: Promoting Life
and Uprooting Patriarchy
Sr. Julie George Kandathinkara SSpS

Introduction
In this paper titled, Ecofeminism: promoting life and uprooting
patriarchy,1 I would like to reflect and engage on the concept
of ecofeminism, which unites ecology and feminism. The
French feminist Francoise D’Eaubonne, in 1974 coined the
term “ecofeminism,” as she recognized that “anthropocentrism”
(placing humanity at the centre) and “androcentrism” (seeing
male human beings as the norm) have led to an ecological crisis
by encouraging widespread relationships of domination and
exploitation. Ecofeminists have clearly expressed that there is a
relationship between the oppression of women and the degradation
of nature and what is common is the assertion of power that leads
to the domination by some groups and the exploitation of other
groups. Ecofeminism’s primary principle is that the earth itself is
sacred: trees, water and every living being has its own value.
Feminism is the desire to create a society where all people function
fully, equally and justly, together and as a person alone. In other
words, feminism is just the willingness to spend life to achieve
those issues, for women as well as for men, so that we are all
coming to the fullness of both our spiritual and physical reality.
“When people say, ‘I don’t see how you can be a Christian and a
feminist,’ I say, ‘I don’t see how you can be a Christian and not
be a feminist’.”2 Feminism understands the ways in which men
and women are produced and placed into patriarchies that differ
1. A term used by Joy Pincus, published in Women’s International Net (WIN) Magazine, 2001.
2. Joan Chittister featured in an interview with The Jackson Free Press (Mississippi), “Where I Am,
You May Not Harm,”. This is an excerpt from the interview conducted by Ronni Mott.
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according to time and place. Hence, an ecofeminist perspective
would imply critiquing systems of oppression of women and
degradation of nature, whereas ecofeminism speaks to various
dimensions of spirituality: the sacredness of creation which evokes
respect for all living things; It is a movement which seeks to
construct new practices based on non - domination.

Women and nature in a patriarchal culture
“Patriarchal ideology emphasizes that nature and woman’s body
are generally regarded as material, irrational, passive dependent
and immanent as opposed to culture, man and spirit which are then
regarded as immaterial, rational, independent and transcendent.”3
Patriarchy is based on the double oppression of women as those
who are ‘created second’ in the language of scripture, and of nature
which is to be ‘dominated by man’. It is crucial to understand
the power of this double oppression in underpinning gender
inequality and environmental degradation. Thus, progress in
solving ecological problems can only be made if they include an
ecofeminist perspective. The goal of ecofeminism is the radical
transformation of consciousness - of how we as human beings
view ourselves, our relationships with others, and the earth itself.4
Ecofeminism is not just about women and nature alone but about
the possibility of human survival in a violent and blinded global
system which shows how male, the only power has distorted the
minds and hearts of women and nature. “The connection between
women and nature cannot be underestimated. Metaphors such
as Mother Earth and Virgin forest are some proofs of this. But
the mentality behind this could also be traced to the association
of women with the practical or natural side of life-giving, birth,
3. Anne Primavesi, Apocalypse of Genesis: Ecology Feminism and Christianity, Minneapolis:
Fortress Press,1991.
4. Is Pope Francis an ecofeminist? Susan Rakoczy, https://www.opendemocracy.net/transformation/
susan-rakoczy/is-pope-francis-ecofeminist, 20/10/2015
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raising children, caring for the sick and dying, eating and sex.
Unfortunately these are the undervalued dimensions of life; hence
women and nature have also been undervalued.”5
On a very basic level, ecofeminists are united in the search for
the commonalities between gender oppression and environmental
degradation mainly caused by male domination. “The bodies of
women have three special characteristics. (1) Women have wombs
and can give birth to life. Hence they have the principle role of
positively nurturing and protecting life. (2) Women produce milk
which is the source of nourishing life (3) Women have a recurring
period in which life blood - the principle power to give birth - flows
out of her. Endowed with the gifts for creating life, she participates
in the mystery of creation.”6 Nature is seen as a feminine image
with two sides, either the wild, mysterious spirit or the temptress
that men desire to tame or the mother, nurturer who is respected
and revered therefore restraining abuse. “Women are seen as closer
to nature because of their physiological processes of reproduction,
nurturing, childbearing. This automatically places women with
nature - beneath men.”7 Men’s desire for control and domination
has led to environmental degradation and the oppression of women.
Several examples of grassroots movements have been tied to
ecofeminism because they inter - relate environmental conservation
and feminist approaches. The Chipko (to embrace) movement in
India became one of the most successful environmental activism in
the world and brought ecofeminism into wider public attention. It
was a struggle against commercial forestry in the area as it affected
the sustainable livelihoods of women and thereby degraded the
environment. Women hugged the trees to prevent men from chopping
them down for factories and then monitored the use of the forest.
5. Hope S.Antone, Caring for God’s Garden, In God’s Image, Vol.25, No.3, September,2006.
6. Maria Teresa Porcile Santiso, “Women an open being” lecture given at the General chapter of the
Society of the Sacred Heart, Ottawa,Canada,9 July,1994.
7. Maria Soledad Iriart. “In the shadow of enlightenment: from Mother Earth to Fatherland”. www.
ecofem.org/journal, 1997
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Their protest lasted four days and eventually succeeded when
contractors gave up. The largest success of the Chipko movement
was that the government in 1981 declared a fifteen - year moratorium
on logging in the Himalayan forests in Uttar Pradesh.
Maria Mies and Vandana Shiva, leading southern ecofeminists,
argue that ecological destruction and industrial catastrophes
constitute a direct threat to everyday life, the maintenance of which
has been made the particular responsibility of women. This age of
privatisation where the state occupies the resources of people in the
name of development, and growth has affected women the worst,
as poor rural women are solely dependent on nature. Every day
around the world, over 200 million hours are spent fetching water,
often from water sources miles from home, and this task usually
falls to women and girls. The time saving also means that there is a
greater likelihood that girls will be allowed to go to school, further
reducing the rate of intergenerational poverty.

Ecofeminism and religion
“For ages men have wrapped women in taboos and myths, placed
them on the margin of life, made them an appendage to male
existence and interest, and treated them as demons, dolls or idols.
The personhood of woman has been in various ways attacked,
denied or destroyed.”8 But very few realize it and even fewer
do anything about this universal slavery in the name of God and
religion. Women, in most of the world are denied the right to
own land. They are made homeless and penniless as widows or
divorcees; they are defined as objects in documents both sacred
and secular. They are denied some degree of civil right, and are
underpaid, despite the fact that every necessary item costs a woman
exactly what it costs a man who gets 25% more money for doing
exactly the same work that she does.
8. Ed. KurienKunnumpuram, Nature, Woman and the Church, Collected writings of Samuel Rayan
SJ, Indian Society for Promoting Christian Knowledge (ISPCK),Delhi, 2013.
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Daughters had no right of inheritance, only sons could inherit
property. Women too are marginalized and set aside and passed
over as we do with land and property. It points to the marginalized
and oppressed condition of women within the patriarchal tradition
because she was herself men’s property. The wife is counted among
the goods a man owns. Here, I would like to dwell on the story of
Zelophehad’s five daughters, Mahlah, Noah, Hoglah, Milcah and
Tirzah (Num: 27 & 36). They asked for the rights in the property
of their father, who died without leaving male heirs, before the
elders and the entire congregation. It was a clear cut challenge
to the male centred economic system and practices of their time
and a claim to equal rights. The whole community and God found
the girls claim valid and acted accordingly. This led to enactment
of new laws and recognition of the daughter’s rights to property.
These also gave credit to the community and its leadership that
they had a place for the voice of women and were open to change.
These women count among the foremothers of today’s women’s
movements, development of ecofeminism and a remade society
that women are calling for.
“The Church adds cultures that undervalue women and try to make
them invisible by erasing them even from its language of prayer,
removes women from its altars, closes its offices to women, and
when it refuses to talk about the woman’s issue, even the restoration
of the historically confirmed diaconate for women. Refuse the
refusal.”9 Ecofeminists view hierarchy as damaging to both women
and nature. It encourages the domination of men over women and
humans over nature. This power can be used to oppress those
on the bottom rung. Jesus talks about God’s ‘kingdom’ or realm
as liberating those who are oppressed. Ecofeminist theologians,
Elizabeth Johnson and Elaine Wainwright, suggest that the word
‘Kingdom’ may explain the relationship with more truth. “It is the
same masculinist mentality which would deny us our right to our
9. John Chittister, National Catholic Reporter, 27/11/2015.
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own bodies and our own sexuality, and which depends on multiple
systems of dominance and state power to have its way.”10
Pope Francis has qualitatively changed women’s situation in the
institutional Church. This changed atmosphere has allowed women
to take a deep breath and perhaps will enable women to relativize
the threat from the ecclesiastical power structure that has been
consuming so much of the time, energy, and emotional resources
in the last few decades, without much success. Pope Francis in his
much celebrated encyclical, (Laudato Sí’ 92) emphasizes that, “We
human beings are united as brothers and sisters on a wonderful
pilgrimage, woven together by the love God has for each of his
creatures and which also unites us in fond affection with brother
sun, sister moon, brother river and mother earth.” Even though
there is no mention at all of ‘ecofeminism, gender or even women,
the encyclical is forthcoming to many ecofeminist concerns.
For example, it emphasises the unity of all creation a number
of times. “It cannot be emphasized enough how everything is
interconnected,” the position of women, and the inter-relationships
between gender and the environment.

Conclusion
Ecofeminism affirms that there is an innate connection between
violence against women and violence against nature, and that
any attempt to save the planet must be joined to that of liberating
women from such violence and we need to manifest this belief
through our dedication and personal spirituality. Hence, women
need to be advocates of ecofeminism and to incorporate passion
and commitment in their work with women, justice, peace and
integrity of creation, with a burning challenge, to be bold and to be
courageous in this pursuit. We cannot blame God for what we do
not do to save ourselves and nature. We must acknowledge that we
10. Mies Maria and Vandana Shiva, Ecofeminism. Halifax: Fernwood Publications. 1993.
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are part of the larger network of life that provides for our survival,
and therefore it is imperative that we protect that fragile web of
life, not as dominators, men over women and humans over nature,
but as partners with every other form of life on the planet.
My generation largely inherited a legacy of the thought that we are
separated from nature and are independent and superior beings.
But life teaches us that interdependence is the hallmark of our
own existence on this globe. It is from nature and from mother
earth, from our mothers and grandmothers that we learn lessons of
abundance and well being which will help us to carefully cultivate
a better future for everyone.

111

The Relationship between Women and
Mother Earth: Imperative to Restoring
our Common Home and Humanity
Sr. Gretta Fernandes SSpS

Introduction
Pope Francis reminds us of the beautiful canticle of Saint Francis
of Assisi that says our common home, earth, is like a sister with
whom we share our life as well as a beautiful mother who opens
her arms to embrace us (Pope Francis, Laudato Si’).
This article focuses on how women can play an active role in
protecting, caring and preserving Earth our Common Home. The
famous African saying ‘Educate a woman and educate a nation or
race’ fits very well in addressing the topic of women and their role
in protecting, caring, and preserving Earth our Common Home.
Pope Francis in his Encyclical Laudato Si’ challenges all especially
the rich and the developed nations, “the poorest areas and countries
are less capable of adopting new models for reducing environmental
impact because they lack the wherewithal to develop the necessary
processes and to cover their costs” (#52). The encyclical in fact
deals with pollution and climate change (#20-26), water (#27-31),
loss of biodiversity (#32-42), and decline in the quality of human
life, the breakdown of society (#43-47) and the global inequality
(#48-52). It also urges us to be responsible stewards (#67-69)
with a greater desire for justice (#72-74), and our call to lead all
creatures back to their creator (#83). It underscores technological
developments, globalization and technocratic paradigm (#102106), crisis and effects of modern anthropocentrism (#115-121).
It stresses integral ecology within various types of ecology of
daily life: environmental, economic, social and cultural. (#137112

155). It guides action - based dialogue to ‘escape the spiral of
self - destruction which is currently engulfing us’ (#163). Finally,
it invites all to the education and spirituality that focues on
establishing harmony and developing the ethics of ecology (#210).
Furthermore it calls all persons to renewal and conversion.
Women have an important role in helping put these suggestions
into action. If we take a moment and look at the planet earth, we
are often struck with awe and wonder at its unimaginable beauty.
At the same time, it should distraught us to know that we humans
are constantly causing immense destruction on this planet, which
is our common home. The immense destruction is not only causing
climate change or environmental degradation; but it has also
caused social degradation and global injustice especially towards
those living in poverty, in particular women and girls.

Examples of women caring for our common home
From recent history, we have great examples of women taking
initiatives in protecting, caring, and preserving the Earth our
Common Home for future generations.
•

In 2005, Sister Dorothy Stang, a Notre Dame sister was murdered
in Brazil for her work in protecting the Amazon Forest and the
poor families living there. She was posthumously awarded the
2008 United Nations Prize in the Field of Human Rights.

•

Wangari Maathai started the Green Belt Movement in Kenya
and was awarded the Nobel Peace Prize. It was women who
planted millions of trees and received a small income for
nurturing them in the Green Belt Movement.

•

The well - known Chipko Movement in India prevented the
lumber industry from felling trees as women literally hugged
the trees and prevented from cutting them down.
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The cry of the earth and the cry of the poor and women
While working with people living below the poverty line, in
Western Maharashtra, India, I observed it was women and female
children who experienced social degradation as a consequence of
environmental degradation (deforestation, industrial pollution,
river pollution). Ironically, it is often the rich and powerful who
cause damage to the earth and its effects produce social injustice
to the poor, especially women and children. But it was the
impoverished women who were forced to walk miles to fetch water
for their families and it’s their daughters who assisted them. As a
result of this expectation, enrolling in school or attending school
for a majority of the female gender was never an option.
The industries and factories are almost everywhere situated where
poor people live and hence the poor people are more likely to be
the victims of industrial hazards. As Sister Johnson, CSJ, points
out that toxic environments affect the poor women in nurturing
of their children due to lack of clean water, food and fuel. She
further added that poverty and its remedy have an ecological face.
I believe that each time mother earth cries, due to human activity,
poor women and their daughters are fraught with tears of their own.
Thus the cycle of poverty and also the feminization of poverty
continues along with environmental degradation.
The encyclical has increasingly drawn the attention of the
international organizations and groups to address the critical
issues of climate change and its impact on all especially the poor.
The encyclical has challenged the international community for a
radical response to protect our Earth, our Common Home. “Society
as a whole, and the state in particular, are obliged to defend and
promote the common good” (#157). On December 12, 2015,
newspapers all around the world carried the headlines on the Paris
Climate Deal by 196 Nations. The New York Times called the Deal
a healing step if not a cure. One of the issues agreed upon by the
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international community is to reduce greenhouse gases and move
towards clean energy. This is an echo of chapter one of Laudato
Si’, where Pope Francis calls and challenges us to examine human
activity, which causes environmental degradation to Earth our
Common Home and social degradation of the poor. Here we all are
called to ‘think globally and act locally’, to consider protecting,
caring and preserving Earth, our Common Home and in this regard
to take actions in our dwellings and local communities. This could
be done by having constructive dialogue in our family gatherings,
educational institutions, and our local communities and advocating
both at micro and macro levels.
As women what can we do to protect, care and preserve Earth our
Common Home and decrease the global inequality and increase
the quality of human life of those living in poverty? Below are
some examples of practical changes we can each make to protect
the Mother Earth and Humanity.

Praxis
•

Develop a land ethic to protect the animals, trees, vegetation,
water, air and the soil.

•

Zero tolerance for waste by practicing three Rs–Reduce,
Recycle, and Reuse.

•

Three Rs can be practiced by recycling paper, aluminum,
plastic, and cardboard.
*
*
*
*

Conserve water by reducing wasteful use of it and
purchase recycled materials and hence reuse and reduce.
Understand the role of waste management and promote
the use of compost in your local community.
Avoid contributing to a culture of acquisitiveness,
individualism, or exploitation. Purchase less and hence
use less.
Carpool to work, school and social events.
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•

Make efforts to purchase products from the rainforest that
promote sustainable agriculture rather than items that contribute
to deforestation.

•

Pass on efforts to ‘think globally and act locally’ to one of your
friends, colleagues, or family members.

•

Join environmental advocacy organizations and increase public
awareness and generate activism on today’s most important
environmental issues.

•

Support and also encourage others especially children to join
environment clubs like, Students for the Earth, Friends of the
Earth, Earth Day, ‘Think Globally and Act Locally’, etc..

•

Study the Paris Climate Deal. Contact your local and national
leaders and press them to keep their promises made at the Paris
Climate Conference. Attend and participate in meetings or
sessions at the local level.

•

Help educate young girls and thus reduce the cycle of poverty
in our society.

Conclusion
Pope Francis states, “We must regain the conviction that we need
one another and that we have a shared responsibility for others and
the world, and that being good and decent are worth it” (#229). In
conclusion, I am reminded of a famous verse of American Poet,
Robert Frost, which says:
The woods are lovely, dark and deep,
But I have promises to keep,
And miles to go before I sleep,
And miles to go before I sleep.
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We have miles to go and promises to keep, promises to keep in
protecting, caring and preserving Earth our Common Home for
our future generations and for the millions of people living in
poverty. The encyclical is a call for major changes in our lifestyles
and consumption. “Many things have to change course, but it is we
human beings above all who need to change” (#202). Pope Francis
calls all persons to conversion. “There can be no renewal of our
relationship with nature without a renewal of humanity itself”
(#118). It is time to act now, so that both Mother Earth and women
living in poverty can experience the hope of a better future with
clean water, clean energy and a better quality of life.
Numbers are reflective of the paragraph numbers in Laudato Si’.
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Creation and Indigenous Peoples
Sr. Claudia Carolina Gonzales Mendoza SSpS
Everything that happens to the Earth will happen to the children
of the Earth;
If humans spit upon the ground, they spit upon themselves.
The Earth does not belong to humans, it is humans who belong to
the Earth.
Everything is connected, humans did not weave the fabric of life;
humans are only a thread of that fabric.
From the 1854 letter of Indian Chief Noah Seattle

The indigenous peoples’ vision of the cosmos is clear about the
place of human beings in nature: “The earth does not belong
to humans; it is humans who belong to the earth.1” There is a
profound connection with everything that exists in her; its holistic
vision leads them to feel totally belonging and interconnected and
organized around the different systems, which in turn make up
their social, cultural, spiritual, economic and legal life.
Yet we know that the indigenous are not isolated peoples; often
they and their environment are threatened by the processes of
globalization and the commercial interests of the multinationals,
as well as by projects that generate profound changes in their
lifestyle. In these situations the response of the indigenous has
been resistance to these threats and struggles to defend their land
and territory.

1. El manifesto ambiental de Noah Sealth [Environmental Manifesto of Noah Seattle]. Letter of
Indian Chief Noah Seattle, 1854, Website: http//waste.ideal.es/sealth.htm
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The relationship of indigenous peoples with nature
Indigenous peoples generally perceive the earth as a living being,
with a heart, feeling, reacting, with harmonious life cycles; and
therefore of intrinsic value. It is what generates life in all aspects; it
is the source from which all living beings receive energy; and more
than that, a spirit that animates. Due to its fertile and protective
aspects, the earth becomes the Mother Earth, a sacred place; the
space where indigenous peoples create and live their spirituality
and their social organization. As Pope Francis says, “For them,
the earth is not an economic good, but a gift from God and their
ancestors who rest in it, a sacred space with whom they need to
interact to sustain their identity and values.”2
Their identity and values are determined by a relationship with
the ecosystem in which they grow. This is why it is “possible
to achieve a classification of cultural groups from an ecological
perspective”3 (Toledo 2003: 20). It is in this relationship where
we see the uniqueness of each cultural group because, although
belonging to nature and its care are held in common, each group
in its adaptation to a given ecosystem regulates the coexistence
among persons, with the cosmos and nature, creating a specific
way of being in the world (Tovar et al. 2000: 47).4 This means the
diversity of ecosystems is somehow protected and/or safeguarded
by such cultural groups.
Bonding with the earth as Mother, whether as Pachamama as it is
called by the Andean peoples in South America or Tonantzin in the
Nahua peoples of Mesoamerica, meaning “Our Revered Mother, the
2. Cf. Encyclical Laudato Si’ of the Holy Father Francis, No. 146.
3. Cf. Toledo, V.M. Hacia un modelo de conservación bio-regional en las regiones tropicales de
México: biodiversidad, sustentabilidad y pueblos indígenas. Reunión: Hacia una Evaluación de las
Áreas Naturales Protegidas del Trópico. Veracruz, México, 2003.
4. Cf. Tovar, Marcela, y Miriam Chavajay (2000). Más allá de la costumbre. Cosmos, orden y
equilibrio. Informe nacional del Proyecto “Investigaciones en Derecho Consuetudinario y poder
local”. Guatemala: COPMAGUA, 2000.
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Earth,”5 has made “the care and the respect for the flora and fauna of
the indigenous cultures a communal obligation, and a task to obtain
survival resources without exhausting them” (Reyes et al.1997: 175).6
Nevertheless, this communal obligation has come about in such
a natural way that, more than an obligation, it is something that
is born from a relationship with her whom they see and feel as a
mother; whom it is impossible to abuse or exploit, even though she
has within herself a way to protect herself . That is why each of
her elements has a protector or owner from whom permission has
to be asked to obtain what is necessary for life, and no more than
that, because it could endanger the respect for order, balance and
harmony of life. Certainly some cultural groups have assimilated
some counter - values characteristic of the globalizing culture.
However, even here, they have known how to resist and to give a
new direction to the transformations imposed.
This lifestyle, based on equilibrium and respect for nature of which
they are a part, permits a deepening in the sacredness of creation.
Hence, it is reflected in their rituals and myths that regulate their
daily relations in the community, in their natural and cosmic
space. This vision of the sacred also has do with their ancestors
being buried there. It is the root of their history, which becomes
a historical, artistic and cultural heritage often threatened by
external situations at the same time as their natural heritage,7 as
Pope Francis expresses it.
Life is one of the greatest values. For this reason, respect for
Mother Earth is essential in each of the elements of creation
because everyone has the right to life. When something is obtained
from nature, the damage caused has to be taken into account.
5. The name also given to the Virgin of Guadalupe in the Nican Mopohua, the book that narrates
her apparitions.
6. Cf. Reyes Castillo, Pedro y Enrique Montes de Oca 1997. La fauna: una maravilla de las
maravillas naturales de México. En: Enrique Florescano (coord.). Patrimonio Nacional de México.
Fondo de Cultura Económica, México, pp.160-189.
7. Cf. Encíclical Laudato Si’ of the Holy Father Francisco, No.143.

120

Therefore, for the agricultural peoples it is important to let the land
rest after a few years of planting and harvesting; and for hunters,
to respect the breeding cycles of animals and to hunt only for what
is necessary for food.

No new relationship with nature without a new
human being8
The contribution of the indigenous cultures has to do with a change
in the relationships among humans and of these with nature, since
the relations established up to now are damaging to nature and
also to humans in every aspect. Just as nature has been reduced to
a thing, so have humans. There is a large part of humanity that is
seen as an object in the service of an oppressive system; this has
created many groups vulnerable to exploitation because of their
social or cultural background, among whom are specifically the
indigenous peoples.
Homogenization arises from an anthropocentric and consumerist
vision, based on a globalized economy that is only interested in
extracting from nature all it can use, thus leading to a rift between
human beings and creation. That is why the indigenous cultures
have been seen as a threat to this style of life that has a destructive
pace regarding everything useful; because the contribution the
indigenous peoples make to humanity, by what they are, with
their values and identity, questions what is called “progress and
postmodernism”.
If a culture is lost, nature and humanity loses a fundamental part
of itself. That is why it is necessary to “incorporate the perspective
of the rights of peoples and cultures, and thus understand that the
development of a social group supposes a historical process within

8. Cf. Ibid, No. 118.

121

a cultural context and requires the continued role of locally and
socially minded people, from their own culture.”9
Hence the resistance of the people in protecting their land and
territory comes even to the point of giving their life, since this
fight is not for a thing, but for the sacred of which they are a part
and which gives them their reason for being and for living in the
world. Pope Francis clearly stated how the process, which in
itself is the best way for a human to avoid being dehumanized,
has become countercultural. Opting for a lifestyle with goals
that are, at least in part, independent of technology, of its costs
and its overwhelming, globalizing power, makes them question
a system that wants to control and dominate humans and their
environment.10 This does not mean that different cultural groups
do not have their own technological dynamism or that they have to
be isolated from certain advances that are helpful to maintain their
particular lifestyle.
The right of indigenous peoples to self - determination and
autonomy has made them rise up in defense of their territory, to
safeguard their own management of land resources, subsoil and
air space. In this way they prevent government abuse that easily
grants indigenous territories to mining or oil companies, as in the
case of :
1. the Bolivian Amazon where, since 1990, the peoples of the
Amazon have been involved in the Indigenous March for
Territory and Dignity;
2. in Ecuador defending the reserves of the Yasuní Biosphere;
3. the Zapatistas’ uprising in Mexico, who among their
demands include defense of the land and territory that for

9. Cf. Ibid, No. 144.
10. Cf. Ibid, No. 108.
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them represents their culture, community, history, ancestors,
dreams, future, life and mother,11 among other things.
In this context we can say that the decision - making of indigenous
peoples, with regard to preserving the place which defines their
identity, is crucial for their own welfare, as much for the need to
maintain environmental harmony as for human coexistence where
their rights are respected. As such their struggle is a struggle that
benefits all of humanity. Thus, it is the struggle of every human
being to preserve the common home, which can only be achieved
when we see each other as human beings and as brothers and
sisters. It is time to listen to the voice of wisdom of the indigenous
people inviting us to live in harmony.
I conclude with this statement of Pope Francis that is an invitation
to transform our way of life in pursuit of the common good:
“... we cannot presume to heal our relationship with
nature and the environment without healing all
fundamental human relationships.”12

11. Cf. Campaña Mundial por la Defensa de las Tierras y los Territorios Indígenas y Campesinos,
Autónomas, de Chiapas, México y el Mundo [World campaign in defense of the lands and territories
of indigenous peoples and farmers, the Autonomous, of Chiapas, Mexico and the World]...
12. Cf. Ibid, No. 119.
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Creation and Religions An Innate Bond?
Sr. Sheethal Mathew Maniyamprayil SSpS

Introduction
One possible interpretation of the etymology of the word ‘religion’–
re-ligare (Latin: re = again+ ligare = connect) which could mean
‘connect again’ is very relevant in our present context of ecological
emergencies. There is as inherent relatedness between creation and
each of the religions. Every religion we know presents a number
of beliefs, cultural systems, and world views. One’s religions helps
by pointing a finger, showing a pathway to relate to the divine, to
other human persons, to the world and how to understand oneself
in relation to everything that is. So we can very well say religion
is more than simply a belief in the transcendent or a path towards
an afterlife. It is, rather, an orientation towards the cosmos and our
role in it. We understand religion in its broadest sense as a means
whereby humans, recognizing the limitations of phenomenal
reality, undertake specific practices to effect self-transformation
and community cohesion within a cosmological context. Religion
connects humans with the divine or numinous presence, with the
human community, and with the broader earth community. It links
humans to the larger milieu of mystery in which life arises, unfolds,
and flourishes.
The natural phenomenon is a revelatory context for orienting
humans to abiding religious questions regarding the cosmological
origins of the universe, the meaning of the emergence of life,
and the responsible role of humans in relation to life processes.
Religion thus situates humans in relation to the cosmic, divine
and human (cosmotheandric) worlds with regard to meaning and
responsibility. At the same time, religion becomes a means of
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experiencing a sustaining creative force in the natural and human
worlds and beyond. For some religious traditions this is a creator
deity; for others it is a numinous presence in nature; and for others
it is the source of flourishing life.
This experience of a creative force gives rise to a human desire to
enter into processes of transformation and celebration that link self,
society, and cosmos. In India for instance, most of the religious
festivals are very much aligned with sun, moon and the seasons
of the earth. Pope Francis wishes to enter into a dialogue with all
people about our common home and he invites us “to accept the
world as a sacrament of communion, as a way of sharing with God
and our neighbours on a global scale. It is our humble conviction
that the divine and the human meet in the slightest detail in the
seamless garment of God’s creation, in the last speck of dust on our
planet” (Laudato Sí’ 9). Religions link humanity to the rhythms of
nature through the use of symbols and rituals that help to establish
moral relationships and patterns for social exchange.

Religions and ecology
For many religions, the natural world is understood as a source of
teaching, guidance, visionary inspiration, revelation, or power. At
the same time, nature is also a source of food, clothing, and shelter.
Thus, religions have developed intricate systems of exchange and
thanksgiving around human dependence on animals and plants, on
forests and fields, on rivers and oceans. These encompass symbolic
and ritual exchanges that frequently embody agricultural processes,
ecological knowledge of ecosystems, or hunting practices. “Rather
than a problem to be solved, the world is a joyful mystery to be
contemplated with gladness and praise.” (Laudato Sí’ 12).
Several qualifications regarding the various roles of religion should
be mentioned at the outset. First of all, no religious tradition has
a privileged ecological perspective. Rather, multiple perspectives
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may be the most helpful in identifying the contributions of the
world’s religions to the flourishing of life for future generations.
Secondly, while we assume that religions are necessary partners
in the current ecological movement, they are not sufficient without
the indispensable contributions of science, economics, education,
and policy to the varied challenges of current environmental
problems. Therefore, this is an interdisciplinary effort in which
religions can play a part. Thirdly, there is frequently a disjunction
between principles and practices: ecologically sensitive ideas in
religions are not always evident in environmental practices in
particular civilizations. Many civilizations have overused their
environments, with or without religious sanction. Finally, religions
have all too frequently contributed to tensions and conflict among
ethnic groups, both historically and at present. Dogmatic rigidity,
inflexible claims of truth, and misuse of institutional and communal
power by religions have led to tragic consequences in various parts
of the globe.
“The urgent challenge to protect our common home includes a
concern to bring the whole humanity together to seek sustainable
and integral development, for we know that things can change”
(Laudato Sí’ 13). Do we in fact have obligations to future
generations that may transcend our contemporary concerns? One
might ask, if we are not able to encourage the flourishing of life
on the planet, are we not then calling into question the very nature
of what it is to be human? Here below is a poem of mine written a
few years ago:
Oh! Fool, where are you?
As I walk on…
The cool breeze caresses gently on my being
My eyes of wonder opened…
The varieties of plants and flowers
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And its boundless textures
The Blue sky, vast horizon,
The amazing stretch of ocean and its life in depth
The stars that twinkle in the sky,
The planets and galaxies
The flying birds and the animals
And it’s amazing make,
The green meadows, the mountain peaks
The rivers, the rains, the seasons...
A voice soft and firm whispered …
“O human, oh mortal being, where are you?
A drop of my divinity placed in you
To hold you in dignity
I shared a bit of mine
Sharing with you my creative power to continue
recreating and enhancing my creation
And you live as though you are God!
How foolish are your thoughts…
you say that they are made just for your eyes and purpose.
You are the steward of my creation
But as cowards
Overused, abused the reflection of Myself.
And I shall curse you again to eat the dust and
Move on to another planet from the multi galaxies of mine
To make the best of my creation next.
I have done in the past,
The Venus, Mars and the Moon
That gave way to the Earth to sustain life…
I gave my best to you…
But you force me to quit and move on to the next before too
late”.
A deep silence struck me
and a teardrop found its way down
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On the parched ground below
Mingled with a drop of contrition
And there a little sprout seen breaking forth to life…
If not checked, many of our current practices put at risk the future
that we wish for human society and the plant and animal kingdoms,
and may so alter the living world that it will be unable to sustain
life in the manner that we know.

Human - nature relations in major religious
Traditions
Major religious traditions of the world are very rich and have a long
history, with a wide range of variations and different worldviews
within them. Within Christianity alone, and according to the
Oxford Dictionary of the Christian Church, there have been more
than 28,000 distinct denominations at one time or another since the
Reformation, even though the few best known churches (Catholic,
Orthodox, Lutheran, Anglican…) comprise the vast majority of
Christians. To take into account the internal diversity within each
great religious tradition would obviously make my attempt to
summarize common religious concepts related to environmental
conservation much more complicated.
The commonly identified religious attitudes to environment are:
1. dominion: humans at the top of Creation and using natural
resources as needed;
2. stewardship: humans having a delegate dominion over
Creation and being responsible and accountable for their use
of natural resources;
3. empathy: nature is affected by human misbehaviour;
4. analogy: nature is an image of God;
5. God worshipper: nature gives glory to God;
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6. cosmic humility: nature is beyond human comprehension;
7. natural mysticism: union with God is accomplished through
contemplation of the created world;
8. worship: nature is sacred. These approaches are not
necessarily conflicting but, rather, they can be considered
in some cases as being complementary. Their actual impact
on water and environmental conservation should be further
researched.

Religion - dominion or stewardship?
Christian view
According to this attitude, humans are the centre of Creation, the
only ones who are created in the image of God, and the only ones to
have a direct connection with Him. The main purpose of the other
creatures is to serve human needs, and therefore resources may
be exploited only for the benefit of humans. ‘God blessed them
humans), saying to them, “Be fruitful, multiply, fill the earth and
subdue it. Be masters of the fish of the sea, the birds of heaven and
all the living creatures that move on earth...” (Genesis 1:28-30).
Yahweh God took the man and settled him in the Garden of Eden
to cultivate and take care of it’ (Genesis 2: 7-15). In this version,
humans are clearly portrayed as part of the natural world. Our
dominion over the rest of Creation is not absolute but delegated,
and therefore we cannot use it arbitrarily but rather with proper
responsibility.
These ideas have crystallized into the concept of environmental
stewardship, which is now the most standard approach amongst
those Christians concerned with the environment. Following this
tradition, we should act as the stewards act in the Gospel, when
they are asked by the lord of the house to provide a proper account
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of their administration (Luke 12: 42-46; Matthew 24: 45-51). We
do not have natural resources at our own disposal or much less
our pleasure, but rather we received them as gifts from God and
therefore we are accountable before God for our actions on the
Earth.
A significant passage of Isaiah relates the messianic times with the
ideal equilibrium between humans and nature and within nature
itself: ‘The wolf will live with the lamb, the panther lie down with
the kid, calf, lion and fat-stock beast together, with a little boy
to lead them (…) No hurt, no harm will be done on all my holy
mountain, for the country will be full of knowledge of Yahweh as
the waters cover the sea’ (Isaiah, 11: 6-10). This text implies that
the new heaven and earth will resemble the original equilibrium,
not only between God and humans, but also between humans and
other creatures.
Islamic view
Nature was created in this conception to mostly fill human needs,
as several paragraphs of the Koran state: ‘O men, adore your Lord
who has created you and those who were before you, and fear God,
who has made the earth a carpet for you and of the sky a castle,
and has made water come down from the sky with which to extract
from the earth those fruits that are your daily food’ (Surah 2: 2122). ‘It is He Who has made the earth subservient to you, to walk
through its tracts and eat of His provided sustenance’ (Surah 67: 14).
Islam also includes different texts that support the environmental
responsibility of human beings. Some Muslim scholars use the
term caliph Allah (vice - chancellors) to refer to the role of humans
in taking care of the land. Humans will be judged by God on
their relationship with the land, in a similar way as they are with
respect to their families, which have also been entrusted to them
by God. Some hadiths include sayings of Mohamed prohibiting
the wasteful use of resources, most importantly of water, which is
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a very valuable resource in Arab lands. A significant hadith in this
regard includes an admonition by a God Messenger to a devout
Muslim who is wasting water in holy ablutions. This implies a
clear condemnation of sumptuous attitudes with regard to natural
resources, since the carelessness deserves a reproach even when
the water is wasted during worship.
Jewish view
The concept of environmental stewardship is also connected to
Judaism, and we find references both in the Torah and in comments
on the sacred Scriptures by significant rabbis. God’s command to
humans to care for creation is illustrated in the norms referring to
the sabbatical year, which are included in Leviticus (25, 23): ‘Land
will not be sold absolutely, for the land belongs to me, and you are
only strangers and guests of mine’. Psalms also include various
references to the providential care of God for Creation.
In the framework of other Jewish traditions, we can also find
testimonies of this concept of environmental awareness. For
instance, in the Ecclesiastes Rabbah, we can read: ‘When God
created the first human beings, God gave them the Eden garden and
said: ‘look to my Works! See how beautiful they are. I have created
them for your own good. Do not destroy my World, because if you
do so, there will be nobody to repair it’ (quoted by Schwartz, 2002).
Hindu view
In Hindu culture, the moral relations between humans and nature
can be found in some sacred texts like the Prthvi Sukta, a hymn
to mother Earth. The earth answers as a living organism to the
humans’ ways of using its resources, being gentle and fertile when
they take proper care of her, and violent and cruel otherwise.
Therefore, humans have a moral responsibility not to harm the
earth in any way, avoiding pollution and using natural resources
properly. When humans abuse their privileged position, the earth
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produces all sort of natural disasters (droughts, earthquakes, floods
and epidemics). Since the earth is also a creature of God, she
rejoices when humans are faithful to God, offering Him proper
sacrifices and worship.
The ancient sacred literature of the Vedas enshrines a holistic and
poetic cosmic vision. They represent the oldest, the most carefully
nurtured, the most elaborately systematized and the most lovingly
preserved oral tradition in the annals of the world. Unique in their
perspective of time and space, their evocative poetry is a joyous
and spontaneous affirmation of life and nature. The Vedic Hymn
to the Earth, the Prithvi Sukta in Atharva Veda, is unquestionably
the oldest and the most evocative environmental invocation. In it,
the Vedic seer solemnly declares the enduring filial allegiance of
humankind to Mother Earth: ‘Mata Bhumih Putroham Prithivyah:
Earth is my mother, I am her son.’ Mother Earth is celebrated for
all her natural bounties and particularly for her gifts of herbs and
vegetation. Her blessings are sought for prosperity in all endeavours
and fulfilment of all righteous aspirations. A covenant is made
that humankind shall secure the Earth against all environmental
trespass and shall never let her to be oppressed.
The environmental responsibility of humans is very relevant to
Hindu traditions, especially in rural communities, which have a
strong conviction about caring for the land. Humans should avoid
any form of pollution and alteration of the natural balance. For
instance, when somebody needs to dig the ground, they should
fill the hole afterwards to repair the land and keep the original
equilibrium or asking permission of Mother Earth by way of
Bhumi Puja rituals before digging for the foundations of a house.
The Vedic seers regarded the Earth as ‘sacred space’ for the
consecrated endeavours and aspirations of humankind and for the
practice of restraint and responsibility. This affirmative view of
the inviolable sacred space in human consciousness is integral to
132

the Vedas and the Upanishads. On it rests the Vedic vision of a
world filled with the purity of the spiritual environment and the
sanctity of environmental spirituality and morality sustained by the
severely exacting discipline of truth, harmony and rectitude, based
on a conception of cosmic and comprehensive peace as envisioned
in the famous Vedic Hymn of Peace:
We invoke and imbibe Aum, the primordial sound of
cosmic Harmony and pray for:
Peace and Harmony in Heaven;
Peace and Harmony in the Sky and on the Earth;
Peace and Harmony in the Waters;
Peace and Harmony in the Herbs, the Vegetation and the
Forests;
Peace and Harmony among the
Peoples and the Rulers of the World;
Peace and Harmony in Spiritual Quest and Realization;
Peace and Harmony for one and all;
Peace and Harmony Everywhere and in Every Thing;
Peace, True and Real Peace,
Let that Peace repose in my inner space,
Peace of Peace, Everlasting Peace,
We pray for Peace.
Buddhist view
In the Buddhist tradition, environmental responsibility is a
consequence of the natural interaction between humans and
nature. One of the delusions that preclude humans from reaching
happiness is the false consideration of their own importance. As
a consequence, humans lose their links with nature, destroying
valuable resources as a result of their greed. Overcoming greed
will provide a better internal equilibrium, as well as a better
preservation of natural resources. Humans should be like bees that
take the nectar of flowers without destroying them.
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Buddhist culture also acknowledges a moral fellowship between
humans and nature. The land will yield proper fruits when
humans deal properly with it. Human greed causes division and
ownership conflicts, which implies violence and destruction. The
moral behaviour of humans affects the biological and physical
equilibrium: when moral standards decline, hunger, epidemics
and violence increase, while increasing moral values carry along
abundance and prosperity.
Jain view
Mahavira, the 24th and last Tirthankara (Path finder) of this era,
who lived 2500 years ago in north India threw new light on the
perennial quest of the soul with the truth and discipline of ahimsa.
Jain cosmology recognises the fundamental natural phenomenon
of symbiosis or mutual dependence, which forms the basis of
the modern day science of ecology. Life is viewed as a gift of
togetherness, accommodation and assistance in a universe teeming
with interdependent constituents. Lord Mahavira said: ‘There is
nothing so small and subtle as the atom, nor any element so vast
as space. Similarly, there is no quality of soul more subtle than
non-violence and no virtue of spirit greater than reverence for life.’
According to Lord Mahavira: ‘One who neglects or disregards the
existence of earth, air, fire, water and vegetation disregards his own
existence which is entwined with them.’ - a profound ecological
truth!

Towards cosmic harmony
The tribal traditions are the oldest religious traditions in India.
For them the earth is spirit - filled. The tribal God is imminent
and Emmanuel, ‘a God with us.’ Bonga (Spirit) and Singhbonga
(Great Spirit) inspire reverence and respect towards everything in
creation. God dwells in the heart of everything. The awareness of
the interdependence of life in religious ecology finds expression in
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the religious traditions as a sacred reality that is often recognized
as a creative manifestation, a pervasive sustaining presence, a
vital power in the natural world, or an emptiness leading to the
realization of inter - being. A single individual’s actions with regard
to the environment may have an impact on all human beings.
A unified, balanced, and harmonious state is not imposed by an
external force, but emerges from the interaction of the components
of an ecosystem themselves. Moreover, each component of an
ecologically unified whole retains its autonomous identity and
integrity. In an ecosystem, the autonomous identity and integrity of
every cultural - national unit are respected. The “truths” of one may
conflict with those of another, but balance and harmony among
them all will emerge - we hope - as they do among the components
of an ecosystem. But the paradox of human existence is indeed
a one-many problem: we are one species, yet many peoples; we
share one planet, yet inhabit many (culturally constructed) worlds.
In meeting the most daunting challenge of the new millennium achieving a mutually enhancing human relationship with nature all
over the planet - our manyness must be reconciled with our oneness,
and neither must be discounted in deference to the other. Moreover,
contemporary transportation and communication technologies are
encouraging the emergence of a universal, international society, a
“global village” incorporating elements from many cultures.

Conclusion
There are no Muslim forests or Catholic lakes; no Lutheran
mountains or Presbyterian rivers; no Buddhist oceans or Hindu
coral reefs… The earth is our common heritage... our common
home. We share this world with all others. As the Chief of Seattle
said to President Franklin Pierce in 1854: “We are part of the earth
and it is a part of us.” Whether humans have a leading role in God’s
design for Creation, or are just equals among other animals, has
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profound implications for the environmental equilibrium of our
planet. It affects our sense of who we are in the universe, how we
should relate with other species, and how we should use natural
resources to make our life more equilibrated and sustainable. “The
environment is God’s gift to everyone, and in our use of it we have
a responsibility towards the poor, towards future generations and
towards humanity as a whole” (Caritas in Veritate).
We must begin to recover in the ways that we live and do and know
not only the connectedness of knowledge but the connectedness
of ourselves to each other across intellectual disciplines, across
regional boundaries, across ethno-political boundaries and the
connectedness of ourselves to the body of the world. What is
the whole, the comprehensive entity, the sense and meaning that
includes the particulars of the environmental crisis in a vision
which sees those particulars as the elements of a problem which
can be solved, and in its solving, resolve our confusion into a
foundational paradigm shift that will once again enable us to see
this planet as our natural home?
Concluding , I dared humbly ...
An Open Script!
God, I admit you are great
I just can’t negate the fact
As I see your miracles around!
But aren’t you a bit too much?
Didn’t you try on us on that sixth day
Intending to come out with your best
That reflects your own image?
Didn’t you make all your creation quite scripted?
They live and die quite naturally
Look at us the human race,
The so called crown of your creation,
How we have made of ourselves;
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Far apart from our siblings,
We groan, we fuss, we complain,
We sulk and mess around
We aren’t really sure what we are,
Why we do what we do, we know not!
Tell us really, what went wrong with us
Or rather with you while you were at work,
On that sixth day of your labour week!
It’s sure You made us unscripted for a higher plan,
But didn’t you know our script was bound to go wrong.
You know well, it is not a joke
To feel always incomplete within
And we fret and hurt in our run
While all our other siblings in nature,
Taking the going with much ease!
It is enough Lord, enough
We admit we made a mess of our lives,
Please take charge,
Let our life be scripted by you,
Open scripted didn’t make the wonder you wished
But what we wished,
And we harmed more than bloomed
Re - script us again for your own glory. Amen
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VIVAT International and Creation
Fr. Felix Jones SVD, Sr. Zélia Cordeiro SSpS and John Turiano
On June 18th, 2015, Pope Francis published the encyclical Laudato
Sí’, a seminal work aimed at addressing the “care for our common
home.” With the publication of the encyclical, Pope Francis sought
to give greater voice to a long history of church teachings on
our stewardship for our planet. In recent years, discourse on the
environment has been mainly shaped by scientists, conservationists,
politicians, and economists. However, with the encyclical, Pope
Francis sought to insert a religious perspective into this debate,
to frame the issues with the language of faith. The plight of the
poor, central to the teachings of both the Gospel and Pope Francis,
necessitates this emphasis on faith in relation to the environment.
As the negative effects of man-made climate change have become
increasingly evident, church leaders have affirmed that the world’s
poorest will bear the brunt of hardships resulting from the earth’s
changing climate. Those with the least resources and the thinnest
safety nets are the most vulnerable when their livelihood or way of
life is threatened by the changing climate. In addition, reductions to
climate change can be achieved in the immediate term. By altering
established development and behavioral paradigms, with actions
such as switching to renewable energy sources and lessening
consumption of disposable goods, the climate can be protected.
Therefore, an important goal of the encyclical is to recognize the
linkage between faith and the environment, reaffirming that as
Christians, we are called to serve the poor by working to protect
the “health” of our collective home.
To anchor his teachings on the environment in church doctrine, Pope
Francis draws from the creation narrative in the book of Genesis.
In the story of Adam and Eve, God calls on his first creations to
both till the earth and keep it (Genesis, 2:15). As evidenced by the
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inclusion of “keep it”, God did not create humanity to exploit the
land on which we live, but instead to co - exist in a relationship
that emphasizes mutual flourishing. In the words of Pope Francis,
“Because all creatures are connected, each must be cherished with
love and respect, for all of us as living creatures are dependent on
one another.” (LS, 42). This goal of co - existence with nature is
an intractable piece of the Genesis story of creation and should
therefore inform all Christian actions to serve both the poor and
God.
In Laudato Sí’, Pope Francis not only depicts the goal of mutual
flourishing with the environment, but also addresses many of the
impediments to achieving this goal. Pope Francis calls into question
contemporary society’s overriding faith in market forces, and
emphasis on a consumerist, disposable culture. Instead of blindly
trusting in technocratic progress, Laudato Sí’ reminds us that the
ecological consequences of new inventions should be considered.
Ultimately, these consequences have tangible, and often negative,
ramifications for the poor. Pope Francis also emphasizes that
Christian spirituality stands in contrast to the “technocratic
paradigm,” the idea that unlimited growth is a desirable outcome
of endless consumerism. This false premise stands in contrast to
reality, however, in which the benefits and limited resources of
a fragile planet will ensure benefits accrue mainly to the wealthy
while leaving the disadvantaged with only a polluted and toxic
environment. Therefore, Christians must instead work to live in
moderation and be content with less. Finally, Laudato Sí’ calls
for greater dialogue on the environment, lamenting that modern
policymakers are often insulated from the needs of the poor
and calling on the church to act as a bridge between the two
communities. With his widely applauded publication Laudato Sí’,
Pope Francis seeks to emphasize and refine the church’s call to
serve by calling greater attention to the plight of the environment
and those living in poverty whose health is more directly tied to
environmental health.
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The urgent call to live in greater harmony with the environment
has also been taken up by the United Nations (UN) in recent
years. In September of 2015, the UN finalized the Sustainable
Development Goals, a new set of guiding principles for the next
15 years for global development. The pivotal difference between
these goals and the previous Millennium Development Goals
is the new recognition of sustainability as an integral factor in
development. Humanity must not only work to eradicate poverty,
but also do so in a manner that does not inflict long - term harm
on our planet. This new theme finds great resonance with the
message of Pope Francis’ Laudato Sí’ and its emphasis on creation
as a process meant to inspire mutual flourishing. To further this
message of mutually beneficial coexistence, the UN supports a
year-long program of environmental days, including World Water
Day, Mountain Day, and Meteorological Day. As evidenced by the
concern of both Pope Francis and the United Nations, eradicating
poverty while protecting the environment is an issue of critical
importance for our times.
In its work promoting human rights at the United Nations, VIVAT
has similarly sought greater protections for the environment by all
relevant stakeholders. This focus on the environment is rooted in
the needs of VIVAT members, who have consistently identified
environmental degradation, especially stemming from mining
activities, as a problem meriting urgent attention. In addition, this
pursuit of environmental action also draws from the same tradition
of “keeping the earth,” about which Pope Francis spoke in Laudato
Sí’. To support this goal, VIVAT has not only presented evidence
about the deleterious effects of mining operations directly to policymakers, but also organized meetings to facilitate exchange and
growth among mining advocates. One such meeting was convened
in Jharsuguda, India in September of 2015. The workshop, which
operated with the larger goal of human rights advocacy training,
taught participating activists how to leverage existing human
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rights mechanisms to ensure sustainable economic growth in their
communities. The workshop included a special focus on mining, a
sector where national - level plans often fail to fully integrate the
needs of indigenous and local communities, leading to human rights
violations. If, on the contrary, the free, prior, and informed consent
(FPIC) of local stakeholders is obtained before the start of mining
operations, many of these rights violations can be prevented. For
example, ensuring the FPIC of local stakeholders is obtained by
development actors can be integral in preventing land grabbing,
the seizure of unregistered land that has served local communities
but remained off official records. The importance of local consent
and participation in mining development, a consistent theme in
VIVAT’s advocacy, represented the most resonant outcome of the
workshop in India.
VIVAT’s advocacy to ensure greater protections for the
environment also extends to its work with the United Nations.
In particular, VIVAT has collaborated extensively with the NGO
Mining Working Group. The working group advocates against
extractive, often corporate - led, mining development models that
enrich investors while leaving communities that dig the mines with
few benefits. To further this mission, the Mining Group and VIVAT
contributed to a campaign to strengthen the defense of water as a
human right in the 2015 sustainable development agenda. Mining
is a water-intensive industry that can severely pollute surrounding
groundwater. Therefore, reaffirming the human right to clean water
in the world’s development agenda will hasten the achievement of
sustainable, inclusive mining practices. To the satisfaction of the
campaign coalition, paragraph 7 of the final outcome development
goals included a pledge to “reaffirm our commitments regarding
the human right to safe drinking water and sanitation.” Advocacy
such as this water initiative helps to forward the mission of the
encyclical Laudato Sí’ and the church’s mission to help the poor.
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As Laudato Sí’ emphatically stresses and VIVAT seeks to implement
in its advocacy, striving to protect the environment and serve the
poor are not mutually exclusive goals, but instead a fusion of the
two causes are integral to ensuring a sustainable, healthy society.
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MaZ Youth and Integrity of Creation
Sr. Hemma Jaschke SSpS
Every year, we the SSpS of Germany and Austria send out about 20
young people, mostly women, who are accepted as “missionaries
for a time” (MaZ) in different countries by our SSpS sisters and by
partner organizations. These young people want to share life and
mission with us and with the local people. Their motto is: “Sharing
life, sharing prayer, sharing work”.
During the preparation for their MaZ-year, again and again
we speak about a “simple and solidary life style”. Actually this
is something which quite a lot of young people in the so-called
“affluent society” desire: To live more simply on all levels. This
simplicity refers especially to the relationships and collaboration
with the people in the mission country, who are the actual hosts for
our MaZ, but it refers also to the external living conditions which
include the attitude towards creation as well.
In the following I would like to give to some of our MaZ from
recent years the possibility to share:
Julia (2013/14 in INC) took part in a very practical way in the
work with creation; she could help the villagers in Aulia to harvest:
“About harvesting soya - beans: Immediately after the end of the
monsoon, on all the fields people could be seen cutting soya - beans.
The same happened on the fields of our community. I did not want
to miss this experience and after some efforts to convince them, I
was allowed to join. In full outfit, that means with long trousers,
long - sleeve shirt, head-scarf, flipflops and equipped with a sickle,
I went out. After a short introduction into the technique of cutting
soya - beans we started to work. I was immediately integrated into
the group and was given two rows to cut. I felt a bit uneasy because
I was fully occupied with two rows and was only able to finish with
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those who had three rows. The next day I had aching muscles but
the laughing together and the feeling of being more accepted by
the people were a real compensation. However, to harvest sitafel
was much easier for me because they grow on trees and you do not
need to bend down so much as for the soya - beans. Moreover, I am
one of the tallest here and so it became my duty to climb the trees
and to pluck the sweet fruits.”
And she continues:
“Invigorated and full of energy we went back to Aulia where
people were already busy cutting the wheat. After being cut, the
wheat was supposed to be tied in bundles and to lie two or three
days on the ground in order to dry. However, the problem was that
it started to rain and so all the boarders, together with the workers
and myself ran to bring as many bundles as possible to dry under
the roof. We were lucky because we have a building where we can
keep the wheat in a dry place, but for many farmers this rain was
a threat to their existence. Since the first harvest of this year was
already destroyed by the rain, many farmers could buy seeds only
by incurring debts. Now this harvest was destroyed again and for
many this means that they simply don’t have enough money for
their daily living. I have heard of cases where farmers committed
suicide because they did not see any other way out.
In order also to have chapatis, puri and co., for the next months, our
boarders and I carried the wheat from the fields to the threshingfloor.”
Julia still had another experience on the field of our sisters:
“Unfortunately, for many farmers this year had not begun in a
good way. When it began to rain for the first time after three and
a half months, I was very happy, but because of the strong rain
many fields of wheat have been flattened and the harvest will be
less. That means less income for them, less income means not
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enough money for food, education and new seeds and in this way
the vicious circle continues. Luckily most of our fields were spared
and in the few places where the wheat was on the ground we just
tied it up.”
Magdalena (2011/12 in ARM, Resistencia) takes up a totally
different aspect of responsibility for creation. She is concerned
about the re-use of rubbish and in this way she could introduce an
important attitude of her home culture:
“For the middle of January I decided to form three creativity
groups, with 15 children each, out of the different age groups in
the comedor. Thus I can respond better to the children and their
capacities. I am aiming at creating beautiful things out of materials
from nature and even from rubbish. In this way the children can
see what wonders we can make out of rubbish and so they will look
at rubbish with different eyes.”
With regard to the topic avoidance of rubbish, especially plastic
rubbish, Fabienne in Chicago (USA) presently makes her
experiences:
“I got a little culture shock when I went shopping for the first time
with Sr. Angelica, because the cashier sorted everything generously
into plastic bags; it is normal that after shopping in a supermarket
you have ten plastic bags even when you have bought only nine
items. Since then I try not to forget my jute bag and I am happy to
be able to tell the cashier: ‘I don’t need a plastic bag’.”
A reality which our MaZ have encountered several times already is
the experience of natural calamities in a way which we in Austria
and Germany can hardly imagine. In such situations the motto of
MaZ - sharing work and life - is felt in a very intensive way:
Marlene experienced the landslide in 2011 in Callapa/La Paz
(Bolivia), when the provincial houses of the SVD and the SSpS
collapsed:
145

“Early in the morning we continued, the bridge could be crossed
and we carried furniture, bags, and filled drawers to the lorry. As
on all those days there were many policemen, soldiers and other
helpers around who helped us with the very heavy things... Whether
I really realized what had happened, I cannot say. Especially in
the beginning the work occupied us totally and I had hardly any
possibility to grasp the proportions of this catastrophe. We know
that some people died and about 4000 people lost their homes.”
In 2012 Tabea wrote from the Philippines:
“Since in December the typhoon Sendong left a wake of devastation
in the north of Mindanao, we three MaZ decided spontaneously to
travel over New Year’s Eve to Cagayan de Oro, one of the most
affected towns and to support the helpers.”
In our industrialized countries of West - and Central - Europe we
observe, especially among the young people, a growing concern
for the environment. Particularly in the students’ milieu and among
young people who are engaged in social activities, we can find a
considerable number of those who are active with regard to the
protection of creation and climate - many times connected with
personal renunciation.
This begins with a consciously lived simple life style which
includes renouncing a private car and unnecessary consumer
goods. Time and again initiatives are started which make this
attitude visible also to others, thus trying to invite them to do the
same: there is a whole range, from car-sharing to initiatives for
solidarity in re - distribution of food in order not to throw anything
away, to exchange centers of any kind: From the CD to the laptop
and the apartment - many different things can be exchanged and in
this way resources can be spared.
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At the same time, all these activities bring people together and
foster communication among them. In this way the concerns of
justice, peace and integrity of creation can be connected.
Another example is the awareness raising for a fairness and
solidarity in the way of shopping, be it food, clothing or other
articles for daily use.
(I find very interesting and inventive an initiative which is called
fair-sharing: Food - stuff that is left over, is too much or not needed
can be put in a refrigerator which is publicly accessible. From there
everybody can take anything that he or she needs at that moment.)
There are no limits to creativity and inventiveness in this area; the
important thing is to start something and to invite others to join.
Inspired by the “Pact of the Catacombs” at the Second Vatican
Council, where a number of bishops took on an obligation to lead
a life in simplicity, the MaZ of this year wrote for the time of their
mission a declaration of self - obligation. One of them goes like
this:
“... I want to renounce the signs of richness and not allow any
envy to come up, so that I can accept the local people and they
can accept me as persons on the same level, in Christian love and
understanding.”
We from the MaZ - team observe that this sense of responsibility
for the concerns of JPIC are being deepened and broadened during
the time of their missionary experience and become a decisive
attitude for the future of the young people.
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Creation and Media
Sr. Nisha Joseph Koickal SSpS

Media and art
Art is power. Every work of art comes with a message. Being a
visual communication medium, it carries a sense of mystery and
calls for intelligent listening to understand the message it has within
itself for the viewer. Fine arts like painting, drawing and sculpture
are external expressions of internal vision and imagination.
Every piece of art is an idea that wells up in a fleeting moment
that is created to stay through its graphic, filmic, photographic,
painted, optic and chromatic visual portrayal. Being a powerful
communication medium it enhances the visual thinking.
Visual communications take place in many forms, colors, patterns
and styles. Being a creative work it often surpasses the boundaries
of spoken and written words, generating and facilitating multiple
ideas and thinking.
The creative energy within a creation evokes in viewers a spirit of
admiration, wonder, ecstasy and confusion as well. It drives in the
creative minds into zones of those dormant potentialities, enabling
one to explore while giving unique expression. It is a means to find
oneself and to get lost in it, while giving wings to one’s internal
vision. Often it is incomprehensibly loaded with meaning, which
leads the viewers into free thinking. Art is a representation of
inward significance.
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Creation and creator
“An artist must be in his work as God is in creation, invisible and
all powerful: one must sense him everywhere but never see him”.
Gustave Flaubert
Creation is the most amazing art laden with magnanimity by Creator
God. It represents God’s ways of thinking and seeing. Every work
of art has a matter and it is a way to a matter. It mirrors the mind of
the artist. Great art is never made for oneself but is other centered.
The cradle of true art contains the gems of mystery that enable the
other to see what you may not see. Look at any part of nature to
understand the mind of the greatest artist. Every piece of creation
links itself to the creator, the innovative artist, the Creator God.
Unlike any other art work by human hands, creation is an open
expression of the invisible presence that is constantly at work.
Creation is a process of working through life, with life and for
life. More vividly, it is the hub that connects, reveals and answers
the human needs and searches for God. Nature is a revelation of
the creative presence that remains hidden within his handiwork
revealing his presence and power through his work. It is for
humanity to recognize him in all that we encounter. Creation
symbolizes the divine determination.
God is the greatest artist. He created everything and everything
had a place. Through creation he connected the human race to that
supreme splendor behind all these marvels, the creator God.

Creation is a reflection of God
Each creation is a word of God coming alive. Every creation comes
alive with the good news that God is alive in me. The shape, color,
form, content and expressions vary from creation to creation.
Regardless of this fact, he has put a portion of himself into each
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creature of his making. He implants something irreplaceable within
each of his masterpieces thus making each design very distinct and
original.
Into his creation, God poured out the creative energy, the divinity
of Godhood. He has deposited an innovative spirit into each
being. Thus the creation stands pregnant with God’s grace. This
resourceful power comes into play at different levels with each
creation. No creation is spared from becoming and being. Each is
charged and linked to the divine source to be charged.
Creation is a manifestation of divine power. Every creation carries
within it the divine light. This light functions like a hub uniting
the human with the divine. Having completed the creative work,
God entrusted this creation with all its purity, plurality, originality,
beauty and richness to humankind to be the caretakers, protectors
and promoters. So that through this creation humanity grows closer
to the wisdom of God, respecting all forms of life.
Creation is the outward sign of an inward mystical power. It is
that sacred pathway to reach the Creator, the Maker. It is an open
ground to grasp the intelligence behind it.
God is the greatest artist who pours out the blissfulness of life
abundantly into his creation. As a performing artist he uses different
forms, shapes, movements, and resources that matter to him, to be
part of his performance. And the finest in all his making was the
human being with intellect and emotion.
Let those who have eyes see, let those who have ears hear….
But the fact is, humanity has reduced his world to a narrow door.
Humanity has disconnected itself from the very source life. Nature
is life, the best medium that communicates the grandeurs of life.
God used creation as a reference for all his communication. Look
at the birds of the air...
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Creation is a revelation of God’s knowledge, his holiness and the
outflow of his goodness. We have a communicating God, who
connects the creation to the glory of Godhead. He takes delight in
communicating the goodness. Creates, gives shapes, decides color,
provides a location and sets upon his creation the light of the sun
and the fall of the rain.

Nature and God’s creation
Creation speaks of power of a thought, the power of intent. Planting
a seed speaks of the need to die to oneself in order to let live.
Unlike human beings the natural world speaks through its lives.
Whether we listen to it or ignore it is an individual choice.
Nature is a visible storehouse of God’s hidden wisdom and
goodness. Creation is the inexplicable expression of the Divine
communication style. It bears witness to the power of his thought,
his intent and the impact they create.
Through nature God speaks. Creation represents the manifold ways
of thought intertwined with action. Through nature we hear the
voice of God. Nature speaks out of the power of a creative thought.
It speaks of his silent ways of being, functioning, responding to
realities around.
Silence is a means of communication. The power of silence can be
deeply moving. The quiet presence in times of grievance is a great
consolation. A kind look, a gentle touch, a helping hand are all
great examples of non - verbal communication charged with great
potentiality.
The human faculties become attuned to verbal communication which
is explicit, audible, exciting and moving in its very nature. What is
heard and understood further continues to work in the subconscious
mind germinating new roots of thoughts, beliefs and convictions.
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Genesis 2,7: Then the LORD God formed a man from the dust of
the ground and breathed into his nostrils the breath of life, and the
man became a living being.
This is the deepest expression of sharing. Everything that he created
was blessed with the gift of his own life. This act of sharing makes
the creator the source of all life.

God’s communication through breath
The first sign of his communication was life - giving. He
communicated life by sharing the breath of life.
Every communication has the power to build or break, to create or
destroy. God in the creation history used the power of breath, the
non - verbal communication tool, to create.
Communication, in its essence, is purpose oriented. He made it to
create the human being. He breathed life and turned the inanimate
element into a being, giving life and Divine spirit. Therefore, the
divine purpose of communication unfolds the core purpose and
intention of communication.

God spoke and it came into being
Here the spoken word becomes the medium of communication. He
uses the word to create, to cleanse, to heal, to quench, to liberate,
to unite, to forgive and finally to save.

Sound as a medium of communication
God’s method of communication is very unique. Every natural
occurrence comes with a message. No happening is incidental.
God’s responses are always in alignment with the need of the time.
The timeliness is measured in divine terms even though it is meant
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to suit the human condition. God uses numerous methodologies
to communicate. The wise understand and the fools ignore the
signs of the times. Every happening is a plan of God. God always
finds an option to respond to human situations. In good and bad,
through joys and sorrows God continues to function. His ways are
so appropriate that it is incomprehensible to human intellect. Not
all communications are rightly understood even today.
The circumstances that encircle our lives are God’s ways of
communicating to us. They are evidences of God’s will in lives.
The biggest challenge humanity faces in life today is to interpret
the underlying meaning of the experiences that surround us.
He uses ways to connect human beings to his plan. The human
tendency to go astray is corrected by enabling us to pause and
ponder upon the why behind all that happens to us. He has a hold
over creation.

Creative spirit and mission
Every creation comes with a generative spirit to become, to be and
to create. There is a secret, generative spirit working from within,
which our being can neither contain nor suppress. Therefore, there
is an outflow of goodness. This creative power invites humanity to
a life-sharing.
Mission is the call to be, to share the Abba experience using a
medium that is familiar to the people within our reach. Mission
is an overflow of the God experience from within. Jesus’ mission
was sharing His experience with his Abba. In order to reach out to
different groups of people He used different means.
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Jesus’ medium of communication
Jesus the greatest communicator used different means of
communication to dialogue with people of different cultures,
customs and mindsets;
To the farmers he used the seeds as an inspirational medium of
discourse.
To the fisher fleet he used the boat and the fishing net to
communicate.
To the invited guests he spoke about the wedding feast and
meal.
He was a relevant communicator with contextual knowledge.
According to the culture, tradition and practices of the people, Jesus
altered the medium of his communication. He penetrated into the
depth of human hearts, drawing lessons from the peoples’ daily life
situations and day to day happenings. This communication strategy
of Jesus attracted multitudes to listen to him, follow him and to be
witnesses to His life. He was a visionary as well as a revolutionary,
who through the apt use of communication left no segment of
humanity unturned. Until the point of death He communicated
the spirit of the divine and the power of such communication has
moved millions to follow him even to this day.

Creation, media and communication
Media are a visible expression of the divine that is hidden in
matter. To communicate means to reach out to people in a manner
that is acceptable and understandable. The field of experience has
a greater impact when imparting a message. Jesus’ mission was to
share the Abba experience he had with his Father. It was possible
for him because he encountered the spirit of the divine within
himself.
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Evangelization is a call to bear witness to the divine we have
encountered. With emerging technologies and new media
facilities, the call of the time is also, to utilize the social media for
evangelization. Coping with the advancing technology is a major
challenge but not an option. The world of the modern generation
is centered on social media. If Jesus in his time used boat and net
to communicate to the fishermen, because they were people with a
fishing background, we too need to get in line with the medium of
communication that is familiar to the people who are our mission.
Regardless of the medium, it is important to note that every medium
of communication is a means to unite, to express, to encounter, to
be in communion and to share with others the celestial goodness.

Communication and communion
Every person communicates. Every communication comes with
a message. The medium of communication we use to get the
message across varies from individual to region. The digital divide
is a most crucial factor in this regard. While there are a number
of communication channels, the socio-economic and cultural
background of each region further determines the communication
accessibility.
Each artist uses a medium that is familiar to him/herself and to
those in the given context.
A potter uses the clay to portray the divine present in the clay.
A poet uses flowers and nature to highlight the divine concealed
in the flower or nature.
A sculpture uses his carving expertise on the stone to represent
divine within a stone.
A dancer uses the mudras to express the divine within.
A musician uses the Ragas/ melodies to give expression to the
divine sound within.
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Many are the means to communicate. The most significant fact
is the message. Use of an apt medium makes the communication
come across, creating better impact. When a human being shares
this art, he or she unites him/herself with God. For every art that
emerges from benevolence unites.
“Just as my father and I are one, so must you be in me”. Mission
is to unite all beings into one great God. Media at the aid of
evangelization have a higher potentiality to create a better impact
with wider visibility, in a short span of time, with minimum
expenditure. Its easy accessibility and frequent usage, by a
considerably good portion of humanity, is a rewarding sign, to
adapt to the communication strategy of the times to reach out to
our target group.
Social media at the use of evangelization is nothing new, but that
it has yet to be explored and put to the right use is an unavoidable
fact. Even though the traditional ways of communication have
their relevance, the power of new media cannot be ignored. More
so, because we are called and sent as messengers to the people
of today, in the present day context, amidst the fast changing
technologies, ideas and mindset. To be a prophetic woman of the
times would also mean mastering the art of communication in the
given context of the people. One must follow the grammar of the
people’s language. Dialogue in the context also involves using
appropriate tools and means that our target group is accustomed to.
The fast changing technological phenomenon is also a call of the
times to change. Left behind, one would soon find oneself unsuited
in one’s own context. The digital divide will grow further. For, the
change in technology also means a sweeping change in almost all
mechanisms of humankind.

156

Media and evangelization
Evangelization is breaking the Word, sharing the Word and letting
the Word come alive through all creation.
Evangelization in todays’ context must pass through three
significant paths, namely:
•
•
•

Human communion
Human justice
Environmental protection and promotion

Communion is possible only when there is harmony between
the created elements. Where there is harmony, there is peace
and joy. The growing injustice, violation and exploitation of the
environment and humanity are signs that humanity is cutting away
from creation and the creator. As a result, the creation groans to be
born anew.
The Kingdom of God means the experience of celestial energy,
cosmic life and the sharing of the same. Share the same with people
in their own language, culture and tradition.
Evangelization means to invite people to a new life, a life in the
spirit, to be born again in order to have a deeper communion
with the divine. Today, social media has taken an upper hand in
evangelization, too. Be it cable or satellite service, there are twenty
four hour devotional program channels broadcasting the Christian/
Catholic devotional programs. There are more catholic segments
catching up with such broadcast channels in different regions, in
partnership with like-minded religious congregations.
Through media, we discover and disclose the divine that is hidden.
Social media turn out to be the largest platform with a variety of
performing arts and communicating styles. Art is an experience,
expression, sharing and invitation to have deeper communion with
the divine. Jesus promoted human communion and human justice.
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Communion means encountering the divine, being connected.
The essence of communion becomes the actual substance for
evangelization.
Evangelization is not merely limited to Holy Eucharist, Confession
and Baptism. We are called to evangelize beyond the frontiers of
ritualistic practices. Discovering, recognizing and disclosing the
divine in every being, is the call within the call, which all the faithful
have received. This is the great mission before us to evangelize
beyond the frontiers of sacraments, considering sacraments as
doors to enter the wider spectrum of sacred communion with the
divine.
Every creation is a word of God. Those who have eyes see it. Those
who have ears hear it. Look at the mustard seed that falls into the
earth, gets into deeper silence and comes out with all its purity and
originality. A new creation has its origin in its willingness. Any
birth in its primary phase is an invitation, to face the dark unknown
territory of life, in deep stillness all by itself. Secondly, to allow
this stillness to transform the seed, giving it a new identity with
originality.
Through creation go beyond to that reality where you find the
splendor of all meeting point.
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Creation and Reconciliation
Sr. Petronella Maria Boonen SSpS
The Congregational Directions of our last General Chapter affirm
that “The Spirit impels us to conversion toward deeper communion
with God, with others, and with all of creation. In that light, justice,
peace, and integrity of creation are not merely something we do;
they are at the very heart of our religious missionary vocation
toward communion.” We also realize that Mother Earth has been
violated and deprived of her dignity and as she suffers, so does all
life. This situation is an invitation to think about our mission.

Introductory affirmations
We are the first generation able to see the photo of our common
home, since we reached the moon in July 1969. Unmistakably we
can see that, besides being only a small ball floating in space, we
are one and we can almost take our oneness into our hands. But
as well, at least since this photo, given the visible fact that we
are destined to live together, we have to reexamine our choices
in order to ameliorate the quality of our human lives and to be
righteous to all beings.
We, the humans, who believe ourselves to be created in the image of
God, have hurt our common living space, exhausted it and degraded
it. We neglected it in such a way that some living creatures were
exterminated1 forever. At the same time, we blurred our conscience
so that we no longer feel guilty and thus we allowed ourselves, for
too long a time, to take advantage of this situation and dominate
this common place meant to belong to all living beings.

1. Experts predict that 20% to 30% of the known living species could be extinct by 2050, partly
caused by climate change.
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Furthermore, we alienate ourselves from our physical bodies that
were supposed to be one of the dwelling places of Holy Spirit.
We despoiled them in the same way as we did the body earth. As
does the earth, our bodies signaled over and over that they were no
longer able to deal with the stress, with this way of living, working,
thinking and praying. We surpassed the ‘planetary boundaries’
which are processes that influence the ability of the planet to keep
the ecosystems and natural processes in balance. This balance is
essential to ensure the survival and quality of all that lives.
In fact, we agree with these statements and at the same time we are
not able to identify what was or is our contribution to this state of
degradation. How do I hurt the earth? Furthermore, we often feel
in some way helpless and not personally responsible or able to
reverse the spiral of degradation into a movement of promotion of
life in its broadest forms.

A few realities of the hurt
During a hot summer day, the students enter the classroom
and put on their jackets. Why is it so cold? Because of the air
conditioning! But, outside it is 26 degrees. Why is the temperature
regulated to 20 degrees, so that everyone needs a sweater or a
jacket? This behavior is evidence of our distance to the natural
feeling of summer. Also, since in the rooms with air-conditioning
it is impossible to open the windows, we cannot enjoy the air - a
little hotter or colder, flowing into our rooms. We are probably not
aware of our disconnection to the outside climate, the wasting of
energy to maintain lower temperatures in an artificial way and the
imposition of this unhealthy2 situation on our body.
With the team of a school we celebrate the day of creation.
Everyone has nice T-shirts to remind us of the wonders of creation
2. According to the WHO World Health Organization, by using air conditioning, the room
temperature in summer should be between 23 - 26 degree Celsius.
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and the need for preservation. We have a nice prayer meeting and
are proud of the projection of the texts on the wall in order not to
use paper. And then, we have a party. The meal is a nice barbecue,
with beer, soda and lots of salads and vegetables. At the end of the
day, as one of the results of celebrating creation, five large bags
full of plastic dishes, cutlery and cups, are thrown in the bin. Since
our earth is a round, turning space, what are we doing when we
throw away garbage?
We are hardly at the beginning of the electronic revolution that
enables us to connect online and immediately with everyone,
wherever and whenever. Our mission as SSpS seems to be easier
because of having all the information about everything immediately
at hand. We are able to connect with sisters, families and friends,
whenever. Since this technology advances rapidly and we must be
up-to-date, each year some of our computers, monitors, copiers,
cell phones must be replaced. Without dwelling on the question of
the real need to have the latest generation of electronic appliances,
what do we do with the amount of “e - waste”?3 Obsolete
electronic items are one of the fastest - growing pollution problems
worldwide, given the presence of a variety of toxic substances. In
spite of international legislation, when thrown away the e - waste
too often ends up in landfills or incinerators or, more recently, is
exported to African or Asian countries.
The last issue but not the least important is our food culture. At
least in the western world the common diet and protein source is
constituted around meat. To produce the same quantity of animal
protein in comparison to plant protein, we need between 3 to 15
times more water. Aside from the water, tropical forests in Brazil
and other regions are destroyed to plant soybeans or create pasture,
both aiming to feed cattle. The argument of missing the protein the
meat provides is outdated by the recently more effective nutritional
3.http://www.greenpeace.org/international/en/campaigns/detox/electronics/the-e-waste-problem/
where-does-e-waste-end-up/
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studies which show that all necessary nutrients for optimal human
functioning can be obtained from plant food. Besides meat,
another of our customs is to buy the cheapest food in the name
of our simplicity of life style, and very often with the guideline
that this is how the poor live, too. Considering the importance of
our simplicity, we are invited to evaluate how this situation can be
equated in the best possible way, related to the sustainability of
our planet. Certainly our food culture will have to undergo several
transformations to become simple and sustainable. The cheapest
food probably will not be an adequate answer to sustainable food.
Demand for water and energy, production of plastic and e-waste
and care for nourishment are daily issues of our common life and
are concerns of common misuse, abuse and hurt which we inflict
on our planet. In the same way these are our issues of reconciliation
and reconnection between our physical and social body and the
body of earth.

A path for reconciliation
For me, speaking about reconciliation and creation is about
relationship and healing bodies, the earth, and our own. The
approach I am going to use is the methodology of Restorative
Justice and from this perspective, reconciliation is connected to
four keywords that comprise some practical steps: recognition,
taking responsibility, reparation, and reintegration.
Usually, at the beginning of intentional changes stands the recognition
that something is wrong. During the last few years, mass media has
shown us abundantly that something is wrong in the way we treat
the earth. In some cases some of us feel climate change first hand.
During the last few years, we have had the feeling that it has become
hotter or colder, more or less rainy, with more storm warnings,
the summer months begin later, the snow becomes less and so on.
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Even if the information is contradictory and we are not very much at
ease, not knowing what to believe, the evidence of climate change
with its terrible consequences for all of us and especially for the
poorest, urges us to move from abstract knowledge to a personal
recognition: in which ways are we contributing to this reality? How
do I contribute to worsening the state of the earth? This is a very
difficult and uncomfortable task, so that the temptation is to move
on quickly and come up with the many things we are already doing
without confronting our own lifestyle on a deeper level. In fact it
is not easy to recognize and accept that I, too, contribute to this
disaster. Like the preparation for a good confession, I need to do a
profound examination of conscience, confronting the reality of my
deeds and identifying what I do wrong. I am invited to recognize
how I hurt the earth and how I can do something for its healing.
This kind of analysis is supposed to be done on an individual and
institutional level. Since we live in community, it is important that
our communities, institutions and provinces are able to sincerely
identify a few points, behaviors or situations which increase the
hurt to the earth.
The ability to reach this kind of recognition of hurt is directly
proportional to the dimension of depth of the connection. If we
are able to feel the bond with earth and universe, it will be easy
for us to imagine their pain and so it is no problem to feel sorry
and repentant for our behavior. The less able we are to feel sorry
and sorrow, the more alienated we are from the connection to the
cosmos that surrounds us and the earth that holds us. This would be
a strong indication of a demand for a profound spirituality, able to
touch our body, mind and spirit so that we can reconnect with the
one to whom we belong. Being able to feel this pain, to feel with
the body earth, is the expression of empathy that enables us to take
responsibility.
Moving from recognizing and acknowledging to taking
responsibility is the opportunity to assume commitment as a
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visible sign of regret for what we did and possibly are doing.
Every one of us is invited to choose one or more actions in order
to contribute to the healing of the harmful situation. Normally this
implies changing habits, reducing something, perhaps renouncing
something, and of course, recycling a lot of materials.
Taking responsibility for the healing of our relationship with earth
urges us to take action and needs commitment on the personal,
community, province and congregational level. If we want the
politicians to make binding agreements with very clear goals so
that the countries reduce their collective emissions of greenhouse
gases, for example, as a congregation we should be able to do so
also. The ecological conversion is a moral imperative for us and
we are all responsible to act, aiming for reconciliation with earth.
There can be no avoidance or shirking of responsibility.
My experience is that this equation between sustainability, mission
and responsibility is a real tension. For my job I often travel to
give conferences and courses. Each time I enter an airplane I feel
the guilt of furthering the emission of heat, noise and gases which
contribute to climate change. I know that, in spite of emission
reduction, the rapid growth of air travel in recent years contributes
to an increase in total pollution.4 I experience the uncomfortable
task to take responsibility and evaluate the greenest way of
traveling and the need of air travel.
The reparation demands personal conversion and provincial
commitment. It would be meaningful if we, as a mission
congregation could be a sign by taking serious and visible steps
toward the restoration of different kinds of needs. Perhaps the
matters of food, water, energy and waste can be an agenda to trigger
the conversation. No single action or tools were or are sufficiently
adequate to restore our inertia and inaction for so long a time,
4. http://www.motherjones.com/environment/2015/06/aviation-charts. Air travel is more
competitive, carbon-wise, over longer distances because of emissions peak during take-off and
landing, so on short flights you get fewer miles per ton of emissions.
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in spite of the information we have. Only together will we be this
sign and we can complement each other to transform the actual
situation. However, are we able to commit to the development of a
medium term plan to reduce the use of fossil energy and advance
to green and clean energy, at least in our bigger institutions?
Could we incorporate a plan for the use of electronics in order to
maximize their use, measure the potentiality with the need, prevent
more production of e-waste and ensure that the recycling is done
by safe methods?
The result of a growing awareness and healthier relationship to
our planet is also the development of management plans for the
decisive issues such as waste, water, energy and food. An effective
monitoring and evaluation is critical to healing. That means that
all our resource management and investment plans will gradually
consider sustainability. Our management teams will be enriched
by sustainability specialists able to foster the dialog between our
understanding and needs for mission and the broader indicators
of destruction and possibilities of recuperation of our planet,
considering the most diverse kind of investments and management.
To this end we have to respond through consistent and committed
program revisions of our capacity to reduce, reuse, recycle, and
dispose our waste properly, being ecologically responsible. I think
that from the moment the indicators turn back to a positive and
balanced level, we can say that the restoration is complete. The
reintegration leads us to consider the maintenance of the ecological
equilibrium and we must be careful and aware of our behavior in
order not to disrupt the fragile balance. In peace studies we speak
about peace - keeping after having done the work of peace building.
Reconciliation and restoration have to do with occurrences of the
past. From the moment we have rebuilt the ecological equilibrium,
we can look with more confidence in the direction of the future.
After having done what has to be done, we will probably feel the
satisfaction of a deeper connection or possibly reconnection with
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earth; we will feel wiser, and that we have learned a lot. From that
point on we can say that our eyes have seen the salvation. We can
rest in peace because we are restoring harmony in the relationship
of all beings on earth and in the cosmos. There is no more life
threatened by our reckless exploitation and greed. Possibly this
state of mind will not take place in our generation, but we can have
the pleasure of knowing that we contributed so that this Shalom
will be able to happen sometime in the future.
For this future vision to become real, besides the reducing, reusing,
recycling, we have to envision an education that makes it possible
for the next generation not to experience a gap between the body
of earth and their own body. This education enables the connection
and reintegration of all being within the space called earth. To help
in this task, we need to open our spirituality to the challenge of
reconnection with the One and the All.
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Reconciliation with everything on Earth
(Col 1, 20)
Sr. Illuma Fides Kim SSpS
I have a habit of looking up at the sky several times a day. Facing
the vast universe spreading across the sky, I have a quiet time to
turn my mind toward God from my busy life. Although I am small
and humble, I feel the value of human beings taking up a part of
the harmonious universe; everything is connected. I have always
thought that being born as a human being on earth has a unique
purpose of achieving something valuable. So far, my life seems
to be a time of constantly searching for the meaning of my life in
order to accomplish my role in this world. Maybe these kinds of
thoughts led me to a religious vocation, and they motivate me to
live as an SSpS missionary at this very moment. Since I professed
perpetual vows in Korea, I received my first assignment to our
neighboring country, Japan, where I have lived for seven years
now. Therefore, I would like to reflect on a few things. First, I want
to reflect on the nature and people of East Asia, where I was born,
and live, and the environmental knowledge that they commonly
share. Secondly, I want to reflect on the reality of nuclear power
that emerged as a major issue with its risk after the earthquake
in the east of Japan. Lastly, through these issues, I would like to
reflect on how we face the present problems and how we can live
harmoniously with all creatures.

East Asia and creation
The climate of East Asia is temperate with a period of monsoon
rains along with the four distinct seasons of spring, summer,
autumn and winter. Environmentally, this area comprises
abundant mountains, rivers and plains. Rice is a staple food. Rice
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cultivation is well suited to regions with a cold and dry winter
and hot humid summer. The common personal trait of East Asia
is probably diligence. I believe that this kind of attitude toward
life formed through struggling to adjust to the harsh environment,
namely, the changing seasonal conditions such as rainy spells and
typhoons in summer and the heavy snow and bitter cold in winter,
earthquakes and volcanic activity occurring in a zone called the
Pacific Ring of Fire. The traditional religions of East Asia are
Confucianism and Buddhism that spread out from China. The
influence of natural religion in each local culture remains deep,
and continues to influence the living habits of the people and their
relationship with nature and the environment. One of them is the
empirical science of the East called Feng Shui. Feng Shui is an
environmental knowledge the people of East Asia have shared
to manage and use nature and land with the most eco - friendly
and efficient way. Feng Shui is not used for greedy exploitation of
nature. Feng Shui methodologically seeks to utilize land according
to geographical and environmental conditions that nature itself
has changed. For example, when they build a house, they choose
a place that wouldn’t spoil beautiful landscapes, but to be in the
harmony with nature such as the direction of sunrise and sunset,
and flowing underground water, the visible mountains, forests,
and rivers. Feng Shui considers nature as a vast living organism
itself, and it is human wisdom and tradition to live within nature,
receiving its energy.
In reality, humanity has exploited nature and its benefit in the name
of the development of modern civilization, ignoring nature’s cry.
Dams block rivers, mountains are excavated, trees are cut, and
buildings are built not only in a particular place, but also on manmade land taken from the oceans. Paved roads and walkways seem
to symbolize the greatness of humanity. For a long time, humanity
has exploited and wasted nature. Consequently, our land is
suffering from abnormal weather such as stronger typhoons every
year, unexpected floods, droughts and heavy snow. The climate of
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East Asia is in fact changing, as the timing of the beautiful four
seasons are collapsing and it is now becoming more subtropical.

The truth of nuclear power
In 2011, Japan experienced a strong earthquake and its resulting
large tsunami. The people of Japan were deeply and emotionally
equally shocked by the huge force of nature and its destructive
power. After a few days, the explosion of the nuclear power plant
in Fukushima and the leakage of nuclear radiation drove the nation
into fear. The horror of the nuclear accident is incomparable with
the power of nature. It is far beyond our imagination. The natural
disaster has a positive point in that purifies the earth by a selfcleaning action, but the radioactivity is the same as a nuclear bomb
that brings not only destruction but also death. It has been four
years since the Fukushima nuclear plant accident, which has the
notorious distinction as the 21st century’s worst nuclear disaster.
The natural disaster zones caused by the earthquake and tsunami
have been restored, and people live in hope again. However, when
will people who left their homes due to the radiation leak return to
their homeland, now called a land of death? The polluted coolant
from the nuclear power plant flowed into the Pacific Ocean and
destroyed the ocean’s ecosystems. The radioactive steam driven by
wind threatens the lives of animals, plants, atmosphere, and forest.
Despite these problems, what is the reason that the government
sticks to the use of nuclear power? I am sure that if they say that is
to get energy needed for daily life, it is only a part of a disguised
purpose. It is clear that what each nation wants to get from nuclear
power is nuclear weapons.
The atomic fuel for nuclear bombs is uranium. The depleted
uranium, a by - product of nuclear power, is transformed into
radioactive weapons as were used in the Gulf War of 1991 and
Iraq War in 2003. The biggest problem is that we have no way
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to dispose of radioactive waste on earth. Here, I would like to
question the world leaders about nuclear weapons quoting from
Pope Francis’ encyclical: “What kind of world do we want to leave
to those who come after us, to children who are now growing
up?” Meanwhile, our Sisters, taking turns, went to the earthquake
zone for volunteer service. Afterwards, we formed a community
in Fukushima in April 2014 and lived there to share the pain and
joys of the local people. When Japan - Korea Junior Sisters held
their joint seminar in Japan in March 2015, they visited Fukushima
and volunteered. As Religious Sisters, it was a great experience
and an opportunity to raise awareness of the jeopardy of nuclear
power. After this experience, they announced the survey of the real
condition of the nuclear power generation in two countries through
the joint seminar.
When I go to Fukushima to do volunteer service, I can enter
within the twenty - mile radius of radioactive contamination zone
only during the day. It is not easy to feel the dangers of invisible
radioactivity. According to the leader’s instruction, volunteers cut
contaminated but innocent trees and plants, remove household items
and put them into the large black plastic garbage bags. The unusual
scene of piled, enormous garbage bags filled with contaminated
debris is a field. Nevertheless, volunteers continuously come to
Fukushima. I realize many things as I watch the genuine, silent
and anonymous volunteers. Indeed, they are the ones who sow
hope in Fukushima, like little lights shining in the darkness. One
of the biggest changes in Japanese society since 2011 is the huge
solidarity and activity of citizens called Volunteer Movement. The
solidarity between nature and people forgotten in Fukushima is
now, little by little, being restored by the volunteers coming to
the region, and it reminds us Religious Missionary Sisters of our
vocation on earth.
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Reflection on reconciliation
Traditionally, the notion of salvation in the Catholic Church has been
on reconciliation between God and humans and between humans.
According to the Encyclical, Laudato Sí’ by Pope Francis, the
meaning of reconciliation is now deeper and wider than previously
understood. Pope Francis really urges us to reconcile with not only
other human beings but also all other creatures on earth. This is an
invitation to come out of an anthropocentric point of view and go
forward to a holistic global (universal) dimension. It is the reason
that when God created the universe, God created not only human
beings, but also all of creation such as sun, moon, stars, water, air,
animals, and plants in the universe. God was pleased with what
he saw and equally loved all he had made. Therefore, we have to
be aware that we are human beings and God’s fragile creatures,
at the same time we have to seek seriously for the way to recover
a peaceful relationship and heal the human - caused wounds in
creation.
The realization of this reconciliation is not the specific responsibility
of one person, but it is a shared responsibility that we can give
witness to through the daily living of our prophetic religious life.
We can begin with small ordinary daily matters.
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Mining Threatens our Home,
Raping our Mother Earth
Reflection on mining and ecology
Sr. Francis Wollo Wutun SSpS
“Praise be to you, my Lord, through our Sister, Mother Earth,
who sustains and governs us, and who produces various fruit with
coloured flowers and herbs”.
“This sister now cries out to us because of the harm we have
inflicted on her by our irresponsible use and abuse of the goods
with which God has endowed her. We have come to see ourselves
as her lords and masters, entitled to plunder her at will...”
(Laudato Sí’ 1-2)
Earth and all its contents were there long before human beings
existed. Like a big home, Earth welcomes everything. She lets
everybody enter into herself, walk and run on her; to take the
breath of her air, drink her water, consume everything that can be
eaten. We feel free in this home. We can do everything we want.
St. Francis of Assisi reminds us that our common home is like
a sister with whom we can share our life, and also she is like a
good mother. Earth conceives and gives birth to life in silence. She
prepares everything for the children.
Natural resources of the earth are main materials supplied for our
need. Our earth is rich with these resources. It happens naturally.
We cannot create natural resources. These resources mostly cannot
be seen on the surface of the earth. They are in Mother Earth’s
womb. Is it true that, mining is threatening our Home and raping
our Mother Earth?
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An International Team of Astronomers (IAU) studying more than
200,000 galaxies has measured the energy generated within a large
portion of space more precisely than ever before. This represents
the most comprehensive assessment of the energy output of the
nearby Universe. The findings were presented on August 10, 2015
at the IAU XXIX General Assembly in Honolulu, Hawaii. They
confirm that the energy produced in a section of the Universe today
is only about half what it was two billion years ago and find that
this fading is occurring across all wavelengths from the ultraviolet
to the far infrared. The Universe is slowly dying.
“We used as many space and ground-based telescopes as
we could get our hands on to measure the energy output of
over 200 000 galaxies across as broad a wavelength range
as possible,” says Simon Driver (ICRAR, The University of
Western Australia), who heads the large GAMA team.
“The Universe will decline from here on in, sliding gently
into old age. The Universe has basically sat down on the
sofa, pulled up a blanket and is about to nod off for an eternal
doze,” concludes Simon Driver. (http://www.iau.org/news/
pressreleases/detail/iau1509/)
We might wonder why this could happen. Through the GAMA
Project, astronomers are trying to search for its causes by looking
at the energy produced by 200,000 galaxies in its wave length.
They found that the energy has lessened. That is why they conclude
that our universal is dying and it is caused by the lessening of ‘fuel’
that they should own.
This paper will not focus on the lessening of the ‘fuel’, but
is trying to reflect on mining and its impacts for the earth - our
home, our mother. I remember one simple woman named
Yosepha Alomang - who is also known as Mama Yosepha
(mother Yosepha) - from Amungme Tribe in Papua, Indonesia.
In the VIVAT International Workshop in Kuwu, Manggarai,
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Indonesia on September 25, 2015, Mama Yosepha, a Human
Rights activist of Papua, gave witness regarding the damage
and pollution caused by Freeport. Her words are powerful.
The Nemangkawi Mountain is me,
The Wanagong Lake is my marrow,
The sea is my feet,
The land in this central part is my body.
You have eaten me.
Which part of me do you not eat and destroy yet?
You, government should give your eyes,
and be aware that you are eating me,
Would you please give respect to my land and my body…?!”
For the Amungmes, Nemangkawi or Cartenz Peak is a mother who
cares for them and gives them life, from fresh water running down
from its peak. The mother also prepares a good environment for
living. For them, the peak of the mountain is the head of the mother.
Their traditional maxim says, te aro neweak lamo, which means
‘nature is me, I am the land’. Therefore, in those words above,
Mama Yosepha identifies herself with Nemangkawi Mountain
which is now being dug up, causing holes everywhere. There are
many tunnels for the underground mining.

Mining causes natural disaster
Mostly, natural resources lie in the depth of the earth, in her belly.
They are unrenewable. The more we use them, the closer they
reach their end. The process to form these resources takes a long
time; some even took millions of years. For example, coal. It is
formed from the residue of dead plants millions of years ago. It
formed sedimentation and then it changed its chemical structures.
These dead plants, being hard, became coal.
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Another example is petroleum. It is formed by the fossilized
organic materials such as tiny sea animals, zooplankton that died
million years ago. These dead animals changed naturally their
chemical structure and became oil. This oil cannot be used yet.
It needs further processing to produce many kinds of oil such as
avtur which is used for airplanes, benzene for cars, kerosene for the
traditional lamps, solar oil for diesel machines, oil for lubricating
machines, etc.
Because most natural resources are in the belly of the earth,
it needs efforts such as mining to take them out. Mining can be
understood as activities to explore, to dig, to process, to use and to
sell extracted materials. In fact, mining is needed to make use of
the treasures in the earth. It can help to gain income for the state
and/or country where the mining is done. But, in many cases, this
activity somehow brings a bad impact. The mother earth is hurt
and she does not have any respect from her children.
Mining activity, especially open - pit mining or hillside quarry
changes the shape of the land. The exploitation of the earth begins
with exfoliating its top soil. This affects plants. They do not have a
place to grow anymore. At the same time, this exfoliation destroys
the beauty as well as various plants that have been there for a long
time.
The next step of the exploitation process is to dig up the ground
using heavy machines. This process could leave behind poisoned
tailings and polluted water.
Petroleum for example is produced by drilling the earth. The oil is
pumped out and moved through pipes to an oil refinery.
Tin lies on granite stones. Usually, big dredgers are used to take tin
seeds from the depth of the sea, while tin seeds in the stone hills
can be extracted by crumbling its granite stones. Bauxite is taken
in a form of mud, using modern machines, and then it is washed.
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To smelt bauxite to become metal aluminum needs big and high
power or electricity.
Mining needs a vast extent of land. It will be dug up by the miners.
For this reason, the area needed for mining must be freed from
other humans’ activities. It must only be for mining. For the
purpose of mining, many plants are cut down, to leave space to
build roads, infrastructure and houses for the miners or employees.
The process of mining itself causes debris. In short, mining causes
deforestation and air pollution.
Deforestation can destroy a good environment, a home for many
animals and other species. It also threatens the birds which live in
that forest. The leaking of poisoned tailings also brings a negative
impact for the ground. It changes the chemical composition of
the soil. Plants cannot grow because the ground does not contain
sufficient supplies for the plants.
Chemical materials such as mercury, cyanide, sulphuric acid,
arsenic or methyl mercury are used in mining. Mostly, these
materials are poured into nearby rivers and pollute the water.
To pour poisoned chemical materials into rivers endangers and
threatens plants, animals and human beings.
River dredging is one of the methods using in gold mining. In this
method, gravel and mud are sucked up. After filtering the gold,
mud and gravel is thrown into the river. This causes the effect of
water pollution and the death of fishes and other water creatures.
In this context, we could understand when Mama Yosepha and
her people from her tribe or other tribes where Freeport Mining
is operating are hurt and angry. PT. Freeport originates from the
United States and has been operating in two places, namely Ertsberg
mine (1967-1980) and the Grasberg mine (1988 to the present) in
Tembaga Puri, Mimika district, Papua province of Indonesia.
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Below, we can see the negative impact of mining on the environment
in Papua based on the special report of the Chairman of KPK-N
(Rescue Committee of State Property), Marwan Batubara in his
book ‘Suing Natural Resources Management, Towards a Sovereign
State’, published in http: // www.eramuslim.com/berita/laporankhusus/sejarah-kelam-tambang-freeport.
In the beginning, Freeport mined in an area of 10.908 hectares and
now it has reached (2, 6 million hectares 6.2% of Papua area). In
March 1973, Freeport begun the open-pit mining in Ertsberg, and
it finished in the 1980s, leaving a 360 m deep hole.
In 1988, Freeport began to dredge up the other giant, Grasberg,
which is still ongoing today. In July 2005, the Grasberg mine pit
reached a diameter of 2.4 kilometers ln an area of 499 hectares
with a depth of 800m. It is predicted that there are still 18 million
tons of copper and 1,430 tons of gold until the planned closure of
the mine in 2041.
By 2005, the mining exploitation of these two regions had produced
7.3 million tons of copper and 724.7 million tons of gold (data
from 2005). The mining activity itself has destroyed the natural
structure of the Ertsberg and Grasberg mountains and changed the
166 km2 views along the Ajkwa River.
The tailing problem also is very sad. Daily, it produces 220,000 ton
of tailings. In the last 10 years, it has destroyed 120,000 hectares
of forests, river and wetland. By 2005, at least 2.5 billion tons of
stone tailings had been produced by Freeport. This brings about
the landslides that happened more often in this area.
Some traditional sites of Amungmes have been buried under the
mountain of stones. The lake of Wanagon has disappeared due to
the stones. The grassland of Cartenz is now dominated by a mound
of stones 270 m in height and covering an area of 1.35 km2.
177

The International Campaign for Ecological Justice in Indonesia
says that Freeport produces 300,000 tons of tailings in a day. These
tailings are a combination of mining materials, deforestation and
new land exploration.
Another source, Forum Hijau Indonesia (Indonesian Green Forum),
says that the tailings produced in this mining are more than that. Up
until 2006, it reached 1 billion tons of tailins, which includes tailings
and waste rock. The New York Times says that the tailings are sent
to Wanagon Lake and the Aghawagon - Otomona - Ajkwa rivers.
Freeport has claimed that they direct their concern to ecology,
but the fact tells us a different story. If this unfriendly ecology of
Freeport mining in Mimika Papua continues to operate until 2041,
what will the area of Mimika be like in the future? What is the fate
of the native people there?
The sad story about the impact of mining does not only happen in
Papua, but is almost everywhere. The purpose of mining is only
to get money, and less to care about the fate of this earth. One
article in Deltawenbiz.blogspot.co.id/2015, shares some tragedies
of mining effects to the ecosystem. Some tragedies are described
as follows.
In 1995, there was mining in Guyanan, guaranteed by the World
Bank. This mining poured more than 790,000 gallons or more than 4
million liters of tailing water containing cyanide into the Essequibo
River. It happened because the dam of the tailings collapsed. All
the fish in the river died. Plants and animals disappeared, the land
was filled with very poisonous chemical materials that made the
land unusable. The water for local people was also contaminated.
On August 6, 2014, a copper corporation named Buenavista de
Cobre - a wing of the biggest mining company in Mexico, Grupo
Mexico - poured 40,000 m3 of sulphate acid of copper into the
public water supply near Cananea, Sonora - Northen Mexico. The
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Secretary of Ecology and Natural Resources of Mexico, Juan Jose
Guerra Abud said that it was the worst ecological disaster caused
by industrial mining in modern times.
Picher Oklahoma, United States, according to EPA (Environmental
Protection Agency) is a very poisoned place in USA. In the
past, it was the richest copper mine in the world and a place of
20,000 people. Now, there are less than 25 people living there.
Water containing poisoned acid rises up from the mine pit and
contaminates a river, changing the color of the river into red.
Pearl mining in Mirny, Russia was the biggest open pit mining in
the world. It is known as the Russian Monster because it has a hole
with a diameter of 1.2 km and is 525 m in depth. This area is a No
Fly Zone since it can suck a helicopter into its hole.
Kahuzi Blega is a national Park in Congo and is known as a World
Heritage Site because of its richness of biodiversity of plants. In
1980, a thousand people began to dig tantalum and cassiterite in
hundreds of locations in the park. Most of the animals died within
a period of 10-15 years’ time. The total species of gauer gorilla
living in this area dropped significantly.
Another mining impact is happening in Bingham Canyon Mine
in Utah, USA. This mining leaves the biggest mining hole in the
world. The hole of the mine is 4 km and the depth of the hole is
1.2 km down into the earth. The mine has operated since 1863 and
has produced 17 tons of copper and 715 tons of gold. The hole will
continue to be widened and deepened.
Another example of the bad impact of mining happens also in Nauru,
Micronesia. The phosphor mining for some decades has destroyed
80% of the Nauru area, leaving behind a desert of chalk with a mound
up to 16m in height. When the phosphor is finished, the national
economy will collapse. At the same time, an opportunity for a
tourism industry cannot be developed due to ecological destruction.
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From these facts, we could conclude that mining brings many
negative impacts. It is not only about digging down to the depths of the
earth, but it is about tailings that are produced in the mining process.
This tailing causes suffering for our Mother Earth and her children.

Save our home - save our mother
Everyone knows and experiences that he/she lives on this earth. But
does everyone consider that this earth does not belong to anyone?
The earth was there before we existed. Chief Seattle (1854) said,
“…the earth does not belong to man, man belongs to the earth. All
things are connected like the blood that unites us all.“
Father John M. Prior, SVD, on the occasion of a recollection for
a group of SSpS sisters, challenged the sisters, saying, “It is not
enough for you to build a hospital and take care of the sick, while
after being cured they return to their world which is not suitable
to live in and that threatens their lives. It is not enough for you to
open a formal school and educate children, while they do not have
a future because the earth has been destroyed. It is not enough for
you to go everywhere for socio-pastoral ministry, while the people
whom you visit return to their hot house due to the air becoming
hotter. Father John would like to show that it is very urgent now to
resolve the ecological problems. There is no reason for everybody
not to care for the earth.
In the mining context, I could add similar statements, “It is not
enough to have much money from mining, while we live in
anxiety because earth, our home, leaks, cracks and is going to
disintegrate. What can we do with the money? For what will we
have all the treasures and a luxurious house that we build on the
earth, if natural disasters happen in every season? Can money
and the treasures bring us life or bring life to our deceased family
who died in natural disasters? Can our luxurious house protect us
from suffering with the earth? Can money stop or reduce storms,
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earthquakes, landslides or tsunamis? Who can reduce the heat of
the earth and reset the climate of the earth that has been changing
drastically? Can we drop the rain from the sky and gain more water
on the earth?
In fact, man is nothing before the power of nature. Chief Seattle
reminds man to build a link with nature. “Man did not weave the
web of life; he is merely a strand in it. Whatever he does to the web,
he does to himself.” (Chief Seattle, 1854).
Once I asked myself, how much does the man of this era show
his love for the Earth, our mother? If there was love, man should
have tried his best to save the earth, not to threaten and destroy
it. We cannot only view the earth as a planet in this universe,
but as a living being and as a part of our lives. Chief Seattle in
his open letter to President Franklin Pierce, who wanted to buy
Indian Suquamish land in 1851, shared his respect for the earth
as an integral part of his life. Acting as a representative of the
Suquamish tribe, Seattle described beautifully their closeness
to and unity with the universe - their birth land (Barefoot Bob).
“…. Every part of the earth is sacred to my people. Every
shining pine needle, every sandy shore, every mist in the dark
woods, every meadow, every humming insect. All are holy in
the memory and experience of my people.
We know the sap which courses through the trees as we know
the blood that courses through our veins. We are part of the
earth and it is part of us. The perfumed flowers are our sisters.
The bear, the deer, the great eagle, these are our brothers.
The rocky crests, the dew in the meadow, the body heat of the
pony, and man all belong to the same family.
The shining water that moves in the streams and rivers is
not just water, but the blood of our ancestors. If we sell you
our land, you must remember that it is sacred. Each glossy
reflection in the clear waters of the lakes tells of events and
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memories in the life of my people. The water’s murmur is the
voice of my father’s father.
The rivers are our brothers. They quench our thirst. They
carry our canoes and feed our children. So you must give the
rivers the kindness that you would give any brother….”
(http://www.barefootsworld.net/seattle.html)
The question is whether we have a glimpse of love toward our
earth and feel united with nature as the Suquamish Tribe in USA,
Amungmes in Indonesia, Aborigines in Australia and many other
tribes in this world?
The modernization must not cause us to forget our earth. The
digitalization must not make us either alienated or distant from our
Mother Earth. We need to repent; we need to change our attitude
toward our Mother Earth, from our attitude that threatens the
stability of this home. We must do something to protect and to
save our Mother Earth.
“We are not God. The earth was here before us and it has been
given to us” (Laudato Sí’ 67). What can we do to save our dying
Earth from mining that endangers us and the earth? We cannot wait
for other persons to begin. We have to try it ourselves. We build a
close connection with our Mother Earth; listen to her crying due to
her wounds, heat and dying. We can begin by doing small things
consistently every day. We cannot wait for big projects to save
our earth. We could do simple actions which do not need much
funding.
We, need to join together, however, join hand in hand to save our
earth, to make our common Home a comfortable and safe place to
live in. We hope that we could become involved directly in creating
a green mining. We could echo the crying of our Mother Earth in
our battle. The SSpS Sisters of the East Flores Province in two
Provincial Chapters (2007 and 2010) made papers to reject mining.
These papers were signed by all the capitulars and then were sent to
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the Indonesian government and all the related institutions. People
and the Church in Flores - Lembata, Indonesia (where SSpS work)
are unanimous in rejecting the presence of mining in their places.
If we could have the same voice, is it not possible that our voice
will change the attitude of all the people.
Let us pause for a moment before our Home
which is in danger of perishing.
We witness our Mother Earth
being raped by her children.
Her dignity is trampled.
Her treasures are robbed
And she….
sprawls with head being beheaded
with broken arms and feet
her womb torn off.
She is wounded…. dying….
She stares at us begging in great hope,
“MY CHILD, SAVE ME,
MOTHER EARTH”
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African Perspective of Creation
Sr. Bernadette Nulenpaala Dere SSpS
The topic states that, we relate it to the African: which raises a
question. Who is an African? There are divergent views regarding
the ‘authentic’ identity of the African. In my readings, I came
across that: in reflecting on the several identities that usually apply
to Him [The African], Chinua Achebe observes “It is of course
true that the African identity is still in the making. There isn’t
a final identity that is African. But at the same time, there is an
identity that is coming into existence”1 His reason for this is, it is
not entirely clear what it means to be an African, since different
people associate different penalties and responsibilities to this tag.
African - ness is therefore something that needs to be explored,
discovered and most probably transmuted into something that will
be sufficiently representative and with which the African reader
will be comfortable and any reader will understand. For this reason
I will be selective rather than generalizing as best I can to my
knowledge and findings.
African views of creation are many and varied (see Mbiti 1969,
39-41),2 for that matter, many African myth narratives assume the
existence of the world at the beginning and start with the creation
of humanity (cf. Evans-Pritchard 1956, 6).3 Most of the creation
myths say that the creation of heaven preceded that of the earth but
there is no normative order for the creation of other things.
1. Achebe, Chinua A, Interview, quoted in Kwame Anthony Appiah, In my Father’s House: Africa
in The Philosophy of Culture, Oxford University Press, 1992, p173.
2. Mbiti. John S. African Religions and Philosophy, p. 6, Heinemann, 1969. https://en.wikipedia.
org/wiki/John_MbitiMbiti’s seminal book, African Religions and Philosophy 1969, was the first
work to challenge Christian assumption that traditional African religious ideas were demonic and
anti-Christian.
3. E. E. Evans-Pritchard, Nuer Religion, p.6, Oxford: Clarendon Press, 1956. A study of Nuer
religion is a study of what they consider to be the nature of Spirit and of man’s relation to it. The
Nuer are a tribe in Sudan. Read the full - text online edition of Nuer Religion 1956.
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In the philosophical and theological mind of a typical African,
creation is a mystery as stated also in Laudato Si’4 and characterized
by series of stories and events about the past. Africans use
mythology to understand, explain and teach their progeny about
creation. As a little girl growing up in rural northern Ghana Lawra - Eremon, I recall how we used to gather in the courtyard of
our grandparents to listen to stories and wise sayings from them.
We were told all kinds of funny, intriguing, moving and downright
scary tales from traditional African folklore. Popular among these
stories are those about the insatiable greed and foolhardiness of
the hyena, the devious and crafty rabbit, the spider, (Baader in
Dagaari or Kweku Ananse in Akan), the Monkey, the coolheaded
wit of the savannah sparrow, and the stories about astonishingly
rare are kindness and magnanimity of wild beasts, etc. If myths
bring to our understanding what creation is, what then is myth?
A “myth” is that of something hidden or “wrapped up” that needs
unravelling to cite (Azumah, 2015).5 One can be deceived or get
carried away by a myth. Fact is, every myth has its real meaning
usually hidden or buried in a story and thus needs expounding.
Africans therefore understand and attempt to provide explanations
and teaching about creation through mythological stories. Every
myth therefore has a value to be imparted. These stories usually
end with the saying; ‘that is why it is good (or not good) to do…’
The myths are therefore meant as sources of wisdom and guidance
for life.
The biblical narrative of creation as we read in Genesis 1 & 2 is not
exclusive to Christianity or monotheistic religions. Several groups
of people across the racial, ethnic and religious divide around
the world have their own narratives of myths about creation.

4. Encyclical Letter of the Holy Father Francis, On the Care For Our Common Home, p50.
5.John Azumah., CREATION AND EVOLUTION: The creation narrative: an African
perspective2015.
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This is certainly true of all Africans tribes. Azumah (2015) observe
that biblical creation narrative like that of traditional African
narratives basically seeks to assert that there is a Being or Creator
before, behind and beyond the created order, including human life.
Africans believe that no matter how highly human beings might
think of ourselves, we are travellers on earth and our lives belong
to the Supreme Being (God). But we are responsible custodians
of all His creation. The African belief about creation is that once
upon a time, there was a very good/close relationship that existed
between the Creator of heaven and earth and the created order.
Unfortunately, this was undermined by recalcitrant humanity
which has very serious consequences for their living. Most if not all
African creation narratives (myths) end abruptly on the breakdown
in relationship between the Supreme Being and creatures. The
biblical narrative about creation advances the idea of the African
creation story about the breakdown of relationship resulting in a
loss of a paradise. It offers a message of hope and restoration of
the breakdown of relationship between the Creator and humanity
in particular. The biblical narrative upholds that the Creator is
still in control, reaching out and working to bring about a new
order, a new creation, a new relationship through the life, death
and resurrection of Jesus Christ Dronen, 2012).6 Fundamentally,
the biblical narrative of creation highlights the inter-connectedness
between God and the rest of creation (Azumah, 2015).

The African relationship with the environment
The African perspective of nature in the broadest sense of the word
is not of an empty impersonal object or phenomenon: it is filled
with religious significance. God is seen in and behind [natural]
objects and phenomena: they are His Creation they manifest Him,
and symbolize His being and presence. The invisible world presses
6. By Tomas Sundnes Drønen, TAYYI AND GUD: THE ANTHROPOLOGY OF GOD FROM AN
AFRICAN PERSPECTIVE Nordic Journal of Religion and Society 2012, 25 1): 83–99.
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hard upon the visible: one speaks to the other, and Africans “see”
that invisible universe when they look at, hear or feel the visible
and tangible world.7 Africans hold the perspective that a distant
high-God is real to them, a unique God and one who is the absolute
controller of the universe.8
As mentioned earlier, myths depict our relationship with God and
the environment as follows in a Dii myth.9 This Dii myth of creation
is the story of a paradise lost, of the idealised past on the mountain
Mbang Sii, where the Dii lived in peace before the arrival of the
Muslim Fulbe army. Their supreme God, Tayii, is presented as the
immanent creator of all things and the transcendent ruler who does
not interfere with creation unless a major crisis threatens the society
of adherents. John Mbiti, claims that one shared characteristic
among most African images of a supreme God is that he is
simultaneously immanent and transcendent. He also carries names
which indicate his power and greatness, such as, “the Wise One”,
“the big Eye”, “the Powerful One”.10 Among my informants there
were different opinions as to the image of God in Dii traditional
religion, but they confirmed Mbiti’s concept of a simultaneously
immanent and transcendent deity. The majority of the informants
also agreed to the fact that a supreme God existed within traditional
Dii cosmology prior to the arrival of Islam and the missionaries,
but they only had vague ideas about this tradition. They argued
that people did not know how to contact this deity, and therefore
made their invocations through the gbaa (the family altar), thereby
confirming the transcendence of their God. Other informants had
more precise descriptions of the Dii supreme God. They claimed
that the name Tayii, derived from taa yip, means ‘he who thinks
and thereby creates’. They had a clear idea of Tayii as the creator
7. Cf, Mbiti 1969, pp 56-57.
8. Cf, Dronen, 2012.
9. Drønen, Tomas Sundnes 2009, Communication and Conversion in Northern Cameroon: The Dii
People and Norwegian Missionaries, 1934–1960. Leiden: Brill.
10. Mbiti, John. Concepts of God in Africa, London: S. P. C. K. 1970, p3–7.
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who had retired from his creation and thus became the unknown
God that could only be reached through the ancestral spirits. This
latter group also presented Tayii as simultaneously immanent,
recognisable through and present in nature. [T]hey believed that
God was on the mountain … in a big river. They believed that God
was present in a big rock, in a cave or a in a cavern, in profound
waters… in general, the Dii thought that God was present in all
things that were important and frightening. It is also worth noticing
that several informants spoke of Tayii as the unknown God, a term
much used by the missionaries with reference to Paul’s Areopagus
performance (Acts 17: 16-34).
To expound more, a Ghanaian theologian Kofi Opoku tells us
that the Akan of Ghana have a maxim regarding the goodness of
creation, which they put into the mouth of the hawk (sansa): “All
that God created is good!.11 Just as often in African creation myths,
however, the world is created as the result of an accident, lending
impetus to a fatalistic flavour.”
To the Dagaara or Akan, tribes in Ghana, their stories recount that,
God and men once lived very close together, and men could reach,
touch, and feel Him. Then an old woman began to pound her Saa tuora, or kapala or fufu regularly, using a mortar and a long pestle.
She hit God every time she pounded fufu, so He moved further and
further away from people and went into the skies.
This story is probably the most widespread myth in Africa, and
it occurs in many differing versions throughout the continent. In
some versions, it seems that God leaves at the first hint of noise
coming from his floor; in others the woman is warned to desist,
yet she continues. The difference may be an important one, as
the omission of any warning could be taken as a more fatalistic
interpretation of the universe and its proclivities than the version in
11. Opoku, Kofi A. West African Traditional Religion, p. 22 Accra, Ghana: Far Eastern Publishers.
1978
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which fair warning is given. Fatalism becomes especially evident
in terms of ethics and perception of the world as a place of chaos
and unpredictable misfortunes, from which one may nonetheless
protect oneself by means of magic.

Sacred places and objects
Other creation stories from West Africa provide more promising
material for an ecological ethic. The creation myth of the Ewe people
of Ghana relates that it was the smoke from men’s fires which got
into God’s eyes, that angered him and made him withdraw higher
and higher into the sky as the fires grew more numerous with the
increase of human beings on the earth.12 Donders has commented
that this story could form an excellent basis for an ecological ethic.
There is a sacral quality to the material universe in African thought.
It is not “dead”. Sacred places and objects including mountains,
caves, waterfalls, rocks, trees, rainmaking stones, and certain
animals, as well as altars, sacrificial pots, masks, drums, and
colours are set aside for religious activities. Some places are kept
as sanctuaries in which no human beings or animals may be killed,
and where no trees may be felled. Some homesteads have family
altars or graves that serve as sacred spots where prayers, offerings,
and small sacrifices are made. Nature is often personalized in
order that humans may communicate and live in harmony with it.
If humans hurt nature, nature hurts them. Humans are the priests
of nature, indeed of the universe; this is a sacred trust given to
them by God, who endowed them with more abilities than other
creatures on earth.
Stories, proverbs, and taboos are employed in the African teaching
of morals. Where the basic philosophy of life is “I am because
we are,” it is extremely important that the two dimensions of
12. Donders 1985, 31.
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“I am” and “We are” be carefully observed and maintained for the
survival of all, through moral values. The basic philosophy then
says “I am because we are, and since we are therefore I am.”
In Gabon a number of secret societies are prominent, one of which,
Mwiri, is a male group concerned with the protection of nature, the
maintenance of public places, and the punishment of those who
desecrate them (Barrett 1982, 307).13 There are also examples of
traditional “nature preserves” in a number of ATRs, though the
exact purpose of such “preserves” may not be precisely parallel
to the modern conception. It seems that in the traditional African
concept, a piece of land was set aside solely for the chief to use for
his hunting expeditions. Here, the result of preservation of wild
lands is only coincidental to the intention.
Some scholars of African religion, such as Kofi Opoku, hold that
humanity in African thought is part of nature, is in community with
nature, and feels “kinship” with nature. Opoku says friendliness and
respect for nature is shown, even though nature is used. He further
tells us: Remaining in harmony with nature also means preserving
nature, hence the concept of taboo as a ritual prohibition designed
to protect nature is found in African societies. For example when
fishermen do not go fishing on Tuesdays in Ghana, because it is the
day of rest for the god of the sea on which he must not be disturbed.
It may be seen as giving the sea a day of rest to replenish itself,14
or when farmers used not to go farming on a certain market day,
(Takoo Daa) meaning do not farm on this day among the Dagaabaa
each week and on Thursdays. He elaborates further, that a portion
of the catch must be given back to the sea, and the fishers believe
it to be taboo to withhold that portion from the sea god. It is ‘the
need to remain in harmony with nature’ that has caused the African
to incorporate the environment and its inhabitants into his/her life.
13. Creation in African Thought–Afrikaworld.net www.afrikaworld.net/afrel/creation-in-atr.htm
accessed 27/11/15
14. Kofi Opoku 1993, pp77-78, in Traditionalist, Muslims, and Christian in Africa, Interreligious
Encounter and Dialogue, Prince Sorie Conteh, Cambriam Press NY 2009.
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From several parts of Africa come accounts of trees and stones
which refused to be moved, even by modern machinery designed
for the task. These trees and stones are believed to have magical
power. One of such is the Larabanga Mystic Stone in Ghana.
During the British times, in Ghana there was a road that was laid
near the Larabanga Mosque. A stone was removed during the
process to make way for the road. The next day, the stone was
found again on the same place it was displaced from. The stone
was again removed from there and the same thing happened the
next day. Later, the officials decided to build the road around the
stone and it became the mystic stone.15
Many other examples of similar taboos which had the effect of
preserving nature can be cited in other ethnic groups across Africa.
However, no matter how many and how valuable and instructive
such examples may be, one must be cautious about assigning a
motive or ecological harmony to them. One is rightly skeptical
of the approach which emphasizes the idea that African religion
strove for harmony with nature, while so much of traditional lore
was directed towards achieving mastery over it. Wendy James’
excellent (1988) ethnography devotes an entire chapter to the
“Mastery of Nature” amongst the Uduk people of Sudan. The
mastery of nature was as important to the survival of Africans as
to anyone, and one should not underestimate the value traditional
societies gave to this type of knowledge.16
It is however unfortunate to note that in recent times most Africans
are losing sight of the value of respect for nature which is the
ultimate source of our early survival. In the name of development,
for example, the rich land of Africa is being degraded through
mining, buildings etc. Our water sources are being polluted by
human activities. Trees are being indiscriminately felled and the
wild life heavily destroyed through bushfires. It appears in my
15. https://en.wikipedia.org/wiki/Larabanga 28/11/15
16. Wendy James, The Listening Ebony: Moral Knowledge, Religion, and Power Among the Uduk
of Sudan, Oxford University Press, NY, 1988.
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view that Africans need education on how our current human
activities are seriously undermining the traditional values of nature
that was previously upheld and preserved by our forefathers.
In light of the above evidence, it would seem that within the life and
world of the African, relationships to and with nature are important
because of the need to survive through it and to preserve it.

Summary
In conclusion, as we have seen, the relationship between humanity
and the material world is variegated and diverse in Africa. We
shall have to resist the temptation to make generalized statements
about that relationship, and approach carefully single groups to
understand them in their social and ecological context. However it
is common to note that humanity stands in a superior relationship
to animals, plants and natural phenomena. Nature is both a
servant and minister of God. In African Traditional Religion, the
proper role of humans has a civilizing influence in contrast to the
wildness of the bush. The creation myth of the Ewe people gives
us a tantalizing starting point in the search for ecological wisdom,
as our willful creation of smoke from too many fires, natural and
industrial, threatens the modern world with a tragic loss of intimacy
with the source of life itself.
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Formation for the Care of Creation
in Africa
Sr. Gloria Mabel Akuvi Doh SSpS

Introduction
“Praise be to you, my Lord, through our sister, mother earth , who
sustains and governs us, and who produces various fruits with
coloured flowers and herbs” (from Canticle of the Creatures…)
Like St. Francis of Assisi who perceived the whole universe as
his relatives; this also reflects on how an African in general
conceptualizes/perceives the whole of creation.
Like the above phrase of St. Francis, in the African’s view: “… the
sky represents the male, especially the male ancestor and source
of life, the earth represents the female, the creator, often likened
to a potter or artificer. Earth symbolism includes mountains, hills,
rivers, trees… (African culture, an overview by Aylward Shorter).
Thus the earth is seen as “Mother earth”, the earth as mother that
gives birth to life.
If the earth or creation is seen as a mother, how is it view or
treated? The earth and all that is in it is sacred. The Africans see
the natural things like trees, mountains, rocks, rivers, etc., as living
things created by a Supreme Being. Therefore, there is something
spectacular and fascinating in these natural things.
Something spectacular and fascinating? Then it must not be
abused, rather it is worthy of reverence. That is why, long ago
in some cultures, a tree was not just cut down without “seeking
permission from it”. If and when a tree was needed for something,
there had to be a ritual, asking permission to cut the tree to be used.
Again, as I have witnessed, when a particular tree that is medicinal
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is used, a coin is thrown under the tree before its leaves or bark are
taken.
These two examples show a respect and reverence the people had
for nature or for that matter, for the care of creation. This might
sound primitive or, as others viewed it, as animistic, but when one
comes to think of it and as I would like to look at it, it is purely
the respect and great reverence for nature/creation. It is their way
of taking care of the environment. One could understand that long
before the so - called development came, the forests were preserved
and trees were not indiscriminately cut down as it is done in many
countries in Africa.
Today, we have possibly lost that sense of sacredness in nature. As
a result, we suffer the effects of deforestation and other forms of
abuse to mother earth.

The realization of degradation of environment
In an attempt to “save” what has been damaged, there are several
efforts that are being made in different parts of the continent.
About 25 years ago the Zambian government, to be specific,
took a challenge; “realizing that development without regard to
sound environmental management had the potential to lead to
environmental challenges”, enacted the environmental protection
and pollution control Act. Again, in 2011 an environmental
management act became law which repeals the environmental
protection and pollution control Act and provides for the continued
existence of the environmental council of Zambia and renames
it as: Zambia Environmental Management Agency. According
to Mr. Moses Mutambala; the Principal Inspector of the Zambia
Environmental Management Agency - Livingstone, the enactment
was necessary to “address the new and emerging issues which
include for example, issues relating to climate change and electronic
waste”. I asked him if they as an agency have seen progress over
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the years. He said the very basic thing is that, public awareness
about the environment has been created at the grassroots. He further
explained that the systems are in place, yet what poses a challenge
is the change of attitude when it comes to refuse disposal.

Awareness raised at different levels: at the grass roots
I visited one of the schools in Livingstone. Just at the main gate on
the wall, is the inscription:
“We the pupils and teachers of Nalituwe basic school will strive
to improve our environment by planting grass, flowers and trees,
maintaining cleanliness and caring for our enviroment” (School
environmental policy)
The above caption inspired me to find out how the pupils are
formed to care for their environment. There seems to be a spirit of
awakening in the school as far as the environment is concerned.
The awareness and formation of the pupils is done through the
formation of clubs in the school. The senior teacher explained that
the awareness is very good in the clubs. In the school, there are
three clubs namely: Environmental club, Eco - Club and Climate
ambassadors. These clubs work toward the same goal/objective,
though.
I was interested in how the clubs work. The climate ambassadors
take the name of the club as a challenge. They visit the market
places as part of their activities to achieve their goals; mainly
sensitizing the people. Sensitization is done also through the radio.
They took advantage of a community Radio, owned by the diocese
of Livingstone, which is just about 100metres away from their
school.
The senior teacher further explained that through these clubs the
pupils have grown in their awareness of the environment. She
therefore took me around the school to show the fruits of the clubs
in the school.
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In 2010 our sisters in Kazungula - Zambia community formed the
Kids’ Club, ranging from about five to eleven years. According to
Sr. Marichu Gacayan, SSpS, who initiated the Kids Club, some of
their sessions with the children were used for formation for the care
of the environment. That is, telling the children about the creation
story in a power point presentation. Together with the volunteer
teachers, they helped them first to appreciate and to be grateful
for the beauty of creation and to realize that creation is God’s gift
for us and a symbol of his love and care. The children were made
to realise how we are abusing nature and what the effects of these
abuses are for us and for our world. The children were helped to
reflect in a very simple way on what they could do to show their
care for creation. The children came up to the following practices:
•

Sweeping the surroundings and collecting all the rubbish
after eating.

•

Not throwing their rubbish anywhere but putting it in a
dustbin.
Older children volunteered to do vegetable gardening and
use only compost.

•

Then together with the volunteer teachers they had tree planting
around the Sisters’ vicinity.
The children regularly played games outside, to help them to be
grateful for mother earth.
In other activities for the children to value what they have, they
had an educational tour to Victoria Falls, game - park and museum
to appreciate the beauty and the richness of Zambia’s natural
resources and their culture.
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Below are some of the activities of Kids’ Club.

An individual action that was taken was a clean - up campaign
in Livingstone; the tourist capital of Zambia. Livingstone City
Council in a clean - up Campaign.
The picture below depict an elephant made of garbage.

Implication
After talking with the various people directly involved in the
formation for care of the environment, I seem to discern a cry deep
within, that there is a need to attempt to restore what has been lost.
The challenge lies with the individual to have a change of attitude
which demands self - discipline. Like our forefathers, a deep sense
of respect for mother earth.
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Europe and Creation
Sr. Michaela Leifgen SSpS
Europe is the world’s second smallest continent, covering only
2% of the Earth’s surface. Yet, within this small area it comprises
approximately 50 countries. Its landscape is of a great variety. The
south of Europe is more mountainous, while towards the North
areas are broad and plain. In between these extremes there are
hills and plateaus of diverse and complex features. The European
territory borders on five marine areas: the Arctic Ocean to the
north, the Atlantic Ocean to the west, and the Mediterranean,
Black, and Caspian Seas to the south. The warm Atlantic currents,
called Gulf - Stream, have a great impact on the European climate.
They temper the winters and enable warm summers. Therefore,
the Gulf - Stream is also known as “Europe’s central heating”. It
provides the continent with a milder climate than other areas with
the same latitude around the globe.
Unlike many other continents, there are few areas of untouched
wilderness in Europe. Long ago, probably 80 to 90 percent of
Europe was covered by forest. However, through thousands of
years of cultivation and settlement by the European population,
the original vegetation has been destroyed to a great extent. This
not only led to disruption of the original plant eco system, but
also of the animal eco system. With growing awareness of this
issue, deforestation has been slowed down and new trees were
planted. Yet these plantations are mainly mono-cultural, thus, not
as mixed as the original ones. Therefore, they offer less favourable
conditions for the species that inhabit them. Animals like wolves
and bears were forced to withdraw further and further and by now
exist only in some areas and in small numbers.
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European environmental policies
In political terms, Europe is a smaller entity and does not comprise
all the states that are embraced in its geographical definition. The
European Union (EU), a political - economic confederation of 28
states, has some of the world’s highest environmental standards.
The environmental policies of the EU lately have shifted their
focus from remediation to prevention. They take into account that
it is not enough to focus on single areas like pollution of air and
water, waste, or the depletion of natural resources. Rather, it is
necessary to see these issues in connection with other areas such as
agriculture, energy, transport, regional development, or research.
Much of the European environment is meant to be protected by
a body of European legislation. Yet, to apply and enforce these
laws remains a challenge faced to different degrees in the different
member states. Current concerns of the EU are: resource efficiency,
biodiversity, chemicals, waste, air, water, noise, forest, soil.
•

The target of resource efficiency arises from the awareness that
our resources are not infinite. Therefore, we are challenged to
use them in a sustainable way. This affects economic as well as
personal consuming behaviour. Using renewable energy such
as solar energy is just one of the many possible ways to reduce
the depletion of natural resources like oil.

•

Biodiversity refers to the richness of different forms of life
found on the European continent. Each of these species is
precious in itself. Beyond that, each of them also has its proper
contribution to make in the greater circle of life on our continent
and planet. Regulation of climate, prevention of floods,
purification of water, and many other forms of regulation that
ensure healthy living depend on them. However, this variety
is seriously threatened by rapid environmental changes. Thus,
one of the aims of the EU is to halt the loss of biodiversity and
build up eco systems in order to restore them.
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•

Chemicals, too, are essential in our daily living. Yet, some
are harmful to our health, while others can become so, if not
used properly. To ensure the safety of chemicals, all chemical
substances manufactured or imported into the EU must be
registered with the Helsinki - based European Chemicals
Agency. Further, companies that use such chemicals must
assess and manage their risk and inform their customers about
these.

•

According to a survey, the EU’s economy uses 16 tonnes of
materials per person per year, of which 6 tonnes become waste.
In general, waste should be avoided. If it cannot be avoided,
then, the call is to reuse, recycle or recover as much of it as
possible. Some European states have developed a thorough
system of waste separation and regulations for particular items
such electronic waste, which also contributes to the aforementioned resource efficiency.

•

Also in terms of reducing air pollution the EU has made
notable progress. Some emissions, like lead, have fallen by
90%. Yet air quality needs still further improvement to prevent
environmental damage and premature death among the
population. A “Clean Air Policy Package” aims particularly
at reducing harmful emissions from industry, traffic, energy
plants and agriculture.

•

Closely related to this is also the pollution of water through
agriculture, industry and households. The EU legislation on
this issue requires that all member states check the state of their
water and draw up plans to explain how they intend to clean
them. Other legislation further extends to the seawaters that
surround Europe.

•

Cars, trains, airplanes, and other machines can cause great
noise that harms wildlife but also human health. Therefore,
EU member states are also required to come up with plans
regarding the regulation of noise in larger towns and cities.
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•

Growing urbanisation is one of the reasons why forests are cut
down at an alarming rate. Even though this appears to be a
greater problem in continents other than Europe, the EU still
plays a role in it, since much of this timber is exported also
to Europe. To minimise the risk that the imported timber was
harvested illegally, the EU has brought up further legislation.
The EU further calls for global minimisation and finally the
halt of deforestation until the year 2030.

•

There is no specific EU legislation on soil, but many of the
problems affecting soil are addressed by specific measures for
water, waste, chemicals, industrial pollution, nature protection
and pesticides.

The EU is well aware that the safeguarding of our creation is a
global issue. There may be political boundaries between states
and confederations, but none of these possesses air or water for
themselves. Nor does the development of environmental damage
stop at state borders. Therefore, the EU strives to cooperate
with other states and encourages them to similar actions in their
commitment to the environment. The EU’s efforts have also been
acknowledged by the United Nations (UN) which has adapted the
EU’s long - term goals of environmental sustainability as one of
their millennium development goals.

On a pilgrimage for climate justice
Christians across the European continent are united in their
concern for the integrity of creation. One meaningful expression of
communion between Christians across borders was the “ecumenical
pilgrimage for climate justice” that was organised in preparation
for the United Nations Climate Change Conference (COP 21) held
in Paris in December 2015.
Churches in Europe were organising pilgrimages along different
paths and traditional pilgrimage routes. The Conference of
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European Churches supported and accompanied its Member
Churches in these efforts. Pilgrims, individuals and groups could
join at any stage and for as long as they wanted. Along the way
workshops and political actions were held to create awareness
for climate justice. Positive examples were presented and new
efforts sought. Naturally, spiritual reflections were combined with
the political commitment, and so made a fundamental part of
the pilgrimage as well. In the ecumenical final event during the
Climate Change Conference in Paris, they met with pilgrims and
activists from around the world.

Two saintly European models: Francis of Assisi
and Hildegard of Bingen
In his encyclical Laudato Sí’ Pope Francis invites us to an
“ecological conversion”. This calls for a change of behaviour, but
most of all for a change of motivation and conviction that underlie
these behaviours. Christian values are at the heart of a Christian
ecology. Two European saints may be of inspiration: Francis of
Assisi and Hildegard of Bingen.
Francis of Assisi (1181-1226), founder of the three Franciscan
Orders, is the author of the first poetic work of Italian literary
history: the Canticle of the Creatures. It expresses poetically the
deep conviction of Francis, on which his whole relationship to
creation is based: All creatures are brothers and sisters - whether
they crawl or fly, have two legs or four, thrive under the rays of
the sun or the care of a parent. While history has shown that it
can be challenging enough to acknowledge other human beings
as members of the same (human) family, Francis goes a great step
further in embracing all of creation as such. In fact, Francis was
at home in creation. He spent up to half of each year in solitary
places like forests and caves, where he lived from what the earth
provided, lay his head on rocks and moss, preached to the birds. In
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the stillness of nature he experienced himself as part of a greater
reality. As he entered into deeper communion with all of creation,
he saw it as a revelation of God’s goodness and beauty, and a
privileged place to listen prayerfully for His guidance. In 1979
Pope John Paul II proclaimed Saint Francis as the patron of those
who promote ecology. He offers an example of genuine and deep
respect for the integrity of creation that attracts not only Christians,
but also people from different beliefs or with no faith at all, who
share in his emphasis on the care for creation.
Hildegard of Bingen (1098-1179), now a doctor of the Church, was
called the shrewdest woman of the Middle Ages and was the most
important female writer of Christianity before the 16th century.
One of her books, the Book of Divine Works, presents her ten
visions devoted to creation and salvation. In her visions she learned
about the healing power of plants, stones, and nourishment. All her
achievements in the area of medicine are based on one conviction:
Whoever wants to live a healthy life has to live in harmony with
God and creation. Hildegard’s knowledge was forgotten over the
centuries and replaced by chemical methods. However, it has
been re-discovered nowadays and appreciated by many, also nonChristians. According to Hildegard, all creation is based on love
and therefore an Original blessing. In the centre of creation God
has put the human creature so that he may penetrate it and work in it
just as God has done and continues to do. At the same time, humans
share in the “web of life” with all creatures. They may not put
themselves at the centre of the world but are ordered towards God.
If they misuse, destroy, or injure creation, says Hildegard, God
will permit creation to punish humanity.
Both, Francis and Hildegard, lived in the Middle Ages, yet their
understanding of creation has revolutionary potential down to the
present. Their at - ome - ness in creation inspires us to an integrated
vision and passionate care for our common home - within and
across European borders.
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Letter to Mother Earth
Sr. Ursula Bura Bukan SSpS
My beloved Earth,
I feel closer if I call you “Mom” because you bear millions of lives.
You nurture and raise me. You give me food and fresh water flowing
from your body. When I was a child I ran and crawled over you
like a child whining for her mother’s lap. When I want to sleep
you embrace me with loving hands and say goodnight through the
wind that blows when night falls.
You struggle between life and death. You give your body for the
sake of the integrity of all creation. Like the pelican who is willing
to shed blood and give its body to its chicks in the winter, to keep
them alive until summer arrives, so you still grow the seeds of life
even if the hot sun hurts you. You carry all with love and save all
things and the sins of human beings in your heart. You tell all these
to the wind that blows because the Lord our God is there.
Earth, my “Mom”, you bring new life within your womb. I try to
imagine how you bore the universe in your womb, how it feels
when you are pregnant. Your body is seared by the sun, hurt by
rain and flood and the cold night, but you remain steadfast and
bear all in silence. Although your body has become dark, stiff and
dirty, you still provide a source of water and never let all creation
die because of thirst.
But now I do not know what to say to you. My heart wants to scream
and cry just looking at your devastated body. My eyes cannot not
look at you who have been slowly killed by manganese and gold
miners in Flores, Timor, Sumba Island and in the world. Is this not
very painful? In silence you weep alone with deep pain caused by
me and my neighbors. When your foot and hand are cut by illegal
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loggers, blood flows and continues to flow down from your body.
But who cares for you, “Mom”? You cry alone in silence, wounded.
But do human beings hear your voice?
A thousand years have passed since your paradise was destroyed.
Now I can see that you are growing older. Maybe you limp down a
dark path with a stick in your hands.
My heart breaks when I see the gaping hills and mountains
demolished by the miners, because I know that certainly you feel
hurt. You cry silently, with just the breeze as a witness of your
suffering. Oftentimes, human beings, including myself, denounce
you because summer has become prolonged.
“Mom”, I ask forgiveness for the atrocities done to you by human
beings. When I hurt you, it means that I hurt my Lord too, because
He is always standing on this earth. I feel all the generations after
me crying now because water is becoming less and less, hot weather
is prolonged, many animals and plants have become extinct and so
forth.
You are a mirror of the universe in as much as all symbols of self
and the love of God are revealed in you. You have kept many secrets
of life. You are God’s holy altar.
In the silence I come to see myself as a woman religious missionary
who is called to bring life in the womb of my heart. I want to
change the old life to new life. I want to be a good co-creator with
God and bring life to all creation. In line with the 14th General
Chapter Directions, this year, I want to wake the world and teach
the children to call you “Mom”. I believe that God - the Holy Spirit
- is never tired. He is going to spread “the seeds of life” every day
and make all things new every day. Do not cry my beloved earth.
One day a new paradise will be born again in you.
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